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PREFACE. 

npHE appauaace of this work was adnmbratod 
in die Artba-I^OcBka a: The "Five Truths", 
in tba pages of the JRAS (Journal of the RaywX 
A^tic Society), p. 565, July 1910. It was to 
have appeared in the same Journal, but for paucity 
of space for a work extending over more . thao 
45 pages. It was decided therefore to bring out 
an indepoident eStioo in India, which, as a book 
(tf refoence for all time on the .Vai^t^''dvaita 
Philosophy and Religion, is expected to be mwe 
acccvmoodadng to the general reader than if it 
appeared in an academic Journal inaccesuble to alL 
B^ng an academic wcsk itself, the |xintii% of it in 
propria forma demanded by the exigencies of Sadick^ta 
ortbograi^y, was made possible by the Meykawjan 
Press, under the supervision of its intdligeot pro. 
prietor Mr. J. N. Ramanathan, of Madras, under- 
taking to meet all the reqmrements incidental to 
such a week. It 11 hoped the readers will find tbm 
justness of my rraiarks when thc^ may rana to 
examine it foe tbemaelvea. 

a. In the shape of introduction to the work, 
vvy little need be writteu, it seemt tome, iaasmiKh . 
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ii VATlNDRA-MATA-DiPIKX 

as scholars are more in need of original matter than 
attempls made at theses for which there seems at 
present no warranty. But if a popular introduction 
were yet deemed necessary, my work called the Vade 
Meeani of Vedanta affords an appropriate pourparler to 
the Yaiindra-Mata-Dipika, — the work which, with tins 
preface, makes its debut into the arena of Indology. 
The necessity also for such preliminaries is as far 
as possible obviated by the copious foot-notes which 
will be found sprinkled in sufficient profusion, in 
almost every page, not only to elucidate the abstruse 
subject-matter but as well to reduce to the utmost 
minimum the jejune nature which is a sine qua tton 
of all academic studies,— the Oriental in a lai^e 
measure. The desideratum for a separate glossary 
of technical terms which by necessity teem in alt 
works of an academic nature,., is met by the scheme, 
adopted in this work, of inditing all such terms side 
by side their Bnglish, in brackets or otherwise. 
Facilities for comprehendon are better afforded, I 
trust, by this mode than if they had to be procured 
by constant references to a glossary at the sacrifice 
of time, with mental poise liable to be ruffled by 
such a process of glossarial interference, at every 
step of a perusal. Strictest lidehty to the original 
Saihskrta might, it is feared, have led to the English 
rendering being found stiff and in places lacking, 
paadventure, in ckuity. But this is due more to the 
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tacUnical nature c^ the subject than to any perfunc- 
toriness on the part of the translator, who is conscious 
of having done his best. The subject itself is rigid, 
and invites tbe mental concentration of the student, 
not the surface-skimnung of the light reader. 

3. With tegurd to the author of Yatindra-Mata- 
DipiM, Srinivasa, we learn from the invocatory 
verses (left tintranslated), where mention of Mahft- 
"carya in the preliminary of Advent I, synonymously 
referred to again as Ghana-guiu-vara in the Colophon 
is made, that he, (viz., Siinivasa) is the immediate 
disciple of Do^day-arya, which is the colloquial of 
Mahi-"arya which is the same as MahfL-'Vaiya. 
There is a succession of apostles of the Ramanuja 
School b^nnii^ from DMarathi or Mudaliy-aptj^n, 
Sri-Ramauuja's aster's son *, famed as of the 
Kandadai descent. To this stem belong all the 
Maha-"carya5, a branch — an important one — settl- 
ing down at Gbatikil-'caia, otherwise known as 
Cboila-siiiihapuram (vulgarised as SholiAghur, — a 
station on the Railway track linking Bangalur and 
Madras), which is referred to by Sriniv^sa, the 
author of Yatlndra-Mata-Dlpika, as Ghatika-"dri, 
in bis invocatory verse to the work. This place 
is a noted shrine, very ancient as having been 
sung by the archaic Azhviirs or Dravi<}a Saints 
• See (my) Life of Ramanuja etc. 
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iv YATiNDRA-UATA-DiPIKi 

in tbsir Tamil Works the Praba»dlutt * ;— NfSidiba, 
one of the Ton Avatoias of Vishnu being the pre^d> 
ing Duty of the place. One of the Mahft-"c&iyu 
18 noted in history aa Caoija-minita Mafai-"CElrym 
by reason of a great polemical work called Cbq^~ 
m&ruta ( = burricane) having bean written by him on 
an anterior work the bata-dushaol of a similar cbarac^ 
er, composed by the great Vedant4-"carya [ia68 a.c. 
bom], who is the contemporary of Madhava or VidyS- 
raqya [1331 ax. elected for S^eri pontificate, in the 
now Mysore State]. The anthcx mentions (in the Con- 
cloaon-Cbapter) both these works among others as 
those cm which he bases bis compendiom of ViSisht&- 
'draita Vedanta, viz., the YoHndra-Mala-Dt^ba. 
HesDce it may be reasonably conjectured tiiat 
Silnivasa is the immediate disci^de of Ghatik&-'cala 
Capjamftrnta Mah&-"carya. This Mah&-"cg(ya is a 
contemporary of Appaya-Dikshita, who ia a com' 
mentator 00 Vedant&-"c£rya's works, A tradition in 
currency further confirms this contempocanoity, whicb 
may be cited beie, in almost the words kindly 
. sappUed me by my valued friend Sri M. T. Nar»- 
stthha-iyai^ar, B.A.,ujt.A.s., Professor intheCeatEal 
College, Bangalur:— 

"These two authors, M^&-"ci(ya and Appaya- 
Dikshita wse close friends, both being the 

• Vida (my) Lipa ef Sainh, 
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onpaiEtlleled Vidv^s of the age ; and tfaey used 
to dscass philosophical questioos very often, 
with a view to try their own aldll in axgument 
Bodi were adnurers of Vedftntft-"cfirya, whoee 
works they commented lai^ely. Appaya-Dik- 
shita, as is well-known to all Saitiskrt scholars, 
WBS a staunch devotee of Siva,* in s|»te of his 
having devoted his time to writing commentaries 
on the Vi5ishj4-"dvaitic works of Vedantft-"carya, 
and he wanted to construe the term Nirayaoa as 
applicaUe to his favourite deity Siva. Mah&- 
"carya, seeing that his friend attempted a point 
(for ai^ument) that could not at fdl be maintain- 
ed on gfammatical basis (at mo^) waited for 
an opportunity to test the truth of his friend's 
conviction on ths point in que^oa. Once when 
they wwe bodi getting up the AJ^gar-malai about 
eight miles from Madura, (on which the temple 
of Sundafo^lm or A^ar is situate, and where 
« Cp, the verse which fi^'^ alleged to have been 
uttered by Mm in a meeting of P3i}(jita at K&acipura: 
Makeivan vijagatSm aihiivore 
JtaHrdaMe vi jagad-anlor-dtttiam 
Na vastthbheda-pratipattir astm me 
Tathd-'pi hkahtis Tam^-endu-iekhare. 
Hie gist of the verse is that he saw no distinctioii 
between Siva and Vishnu, yet he had a penchant 
for Siva. See foot-note 238, page 116. [A, G.] 
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VI YATiNDRA-MATA-DiPIKA 

the famous Nupura-gaflga rill runs), Mah&- 
"carya took advant^e of a position when he 
could extract the truth of bis friend's conviction 
on the disputed point from his own mouth. 
Avaoag the initial steps leading to the temple 
of Sundara-bShtt, the eighteenth step from the 
bottom is r^arded as presided over by a bhiita 
(spirit) named in Tamil Karappan ; and the 
belief was that whoever speaks untruth (oc 
proves false) while on this step, would suffer 
instantaneous death. (It is for this reason that 
the temple-keys used to be Jeft, during nights, 
on this step, without any fear of thieves touch- 
ii^ them). (Here) Mah&-"carya took hold of 
his friend's hand and making him stand there, 
questioned him thus : — " Tell me, my dear friendl 
are you really convinced that the term Nar^yapa 
can be construed as a name of Siva ? I ask 
you now because you cannot speak untruth here, 
for the sake of argument ! " Then Appaya- 
Dlkshita is said to have spoken out bis own 
conviction to this effect ; — ' The letter 5^ CJ in 
the term NarSyana is in the way of such con- 
struction. This is my conviction.' * " 

* Appeya-Dikshita accedes to this confes^on, be- 
yond grammatical reasons merely, in his com- 
mentary on verse 35 of Ananda-lahan [Pp. 64-65.] 
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This great Appaya-Dikshita's date is correctly 
known as 1552 — 1624 a.c. as proved by various 
evidences such as (i) his living at Vellore, under the 
patronage of Chinna Bonuna BhupaJa, (2) bis bang 
invited to the court of the Penuko^a ruler VeAkata- 
deva (1586— 1613 A.C); (3) his being the Vedants 
teacher of the great grammarian Bhattoji-Dlkshita, 

edited by R. Hali^anatha Gastrin, 1908. [Fajf-riteM 
Press, Snrai^am] thus: — 

'Veda-vibhag4-'rtham evi 'vatinjena sakala-Veda- 
tatparyi-'bhijoena sarvajfia-SikhainaQiiia bhagavatS 
Veda-VySsena, PiUastya-vara-dana-labdba-devata- 
param-trthya-vedanena Sn-Panisarepa, 'nyais ca 
maharshibhir Ved-opa-brfamaQ^-'rtham pcapiteshn 
&1 Mahabhatata-Vishflu-Purafla-"dishu, niScita- 
Parabrahma-bhavasya, sadbhis sarvair apy aviUiii- 
gena Paia-^ahm-ety eva pujitasya bn-Ndraya^aaya, 
kvactt- kooe- ni vishja-mantr a -" rthavada- puia^- vaca- 
nt -"dileSam avaiambya jlvabhSvam vaktnm nft 
'stnaj-jihvS piavartate, tatha cen murdh^ ca Satadl^ 
bhavati ; Veda-Vaidika-droho, Dovata-drohaS ca 
jayate. Ato Naraya^a^ Para<Brahma-kotir ity evft 
'asmakam siddbantah.' . 

The gist of this passage is that his head will 
shatter into hundreds of fr^ments if he dared to 
gainsay the verdict of all the great Sages Vyasa, 
PsriSara etc., about Narayaoa being the Great God, 
in all their authoritative works; that he dare not 
coounit such heresy and blasphemy. [A. G.] 
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viii yatIndra-mata-dIpiks 

(4) his antKgoaisin with the famous poet jagaotuitba 
Pai)dita or Pao^ita-i&ya, the Author of CitriMHimima- 
Man^ww, etc. 

We can therefore conclude that Mahft-''carya 
(who by Iradttioa was equally old with Appaya- 
Dlkshita, while the Ajagac-malai incideut took place, 
as chronicled above) Hved in the latter part of the 
i6tb and the beginnii^ of the 17th centuries. Our 
author SrInivSsi therefore, who is the son of Svami- 
pushkari^ Govii]d&-"T7a, — servitor at the Holy HiU 
VeAkata-giri (Tirupati) — and disciple of MahA- 
"cSrya, may be placed at the beginning of the 17th 
century. 

4. This author of Yatlodra-Mata-Dlpika bad, 
according to the iuvocatoiy veise, a vision iriieia 
bi HAW VeAkatBsa (the God of Tirupati), Devaiftjs 
(die God ot Karigkila=>KSfici), N^^ihha (the God 
of Gba^ft-"driX along with Kf^i^a (=Yjuiiiuft. 
*Vsarya) aod Yatirftja (=Rilminuja), and that senna 
to be tlie insinration qiuckening him to the com- 
podtiao of an authoritativa text-book, embodying 
in it all the qmntessence of the doctrines erf Vi^shtd- 
dvidta F^osophy and ReUgian [nxunulgated by Sri 
KSmSnuja, which he fitly titles as the; YatIndra 
MATA-DlPiKA or The Light of the School <rf Ramanuja. 

5. As works original, then commentaiies, and 
then theses, over against tbes^ became multipticd, 
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and so vast as to be beyond the range of a clear 
conspectus of the subject-matter, necessity for com- 
pendia arose. Of such is the YeOindra-Mata-Dipika, 
wbich purports to be a manual devised in order 
to present a lucid outline of the Visish{&-'dvaita 
Philosophy and Religion, based on the voluminous 
literature extant, most of whit^h the author Snni- 
irasa, mentions by name in the Conclusion-Chapter. 
I have , inserted in t^ackets against these wcnrks, 
tbe names of these authors.* 

6. As handbooks were thus desiderated for original 
wotlts, English renderings of such seem to be in 
requisition in these modern days of acute oriental 
research. The East and West are d^y being 
brought into closer bonds. A metncnrable epoch of 
this process has just transpired in ' Kii^ George V 
of '^tain having crowned himself with his august 
ccesort Queen Mary, on Indian soil in Dehli. Rshi 
I^u^Uara, in ^ving an account of the kii^s of the 
future in his Visb^u-Pura^a who would hold sway 
over India, wrote thus : — 

' Teshfi'tsanneshu punab Kainhila 
YavanS bhupatayo bbavishyanty 
a-murdhd-'bhishiitah. [iv. 24. 55]. 

The word Kainkila has never been noticed as 
another variant by the learned editor of Wilson's 

• Some of these were kindly traced out for me by 
my friend Prof. M. T. NaiasiiiihieAgar, Bangalur. 
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X YATiNDRA-UATA-DiPlKX 

Vishqu-PnT^, Mr. F. Hall. To my mind it sounds 
very much like {Angila). Kowkila-Yayaaas tbea(to us) 
are the English people. They would rule, he further 
tells us, witkBUt maarng ike crowns {a'mufiiM-*bki- 
skikta). This is considered by the Hindus as 
unorthodox or un-normal. George V. tormatiHg 
himself iu India then is an event which restores to 
the Hindus its own notions and sentiments of iriiafe 
properly constituted sovere^s ought to be (L e., 
mufdhd-'bhiskikta). May not the ]Rshi's prophecy point 
to the necessity of real cnrnntd heads estaUishing 
themselves in India, instead of uxeromnei vic^errats 
being permitted to fulfil royal functions? No literary 
' work written dorii^ this Coronation epoch ^lould 
hence launch out into the world without chronicling 
this wcdd-event, — an event consi»ring to unite East 
and West in closer btHids of love for co-operative 
work.in future. This is fostered by literary works of 
the East [resented to the West in western garb. My 
|»esent attempt is one more of this description.* 

* ' Our task is to translate ancient knowlet^e into 
mofjem eqiuvalents. We have to clothe the old 
strength in a new fc»m. The new fonn mthnut that 
old strength is nothing but a mockery ; almost equal' 
ly foolish is the savage anachronism of an (dd- 
time power without fit expression. Spiritually, intel- 
lectually, there is no nndertaking, but we must 
attempt it.' [Sster Nivedita alias Margaret E. Noble]. 
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Also it is significaiit to note that as tiiis wc»:k 
is bong sent out on its career, the Government of 
India has resolved to take practical steps to en- 
courage Oriental Learning, judging fr<»n the Blue 
Book just published of the transactioDS of the Con- 
feifiiicfl of Orientalists held in Simla, last July, under 
the [Hresidentship of Sr S. Harcourt Butler, c^.i., 
CIA., Mernb^ of Conncil for Education. 

7. Three Editions of the Yatindra-Mata-Dipikit 
have come to my knowledge : — 

(1) Published by the Vedanta-Vidya-Vilisa Press, 
Madras, 1868, in Tiiugu chuacters. 

(2) Published by the Vidyi^tarafl^t^l Press, 
Mysore, 1896, in Telmgu cbaracters. 

(3) PQna Anand&-"grama Soies. No. 50. 1906, with 
a commentary by V^udeva &strin, in DtfanSgari. 
Varite kctionti is almost nil, but a good editbn along 
with English translation seems a future contin- 
gency.* The author has divided die work into Tea 
AvetSrai, le., Incarnations, in allusion to the fact 
of VishQu's (NarSyaoa's) Ten Incarnations. Con- 
fomung with this sentiment, have I adopted the 
eqiuvalent term Aiowt to mean Secti<ms ^ Chapters. 

* There are two Kirii§s (versified works) treating 
of the same subject-matter (come to my notice), 
(i) VedaiitihkSrikd-"vait by VeiSkat*^^, (a) YaHndra- 
nddkHnta-sangraha by §ri-sail&-"c&rya. [Vidyi- 
tarangitii Pnss, Mmsir.] 
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3U1 vatIndra-mata-dipiks 

As I stated above, the work, being academic, is 
rather rigid. 1 would therefore recommend the read- 
er to begin from the Fourth Advent to the End 
{Prameya part), and then turn back to the First 
Three Advents {pnamina part). In any case the 
copious notes supplied will, it is hoped, lead to 
a clear comprehendon of the otherwise intricate 
windings of the ViSishtit-'dvaita Pbilosojdiy and 
Religion. 

8. Finally, 1 have to note that this addition to 
the Orientalia was finished on the 2nd of Febiuaiy 
1913, the auspicious day on which a great festival 
is held in Melkofe Hill (Tiru-Niirdyaoa-puram), thirty 
miles north from Maisiir (Mysore), in honour of 
Sri Ran^nuja having discovered the Holy Image 
of NSrayana overgrown with jungle and ant-hills, 
under the asteiism Punanastt (pollox).* By acci- 
dent or providence, it is difhcult for the small 
wits of man to divine. Rev. J. M. Farquhar of 
the Y. M. C. A. Calcutta, came just now for the 
first time to MaisOr and in his address to the 
public in the Wesleyan Mission School ball, began 
with the preliminary that what attracted him to 
the place was neither woodland nor river-scene, 
neither Darya-Danlats nor Tippu's Tombs, but 
that great Ramanuja who appeared ten centuries 
ago on this land giving to men a great spiritual 

* See (my) Life of RltmSnuja, Ch. zxix. 
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message.* On the day referred to (2nil Frfsniary.) 
the Reverenil gentleman, true to fais announcement, 
was closeted with me for nearly two hours, in con- 
versation connected with Sn Hamanuja, and he inci- 
dentally referred to the lack of the ethical conception 
of God in the VedSnta, but I told htm that the key-note 
of Ramanuja's teachings was pte-eminently that. 
This was the very point also, as I discovered, be had 
already put in print in his Primer of Htniuism, 
(p.43}, where he says that'in the Vedanta Philo80[^y 
there is one fatal omission that Biabman is not con- 
ceived as holy ; we are nowhere told that Biahman is 

r^hteousness Hinduism remains from first 10 

last crippled, because the idea of God was never 
moralised.' It is unfortunate Rev. Farqubar com- 
mitted himself thus too soon ; for he would have 
made quite a contrary statement if he had written 
his Primer after his South Indian tour; for close 

* Comluning this event with the coronation event 
and the swelling body of the Orientalia, read what 
Justice M. G. Ranade prophesied in 1901, viz., ' Tbp 
hand of God in History is but dimly seen by those 
who cannot recognize in the contact of European 
with Eastern thought a higher possibility for the 
future of both races. Already the morning dawn is 
upon us and we can see glimpses of the Inight future 
reflected in our ability to know and appredate each 
othsi's strength and excellence. [Philosep^ of Theism.] 
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acquaintance with Raminuja would have startled him 
by his expodtion of a most ethical and loving as 
well as sublime and exalted, God as snrpasseth bU 
aotiODs of »niilar character that ma; be found en- 
slimied in o&ai Scriptures of Earth. Unfortunately 
such appellations of Ddty connoting His highly 
ethical character, se^n to have escaped his the Revd's 
notice, viz., dkanna, satya, puyya, pdvana, pavitra, pata, 
fueki, iudiha, Siua, hart, kalyaya, amala, apahata-pSfmi, 
itya-pratyanika, msh-kajanka oHtaryami* BkagaoSH] 
etc. This ethical concept is in fact the cardinal, 
ealient, momentoos feature of the Vedanta that ceo- 
Btitutes Ramanuja's evangel to mankind. 

g. Christianity no doubt derives its conception Of 
God from the Semitic Judaism, but it ought not to 
fo^et itB fans et origo remote in the mists of ages, viz., 
tiie Aryan (or Vedic) Br^hmamsm. In the light of 
ethnographic, phiblogic, geologic and arch^edo^ 

* This means God, tmmanent in oatore and man, 
neaoing tiiersby ika Holy Guide (or Ghost, if that 
ivord i& mcsre entjearing), who, as Justice Ranade 
puts i^ ' is the Divine B^ity regulating the purposes 
<rf law and order, beauty and benevolence, powec 
and wisdom'. 

f See the signi^atiana of this last term discussed 
ia Hat pE^es of JRAS, fcr 1910, igii, igi^, one 
•Cluiar Dr. Schradar firmly hiddii:^ tiiat it means 
taaantially holy. 
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knowledge, made available by Oiientalists in this 
age of enlightenment and enlarged horizon, nutber 
to gain not glory does it redound to ignore the 
world-old traditions commoa to the Indo-European 
face. The outlook is now so wide that it is time the 
narrow bounds of Hebraism to which Christianity 
tenaciously clings itself, should be overleaped. The 
East imdtes all men to unite. Even as Geo^e V 
was crowned in India, tbe Universal ReligioD, of all 
humanity Is destined to be crowned heie.* The 
Science of Religions by Emile Burnouf is a bracing 
revelation on tliis theme. Dr.Deussen, even witiiout 
his reaching as far as ^lamanuja, says 'that there is 
sot in the Bible (tliis venerable book being not yet 
quite free tiom Semitic realism) f; but it is in the 

« It is bera meet to recall &\ Parthas&rathi Yo^'g 
proposal to Dr. Miller of Madias to call his. College, 
ncrt Christian, but Universal Religious, College ; but 
Dr. Millei could only heave a sigh, and no HKse. 

f See his Iniian Rtminisiences. Max Muller in hiB 
Lectures on the Vedsnta has shown the high ethical 
stsodaiid of the Ved^nta, im^^cated in the doctrine 
of karma, v^cb the Christian Church impi^ns to the 
detriment ai all ethics, reducing God to the sorry 
predicam^it of a capricious, partial and cruel tyraat, 
vidating as such all essoitials of ethics. The 
Ved&ntic Ddty, on the other band, Max Mnllsr 
shows, embtaces the deities of any other religion. 
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Veda' ; and that 'tbe Ved^nta in its unfalsified fonn, 
is the strongest support of pure morality.' Unless 
God were ethical, Vedanta could not as it doth, sermon 
on morality 1 Veuq again were its teachings of the 
imttoMency of Spirit, did it not mean a life of holiness 
to have to spring from it 1 1 Any other opinion betok- 
ens shortness of insight and slenderness of scholar- 
ship in South Indian lore. Even if the ethical idea 
were genninal in the Veda, it receives its ctxnplete 
expressioQ in RSm^uja.* Even the stage to which 

Even the cold light of Ic^cal Tyndall ccmfessed to 
P. C. Mozoondai that ' life came from tbe East once 
before, and it must come again.' (1874 a.d.) 

* That such a world-wide Booh of Ethics, the 
Bhagavad-Glta should have escaped the notice of such 
an earnest and sympathetic missionary as Rev. J. N. 
Farquhar — a fault venial in the bygone centuries, 
but not in this aoth century — passeth our under- 
standii^. Nor will Hinduism in the least counten- 
ance such ethics (7) of the Chrisrian Church as 
eternal damnation for petty sm or eternal salvation 
lot petty virtue ; both determined, indeed, by the 
infiniteamal life-span of man on earth, and projecting 
him for the nonce, into eternity for good or worse 
heedless of the ends of justice! The soul (ego) itself 
is an ethical entity to Vedanta (not sinful as 
Christiany insists, though God Himself breathed it I) ; 
a fortiori, God in Vedanta is essentially, primarily 
and exaltedly ethical. Unless God were so. He could 
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the idea developed in Jesus the Christ's days, is 
still by tea centuries green. It is scientific to con- 
ceive the Kosmos as ceaselessly progressive ; and 
therefore evolution need not be imagined as making 
an exception in the case of. Religion and Philosophy. 
Their progress therefore cannot be arrested at the 
Near East, Palestine. If the conservative of Christ 
be combined with the progressive of Ramanuja, in 
whom the germinal of the Veda finds its finale, the 
world is all the more a gainer. The collective reason 
of all religions so transmitted in history becomes the 
common heritage of all mankind. 

lo. As the man of the Near East (Palestine) Jesus 
tiie Christ, was found ready to direct consfniction 
when northern barbarians pounced upon and destroy- 
ed the clas^cal Roman Empire, the sun of Ramanuja 
rose on the horizon of the Middle East (India) to 
direct construction when trans-, as well as cis,-Hima- 
layan influences such as the Persian (Assyrian also 
it is said), Semitic and Buddhistic, and all their con- 
geners bad well-n^h sublimated the classic Vedic 
Brfthmapsm. In this constructive work, Ramanuja 
bad also to contend against absolute monism and 
ergo consequential non-ethical character liable to 
Ije imputed to Godhood, into which Vedism had 
been volatilized, landing it in nihilism; and he had also 
not be an object worthy of Love ; forasmuch as He 
is characterized as Antmia in the Vedanta. 
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to establi^ the Personality of the Godhead ss stand- 
ing in the most intimate idationship to the Ego (soul), 
for the redemption of which Divinity maketh repeat- 
ed loving sacrifices : Ajayamano bahttdhS vijayate, i. e., 
Incamatioas *; and in ordei to prepare the same Ego 
for sweet etemai service comporting with its WiU. 

u. Ramanuja also found that men in his days 
had swerved from the unitarian conception of God, 
hidden under poetry, mythe or trope in the Archaic 
Vedas ; and it was therefore his evangel to convert 
on to this unitarian focus the divergent lines of 
thought which had emerged from the Vedic source, 
directing them to a conception of Divinity neither 
polytheistic nor pantheistic, f neither deistic nor 
theistic, nether monistic nor dualistic, but a happy 
synthesis of all the essential features that gave th^e 
their names, into a monotheistic Unity {=Bhagavata 
Dharma), philosophic cum religious, intellectual cum 
emotional, — a Unity of Godhood, in short, necessanly 
ethical and sufficient unto salvation. % Also in 

* Cardinal Newman held that the Christian Church 
borrowed this doctrine from India. God is Anandw 
Love (Anando-Brakma), and therefore incarnates to 
give and evoke Love (Esha ky evd-"naMiayati). 
Incarnation implies vicarious suffering. Read Purusha- 
Suita and the TS^ya-Mak&-brlthma^. 

t Read Advent IX. on ' God." 

i Read ^ilmanuja's Brahma-sfitra-BkAshya, Cadya- 
imya S^. 
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Rbnanuja may already be discovered the latest evo- 
lution (d theistic inquiry embodied in such works, for 
instance, as Prof. C. Fraser's Philosophy of Theism, 
in which the Three Primary Data: Ego (sout);' Matter, 
and God are elaborately coiisidered,-^which is no 
other than RSm^nuja's Three Postulates of Existence, 
the Tattva-Traya, articulately epitomised in the Yat- 
indra-Mata-LHpiks. Ranade writes ; — ' As a matter 
of fact, both before Sai^ar4-"cSrya's time, and after 
fais death, the modified (Adoaita) system of RamSnuja 
had played a great part in Indian Philosophy, and to 
it may be traced the rise and progress of Vaishqava 
Sects throughout India, which sects have attained to 
8 high^ and truer conception of Thdsm than any of 
the other prevailing systems'. Again he says ; — ' The 
three-fold postulates of existence (ffV, acit, ISvara of 
RatnSnuja) are thus seen to be distinct and yet 
faarmouized together. All attempts to assimilate 
and reduce them into one absolute existence fail 
because they aie bound to fail. At tiie same time 
they are not distinct in' the sense of being disjoined 
parts of a mechanical whole. They are one and yet 
they are many,' (i. e. Vi§ishtft-"dvaita). 

12. Christianity is a happy combination of Semitic 
and Aryan culture • in the direction of rdigion : bat 

* (i) 'Hebraism and Hellenism', in a restricted 
sose, according to Mathew Arnold. Semitic oom- 
pdses Islamic, Chaldic, Accadiac, Egyptian, Joduc 
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Ramitnuja later came to unify the Dravi<)ian • also 
including the Bhagavata credo, which is par excelltfue 

and Christian faiths. Dravidian comprises all the 
Turanian branches. Aryan includes Persic, Me^c, 
Greecian, Roman, Celtic, Teutonic, Slavonic, Christ- 
ian. All the three, Aryan, Semitic and Turanian 
thus engirdle the World. Chaldic (Assyrian) is sus- 
pected to be Aryan, and Judaism also, when traced 
through the Essenes and Ebionites. Dr. Deussen 
is thus justified, [see p; xv. preface.] 

(2) j. M. Kennedy in his Religiotis and Pkilosopkies 
tf ike East p: 6, observes thus; — 'One cannot but 
marvel at the impudence and conceit of the Christian 
missionary who goes to, say India, after a short 
course of training and straightway proceeds to con- 
fute with specially prepared arguments the doctrines 
of a belief devised by a much superior class of men 
— a belief indeed to which Christianity itself can 
easily be traced.' 

(3) fievd. Dr. Miller of Madras asked the British 
Christians to bear in mind that God was at v/ock in 
India long before any missionary. Catholic or Protest- 
ant, set bis foot there. 

* Dravidian includes the two bsncbes Vaish^ava 
and Saiva. The Dramida- w Dravida-Bbashya on 
the Brahma -Sutias, referred to both by SaAkaia and 
R^imanaja, seems to be an ancient commentary, by 
its very name Dramiija of Diainid&-"cSrya. Anterior 
tot RiUnaDiija aod poGteriot to SailtkaiB, proccusteon 
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concenied with the closest persooality of Divinity. 
Thete is thus a Holy Trinity realised-in Ramanuja, 
which fuses all the world-faiths into a Universal 
system. The Theosophicat Society also, which sits en- 
throned in India, in Madras too, where Rdnunuja's 
work largely lay, — stript of all its occultism and 
esotericism — coupled with other Vedantic movements, 
maybe taken as the most obvious evidence proving the 
fulfilment of Raminuja's work. Bamanuja's work is 
tike what Bacon wrote : — 'All partitions of knowledge 
should be accepted, rather for lines to mark and 
distinguish than for sections to divide and separate, 
so that the continuance and entirety (rf knowledge 
be i^eserved.' 

13. Under such auspices, the riches are presented 
to the world, contained in the Compendium^ — ^the 

YATiNDRA-MATA-DlPIKA. 



Veda-Gfham, \ Alkondavilli 

S7idFebry„1912j M.I1.A.S, M.R.S-A, ETC. 

methods seem to have be^i prevalent ; but Ram^uja 
gave true proportions by showli^ how the radi<al 
conceptions of God involved in such terms as Siva, 
Hirauyagarbha, Indra, Agni ett., were all implicated 
in the comprehensive term Narayaqa. See Advent 
DC OS ' God.' 
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CLORY TO RAMANUJA 

YATINDBA'-HATA-DlPISi 

OR 

THE LIGHT OF RAHAMnJA'S SCHOOL. 



ADVENT* I-PERCEPTION {Pratyaksha). 

mVOCATOBY VERSES. 

t. Sri-VeAka^eiam Kari-saila-nathain 
Sri-Devarajam Ghatik-adri-ainhain 
Krshttena sakam Yatirajam ii^e 
Svapne ca drshfan mama DeSik-endran. 
2. Yatis\aram praijamya 'ham 
Ved2nt-atyam Maha-gurum 
Karomi bala-bodhartham 
Yatindra-mata-dlpiksm. 
The Blessed Lord (Sriman-Narayana)' 
alone is the Truth (talfva), adjectivated by soul 

' The 'King of Yatis' or ascetics = Rama Duja. 

• I have adopted 'Advent* for the Sariiskft word 
Af/atara. 

' 5h means Blessed, metaphDrically She is Lakshmt 
or the Mediatrix, the Mother. NarUyana is the AU- 
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and non-soul, * and secondless. By Love 
{Bhakli) and Resignation (Prapatti,) propitiated. 
He alone is the Means ;' and He alone is the 
Goal, adjectivated by the Spiritual Universe. 
Thus, by means of the texts (or passages) of 
the Vedanta, do Ikey establish — viz., Vyasa, 
Bodhayana, Gubadeva, Bh&ud, Brahmanandi, 
Drami^acaiya, Sri ParaftkuSa,* Natha,' Yamu- 
namuni,* YatiSvara* and others. According to 
their School, I proclaim, by the grace of Maha- 
carya (nqr Guru or Spiritual Preceptor), the 

God, and metaphorically He is the Father. Thus 
STlman-Naiaya^=Tbe Universe's Mother-Father 
Principles God. 

* The original expression is Ckid-aekid-oiSishta. 
C/ii^=con5ciouseDtity='5oul; and AUf=Non-cons- 
cious entity=NoQ-soiil. Nai^ya^ia is thus the Soul- 
and-Non-soul-bodiod-Spirit = God, 

' That is Means to Salvation or Deliverance from 
the Material State, and for attaining the Spiritual 
State. 

* This is Safhagopa or St. Nammazhvir [vide our 
Lives of Saints]. 

' Or Nathamuni [vide our £4/1! of Ratt^nuja], 
' Or Alavand&r [vide Op. cit]. 
■ Or Ramanujft [vide Op. cit]. 
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Sanraka-Paribhasha," named Yatindra-mata- 
Dspika (or the Lig^t of Ramanuja's Schtml}, — 
which follows the VedSnta — for the instruction 
of students. 

All the sum of thir^ are divisible into two 
Divisions, ( i) Prama^a, Authority, or Measurer 
or Means (of knowledge), and Prameya or the 
Measured or Object (or Objective) (of know- 
ledge). 

The Means (of knowledge) is only threefold. 

The Object (of knowledge) is twofold, Dravya 
or the Thing (or Substance), and A-dravya or 
the Non-Thing (or Non-Substance). 

Dravya or Substance is of two kinds, /o^a or 
Uie Non-sentient " a^d A-jatfa or the Sentient ". 

^^ LittraHyi Bodied-TecbnOt(^ ; or a techndogy, 
tsminology or phraseology pertaining to the Cor- 
poreated. The Corponattd is the All-bodied God 
(N3i:3ya))a) and that traattse which discusses, or 
discourses on, Him, is also called the Ssnraiia, or the 
Philosophy of the Corporeated or The Philosophy 
and Religion of die Vedas. 

" NoH-coHsdent and ConscUnt would perhaps be 
more ap[u:opriate. laterally /n^ is inert, and a-ja^a 
is then its opposite : ert or non-inert. Non-intdUgait 
and Intelligent : is another useful pair <rf tmns. 
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Ja^tt or the Non-sentient is twofold, viz., 
Prakrti or Matter and Kola or Time. 

■Prakrit or MattH- is composed of twenty- 
four (sub-) principles {tattva). 

Ksla or Time is, by reason of limitation or 
conditioi (upddhi), threefold. 

A-ja^a or the Sentient is twofold; Parak 
or outward (objective) and Pratyak or Inward 
(subjective). 

ParUk or Outward is also twofold : the Nitya- 
vibhati or Eternal Estate, and the Dharnta- 
b/mta-jndna or attributive (or adjectival) con- 
sciousness or cognition. 

Pratyak or Inward is also twofold : Jtva 
or the Individual Soul and ISvara or Ruling 
(Universal) Soul (God). 

Jtva or Individual Soul is threefold: (r) Bad- 
dka or the Bound, (2) Mukta or the Freed, and 
(3) NUya or the Eternal (or Free).'* 
The Baddha oc bound soul is also twofold : 



' Cf: Pp. 57a/ J-^-^ —Ar^-POicak* or 



•The Five Tratha". 
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Bubhukshu or Pleasure-desirer,'* and Mumu- 
kshu or Freedom-dearer.'* 

The Bubhukshu or Pleasure-desirer is two- 
fold: the addicted to Artha" or wealth, and 
Kama " or gratiGcations ; and the devoted to 
Dharma^* or Duties. 

The devoted to Dharma or duties are ivsfo- 
fold ; the devoted to godUngs, and the devoted 
to Bhagavan " (God). 

The Mumukshu or Freedom-desirer is two- 
fold: the addicted to Kaivalya or Isolation," 
and the devoted to Moksha or Salvaticm.*^ 

The Moksha or Salvation-seeker is twofold : 

** Pltasure here is meant lor material enjoyments 

or sense-deligbts, either ea earth or transmandaiie 

spheres such as Svarga ; or what may be called the 

mattfial paradise. 

** Frttdomhenismeaat liberation or emancipa- 
tion bom all material associations or pleasures. It 
means salvation, ex bliss in spiritnal estate. 

"Cf. Pp: 577/. tgA^ for details. 

" See Op. cit. Pp ; 86r/. (pasam). 

" Soul-Uiss or Self-abstiactioti, See Op. eii. Pp : 
577 /■- 

''God-Mss or Conscious God-unioQ, See Op, cit. 
Pp;577/. 
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the Bhakta" or God-lover, and the Prapanna"* 
or God-resigned. 

The Prapanna or God-resigned is twofold : 
the Ekanti or the One-pointed, and the Para- 
mdikdnli or the One-only-pointed. 

The Paramdikantl is twofold : the Drpla" or 
The Postulant-Patient, and the Aria " or The 
Postulant-Impatient. 

ISvara or God Supreme is (hypostatically) 
existent in five modes, viz., (i) Para or the ■ 
Transcendant, (2) Vyiiha or the Grouped, (3) 
Fibhava or the Incamational (4J Anlarydtnt or 
the In-Ruler, and (5) Area or the Wtrship- 
pable." 

Para or the Transccdant is Uniform (or 
the Immutable Spirit-Unit), 

VyUka or the Grouped is fourfold : (i) Vasu- 
deva, (2) Saflkarshatja, (3) Pradyumna, and {4) 
Aniruddha.' Kesava and others ai:e derivative 

" & ", See Op. cit. Pp : 581/. 

" See Op. cit. Pp. 585 jf. Supplicant may be used 
for Postulant and VotEuy for popular use. 

" See op. cit. Pp. 576/". Variant terms are used, 
that We^oii minds may apprduod the ideas involved 
in the Saihskrt terms. 
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(Legal) groups. The Matsya or the :Fish and 
other IncamaticBTS are innumerable." 

Antaryami or the In-Ruler dwells in every 
body. 

Atxa or the Worshippable arc those unique 
images presented to the eyes of all men in such 
Holy Shrines as Srirartgam.** 

An examination will now be conducted in 
order of this specification (or enunciation) above 
made (of the cat^ories). 

Of those, Pramdpa or Means of knowledge 
is the producer (or maker or giver) of Prama 
or knowledge. ' Means ' is what is to be defined; 
the definition of it is that ' it is the producer 
of Prama, knowledge'. Pramd is jnana <x 
'knowledge consonant with experience in its 
exactitude '. Prama or knowledge is the thing 
to be defined. The definition is 'that which 

*' See Tattvatraya of LokScarya (Na 2, in the list, 
P. 570. Op. cit.,) foe an explanatioD of the functions 
perfonned by what may be called the Logo* derived 
from the One Spirit, Para. Also read Pp. 82-83 °^ 
onr Vade Mteum of Vtdanta- 

'* Near Trichinopoly, South India. Raj^a or 
Naiayaca is here figured as recumbent on the coils 
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has the quality of knowledge consonant with 
experience in its exactitude'. Suppoai^ the 
definition of Pramd was simply ' knowledge', 
the knowledge which sees silver in a pearl-oyster 
would be a definition overlapping its bounds 
(ati-vyapti)i" ((»■ over-pervading its Intimate 
limits;. Hence the definitirai of Frama takes the 
form: 'knowledge consonant with experiOTce'. 
Even then the fault of over-pervasion (atM>yapti} 
remains, inasmuch as one in a moment of illusion 
(or delusion) may mistake the pearl-oyster for 
silver. H«ice (the further I qualificatory clause 
to the definition ; ' in its exactitude (yathdvas- 
thiia) '. '" By this expression, samSaya, anya- 

of Sesha or tbe Serpent. For symbology see Introd : 
to our Lives of Sainti. See noU 49 infra. 

" AtiiyapU is ooe of tbe threet faults to which a 
detutition is exposed. The fault ati-vySpti or Incluaon 
would include things bc^ood the scope of the defini- 
ticm. The other fault is a-vySfti or Exduaon of things 
which ought to fait witbiu the definition latended. The 
third fault is a-samMau), or Non-txiiieuce, or N^ation, 
example: the definition ol a sky-flower. Seein/raP.9. 

** Naturalness, or Naturality would be apt. 
Another expression which may be employed is 
reality, or actuality. The whole defiaition may 
stand thus as an alternative : ' Knowledge exact to, 
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tha-jiiana and vipartia-jMna are avoided (which 
would) otherwise vitiate the definition. 

SofhSaya or Doubt is the app«xeption of 
mutually contradicting attributes in a thing 
(dharml) to be apprehended. For example, 
the doubt whether a long-looking or erect object 
is post or person. 

Anyathu-jiiana or Wrong Apprehension is 
the mistakai apperception of one attribute for 
another. For example, the proposititm which 
ascribes the j^ency in the real agait, soul, as 
due to illusion. (This is dharma-vipatyasa). 

Viparita-piana or Reversed Apprehension is 
the mistaken apperception of one thing itsdf for 
another. (For example the mistaking of the 
post itself for the person). (This is dharmi- 
viparydsa). 

A definition {or agn of a thmg) has three 
faults, (i) a-vydpti, (2) ati^vydpfi and (3) a^satn- 
bhava ". A-vyapti or non-pervasion is the non- 
existence of the sign" (or definition) in the 
t-hing signified" (or to be defined). Ati-vyapti 

or with, practicality'; 'the reality of empirical know- 
ledge' will perhaps better help our readers. 

" See note 25. " Lakshana. " Lak^ya. 
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or over^ierva^on is the existence elf tbe sign (or 
definition) in things other than tbe things to be 
signified- A~sam6hava is tbe n<Hi-existence of 
the s^ (or definition) anywhere. For example 
tlie statement (or assotion) that Jfva or the 
Individual Soul is an object of perception t^ 
tlie eye. 

As therefore these faults are absent in the 
definition given of PramS^a cw Means of know- 
ledge, that definition is well established. 

(Now in the proposition, Pramd-karana-' 
Prama^a, i.e., the producer of knowledge, is the 
Means of knowledge, wiiat is meant by fCara^, 
producer, maker or effecter?). Karaifa w 
producer is tliat which is tbe best instrument 
(by which, knowledge is obtained). The best 
instrument is tbe instrument than which there is 
none better. Hence it is evident that Pramdna 
or tbe Means of Knowledge is that instrumait 
than which there is none better by which to 
obtain (that) knowledge. 

There is a deSnition of Pratnd^ as that 
which makes known what is unknown. But 
those who propose this definiticn have them- 
s^ves refuted it. Hence it is not accq>table. 
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The Prama^s or the Means of knowledge 
are three: — (r) Prafyaksha or Perception,* 
AnumSna or Inference, and Sabda or Word. 

Of these. Perception is the Means which 
renders knowledge actually sensible for made 
manifest to the senses). ' Manifest to the sen- 
ses ' is (a necessary clause) to show its" 
variety from Inference. PratftU or knowledge 
is to show its characta- different from what 
it would be to the vitiated (unsound, defective 
or diseased) sense. 

This Perception is twofold : Sa-vikalpaka or 
collective, " and Nir-vikalpaka or gaieraL " 
Nir-vikalpaka or general, is superficial Know- 
ledge of a thing consisting in its attributes, 
form etc., obtained at first si^t. Sa-vikatpaka, 
genoal or particular, is th(»x>ugh Knowledge 
cX a thing ccmsisting in its attributes, form etc., 
obtained cm deep reflexicm (or meditation). ** 

*" l^., Sense-percepdon, or seasuous perception. 
•' /x, Perception by senses. 
" l^., thoraugh, is popular language. 
** /.«., superficial, in popular language. 
** Thus Nir-vikalpaka would be ikalim, whereas 
Sa-vHiaipaJm would be dup, knowledge. 
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In both cases, attributes, form etc., are an- 
cillaiy sine qua non ; ior if these ancilkries 
(or auxiliaries) were absent, the knowledge (of 
a thing) is neither present ** nor known. ** 

The process of perception is thus: (r) the 
soul's " ccHitact with the mind, (2) the mind ** 
with the sense, and (3) the sense " with the 
object. •* The invariable functicm of the senses 
is to illuminate the object to be perceived. (For 
example), the contiguity of the saise, eye etc., 
with the object, pot etc., causes the ocular 
knowledge : " This is the pot ". Thus also are 
the tactual and other perceptions. In the pCT- 
ception of a thing, contact is the comiexioa In 
the perception of the form etc., of a thing, (the 
relation or connection called) Samavitya *' or 

" An-u^alainbha is the scientific twm. It means 
that a thing devcad of attributes, form etc., is beyond 
tecognition 01 perception. 

** AiHtfapatti. Upafatti is known l^ conclusive 
reasoni:^. Hence An-vjMpatti is not so known ; i.e., 
inconclusive; (x what fulfi to be. 

" The technical tenn is AtmS. 

** The technical tetm is Mtmas. 

" The technical tetm is Indr^. 
. *" The technical temi ts Ariha. 

** Hitya-sanAM^Wi; amaviyak: The invariable or 
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inherence is inadmissible, for the connection is 
«ie of dependence on the thing depended upon. 

The perceptions Nir-vikalpaka (or general) " 
and Sa-vikalpaka (particular) *' are twofold : 
.^r^acwfl or memorial *'{/)V. recent) and An- 
arvScina or non-memorial **f-=ancient or primal 
lit remote). The memorial again is twofold : 
sense-helped and sense-unhelped. 

The sense-unhelped is twofold: Svaya^- 
siddha or self-ascertained, and THvya or divine. 
Self-ascertained is what is engendered by Yoga 
or deep meditation. Divine is what is caused 
by Bha^vSn's (God's) Grace. 

The non-memorial is sense-unhelped, or the 
knowledge possessed by the Nilyas" or the 
Etemalsandthe il/wi/as " or the Emancipated, 
inseparable relation of a thing or substance with Its 
attributes or via versa. 

" Alternative terms used for better elucidatii^ the 



*■ Ix., Caused or Mediate, 
subject to ttme and space. 

" I.t. Uncaused a ImmecUate, i.e., iatrntional, not 
subject to time and space. 

J. R. A. S. 
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This non-memorial (perception) is passngly re- 
fared to. 

Thus Pratyaksha or Sense-Perceptkm is that 
which generates Sakshatkara, or knowtet^ 
sense-evid«it. 

But an objection may be put forward thus : — 
PrarnA or knowledge has beoi defined to be 
knowledge as is actually coiscmant (or consistent) 
with experience. This condition is also found 
presoit in Smrti or memory ; hence meraoiy or 
recollection must also be counted as a Means of 
knowledge. How then are such Means (pra- 
napas) stated to be only Three ? ** " 

To this objection it is said : Even if memoiy 
be admited as a Means,it is dependent onSattts- 
kHra, *' or residua left of previous experiences, 
and these residua are dependent on (sense-) 
perception. Hoice memory is included (or 

*" /a, Perception, InfereDC^<H' Inducdva Reason- 
ing, and Word or Revelation. 

" Bhd3}i&-paria^itda says : "SiifisJ£ra, called think- 
ing (Mdcanit], resdes in sentient beings; asd is 
impeic^tible to the senses. Certainty, dfivcnd of 
inattendcx] in its constitueat, is its cause. It is 
also described to be the cause of memory and lAcog- 
tiition. See also p. 95, Dr. Mocell's Mental Pfailosoidjy. 
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involved) in perception, and there is no need to 
constitute it into a distinct Means or Authority. 

Hence the Means (or Authorities or Instru- 
ments of knowledge) become determined as 
Three (only.) 

Memory or Recollection is Knowledge derived 
from the residua or impressions left of 3 pre- 
vious (or past) ezperience. The excitants (that 
rouse the dorjniant readua into remembrance) 
are as per verse : 

Sadrid'drskfa-cintS'dyai^ 
Smrti-bljasya badhaka^. ** 

Sometimes the excitant is the sig^t of some- 
thing similar (previously sensed) ; sometimes an 
unseoi (or unexpected) fate (adrshfa); some- 
times deep musing. Similarity is thus (exempli- 
fied): (i) If two (individuals) Devadatta and 
Yajfiadatta had once been seen tt^ho-, the 
a^t of Devadatta excites the rHnembranoe of 
Yajfiadatta. (2) The second is the unexpected 
(i. e., unconscious cerebration) leaping into 

** The three causes that excite or stimulata 
recollection ate exemplified iti/ra. LU: thecaoses 
that excite the seed of menKR^ into development or 
unfoldment, which is temembnuice or recdlecdoa' 
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memory, of what has previously been experienc- 
ed (sensed), such as the Holy Place Srfrafigam." 
(3) The Third is the calling into memory (cons- 
cious cerebration) such as the bewitching divine 
Im^e of Venka(e5a '" (before sensed). What 
is well experienced engenders constant remem- 
brance. Foigetfulness is caused by much time 
elapsing (after the prior experiaice) or by 
sickness etc., which weaken the residua (Saths- 
karas)." As remembrance [Smrti) is (thus) 
included in Perception or Sense-evidence, 

*' This is the Holy Shrine near Trichinopoly, 
Madras Presidency. The traditions say that the 
Holy Im^e therein came from KAirSbdhi or 
Milky Ocean, to Ikshvaku of the Solar Race 
and bestowed by Srl-Eama on VtblshaQa,and install- 
ed in Srirafigam. For Symbology, see our Urns of 
Saints and moU 24 siipra, 

" Or Srinivasa, the Holy Image on the Hill 
Tiri^ti (or Tiiumalai), North Arcot Disuict, Madras 
Freadency. For traditions see Venhata'cala-MaSatmya, 
These are the Area Forms, vidt Pp. 576^^. Ariha- 

PaHcaia, ^~ ^ In this connection, read; Jig- 

Vida X. 155-1 : Arayi kS^ Vikafe girimgaccha saddnvt 
Sirim-bi(hasya satwtbhis tebhish fvd catayamasi" 
" Or render the impressions faded. 
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recojiection (PratyabhijM) also is included 
therein such as : ' tbic Devadatta is that '. 

Abkava or non-existence" is also in our 
School included in Perception inasmuch as non- 
existence (of a thing) implies (its) existence (at 
some other place or time), (thus illustrated) :— 
The riwi-existaice " of the pot implies clay— 
(its, i.e. pot's) pre^stence. The destructicai ** 
of the pot implies potsherds. 

Oha or Conjecture is the probability: that 
a certain person, a certain thing, might happeh 
to be. 

SofhSqya or Doubt is the uncertainty: as 
to what sign (name) (c^.) a tree, seen, is 
known by. 

These also (Oha and SaiiiSaya) are included 
in PerKption. 

Also genius {6r extraordinary illumination or 
inspiration) discovered in blessed or holy, per- 
scms (such as SE^es, seeis, saints, and prophets) 
can be classed under Perception. 

** Or absence or non-beisg or negation. 
" Or (ysappearance. 
3 
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(But there may be errMieous ek., perception* 
Bhramal). Even Emmeous Percq>tion is of 
the real, for:— 

'The School of the Vedfintins, holds aU 
knowledge (or all cogniticKi) to be of the 
real'. ■* For, to the rejection of A-kkyati 
or • Non-ct^tiOTi '-," ^A«a-AAyaA' or 'self- 
cognition '-,'* Anirvetcaniya-khydH or 'inexpli- 
cable o^ition-,'" AtQKitha-khyati or 'rever- 
sed (or paverted) action,-'" Schools, the 
School of Sai-khyati or ' right a^nition ' •* is 

•' The Mi verse occurs in Sfi-BkaAjm thus: 
YatiOrtkam sarva-mjMnam 
Iti mda-vidihit mattm 
Sruti-smrtiU^as saroasya 
Sartdtmatvaitatttit)^. [I. 1. 1. Atka etc}. 
" The attribute of oos tbiag appearing as that of 
another (Mlmdrltiahu). 

" The self appearing as a thit^ {YogacOra'Baad- 
dhas). 

" Appearing nathet real nor unreal — hence in- 
explicable {Advittiins). 
" The foim of a thing assumiug another form 

" The real view or the realistic view that the 
thing is what it really is (yisishfsdvaitm). 
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accq>ted *". Sat-khyaH or rig^t cognition is the 
reality of the object of perception (or object of 
ccmsciousnessj. 

What then is to be erroneous or Ulusoiy (in 
the PaxeptiOT)? niusOTiness {Bhrama) is the 
absence {Bddha) or hindrance to any action 
arising cm a correct apprehension of a thing. 
We shall discuss it. Thus : — 

By virtue of the quintuplicatory combinatiai 
(or process) of the elements (Bhatas), " all the 
elements are present in all the (compounds), 
such as Earth" etc. Hence silver mvst be 
present in the pearl-oyster, causing realness (ot 
reality) of the action thereof. But when a 
pearl-oyster is apprehended as such, it is so 
because the silver-portion is very minute (and 
eludes notice). In this consists the illusoriness 
(Bhrama) of the co gnition. The illusion dis- 

" There is one nwre we*, the Asat-klayati or un- 
real view {MSdhyamHta-'Banddbas). 

" Called Bkutas, because efeaed iron the prsviooa 
nmple substances. The cc»npounded or admixed 
substances are called elments. They are Five: (i) 
Akssa (ether), (2) Vityu (air), (jj Agni (fire), (4J Ajxtt 
(water), (5) Prthvi (earth). 
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aj^jears because of the major portion (of the 
oyster) being shell. 

The dream-cc^ition (or ccHisciousness] is also 
real. For from the Sruti, •* we learn (or know) 
that the Supreme Lord (Parama-Pttrusha) 
creates carriages" etc., d" temporary duration^ 
proportioned to the (merits of the) sei%^l 
persons who have to experience (the same in 
dreams). 

When a (white) conch-shell is seen as yellow 
and so forth, (the explanation is that) the 
bilious" rays proceeding from the eye imite 
witli the c(»ich-sheU etc., and the yellow of the 
bile** (in the eye) overpowering the white of the 
shell, is not cognized. Hence a yellow shell is 

•• ' What is heard,' lit. = the Hcriy Word, Scripturae 
or Revelatioiis. 

** Referring to the passage : " Na tatra ratM, tut 
rtflha-yoga, na pantkano bkiuaMty atka faikSM rati"*- 
yogSn pathos srjati ". [Brihad-aiaQyakopanishatu 
VL 3. lo]. 

** Owing to certam diseases like jaundice, the tij9 
becomes color-Uind, and sees all white things aa 
jreUow. This is called ^fs in Sa^iskrt supposed to 
be caused by Inle or biliousBfiSS. 
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visualised Uke a shell gold-plated (or gold-gilt). 
The yellowness, because it is subtle and issues 
from the eye, is paT:eivable by that eye (alone). 

The crystal-stCHie placed in juxtapoeition to a 
China-rose is perceived as red. This [wrceptiori 
is also of the real. 

As observed already, by reason of the qtrni- 
tuplication of elements, the cc^iticm of water m 
the mirage is also valid. 

The process, (knowtt as) the elemental qum- 
tuplication {Panci-Karana) will be described 
further on. 

Mistaking the direction {Dig-bkrama) is also 
of the Same character, for one direction (or ptwnt 
ofthe compass) is involved in another; for all 
sudi distinctions of direction cannot- be eteept 
by division; else no such thing as direction 
(Dik) is admissible. " 

In the circle described 1:^ a fire-brand etc,, 
the o^ition (as drcle instead of point) arises 
from the rapidity of the revolution which sets 

*' I J!., As when a person thinks the West to be 
where the East ts. 
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the point at evety part of the circle. That is 
alsoofthe-real* 

The refleidon of one's face in the mirror etc," 
is also of a fact; for the eye-rays are intercepted 
iy the mirror, and the eye sees aXong with the 
mirror etc., " its own face etc., Even in this case 
the process is so rapid as to prevent the per- 
c^ticm of all that may inta^^ene between (the 
eye and the mirror}. 

In such cases as the cognititxi of a double 
moon (instead of oie) it is caused through the 
pressure of the finger (era the eye), or owing to 
eye-affections (Umira) etc, when the visual 
rays stream in differait directicHis. The appara- 
tus being thus duplicated, independent of each 
other, causes the double-moon vision.** The 

** Tlus is die fiery wheel caused by a toand swni^ 
rapidly tonod, so rapidly that the intovals between 
any two pWQts aie not apprehended by the eye. 

" Etc^ stands for similai leflectiiig surfaces. 

** The pbenomenoii of lefraction is known, and 
where refraction is further inSuenced by obliquity of 
v'lsma by any of the aforesaid causes, objects become 
duplicated at different foci so created. 
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duplication of the apparatus being a fact, the 
double-moon c(^nition takes place. 

Hence all cognitions are of the real, and their 
contents (are provided by) concrete (i.e. attri- 
butived) objects; for an attribute-less (or 
quality-less) object is never cognizable. " 

Perceptiwi then as eiunciated (above), aM>re- 
hends difference alone. When diiferemce {Bkeda) 
is posited, it (always) implies a coimter-entity, 
but never " (when viewed) as in itself. Hence 
the two faults are absent, viz., An-avaslha or 
mfinite r^ress, and Anyo'ny&"Sraya or mutual 

** Such a thing therefore as abitract conscious- 
ness, ID other words cogmtion of object vi^umt 
any attribute, is a non-entity to the V^iskfadvaita 
philosophers. 

'* This would appear to mean that when a jar is 
c<^ised, it is so cognised as dtSereat from a counter- 
entity which is not a jar, but say a club. DiS^ence 
thereof is of different objects, not in the same object 
itself, i.e., difference, inherent. In other words, ever; 
transaction necessarily involves difference^ and 
implies counter-entities, which are inadmisable in 
the province of essentiality. The jarness da jar ta 
its essentiality. Its distinction from a rod b its 
difEetence. 
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ti^)endaice. " An-avastha is the ffault of) de- 
cnandii^ further and ftirtber." Ai^o'ny&"Sraya 
is (Uk fault of) mutual dependence ". 

It may be asked why: 'thou art the tenth'," 
diould not also be classed under Perception? 
We say ' no ', for though ' Thou ' is certainly a 
sensuous &ct (Pratyaksha), 'the Untit thou 
art ' is a cognition which has arisen from (an 
uttered) sentence. But i£it be contended that : 
' thou art the tenth' ou^t to fall under Sensuous 
Perc^tion, tben(by parity of reasonhig); *thou 

" Kaown as tbe circulai argument, ai bagging ttw 
question {priitio pntwi^]. 

" /^., Absence of finality. 

** I^., To prove a cause, effect is needed. To 
pfove an eSect, cause is needed. A mutual neces- 



'* Tbe illostration hen is by a story. Ten men 
ciossed a stream. They wished to be assured that 
all the ten had arrived safe. One amongst them 
counted the others from one to nine, but forgot him- 
self. Every one did the same but the result was 
no better, and they began to cry, one and all, for the 
tenth man as lost I A wise man now came, and 
leamii^ the cause of their giief, placed them in a 
row, and counting frcnn one to nine, declared to their 
joy the tenth man as ' Thou art the tenth'. 
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art good ' must also becom? (or be treated) as a 
case of Perception. But if that be insisted (or 
admitted), then it becomes an ' unwarrantable 
stretch of a principle' {Ati-prasanga)." Hence 
c(^ti(Mi (or knowledge) derived from such pas- 
sages as : " That Thou art ", is not Perceptive ". 
From all this the position created by (or 
predications fancied by) raistakei men (kut/rshf- 
aya^), viz., ' PramUna or Means is that which 
o^ienders percepticMi {Pratyaksha) or know- 
ledge ; — knowledge so meant is none other than 
Intell^ence; " — Intelligeice {Chailanya) is three- 
fold: i^Anlabkara'^d-'vacchinna or that which 
is conditioned by the Inner Instrument, 2*Vrtty- 
avacchinna or that which is conditioned by Act 
(or state), ■^*Vishayd-'vacchinna or that which is 

" Cp. with Ati'vyapti or over-pervasioa of a given 
deEnitioii, vide note 25. 

" That is, it is Ammana or Inferentially kDown, 
pot (sense-) Perceptively. 'That thou art' is a 
passage from die ChhKndogya-Upanishat [VI. 8. 7] 
That =■ Brahman ox Param^tman, thou = Soul fx }lv&t- 
man. The sentence literally means : ' God thou art '. 

" Ij; Spirit or God considered as the Abstract,-^ 
quaiity-less. 
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conditioned by object ; — Whm all the thi^e 
combine into one, that is actual realisation 
(Sakskdtkdra) (i, e., pratyakska or real know- 
iedge) ; — and that realisatJcm is of the objectless 
(or a thing devoid of attributes), and of the non- 
dual (or non-difference)' is refuted ". 

The School of the NaiySyikSs^' also, viz., 
'Nir-vikalpaka ot gaieral (unqualified) know- 
ledge is cogniticm which but apprehends the 
mere thii^ as dissociated from all such (attributes) 
as Jsti or class (or genus) etc.,' is also refuted. 
But it may be asked how such a Sdiool as that 

" InUUigenct enwrapped becomes the inower (i).* 
This is soul. Wrapped by the mediate apparatus, 
it becomes the Instrument tf Knowledge {2)*. This is 
mind and the senses. Wrapped agEun it becomes the 
known (3)*, This is object. Thus the Abstract or 
Essence or the Substrate, the * thing in itself, the 
Brahman, which is of the nature <rf Intell^ence, is 
the SubJKtivt. This by limitation becomes the Subject 
or Soul ; by further limitaticHi becomes the Instrument 
or Mind, etc., and by yet anothex limitation, the 
Objeciive. All the three must mei^e into one, and 
that is realisation at ultimate knowledge realised, 
which is no other than perception itself {pratyak^). 
This 15 the Adcaita positioD. 
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of Gautama" is so lightly refutable when there 
exist such (authoritative) texts as: — 

' Kaoada *" and Riqiniya •' are helpful to 
all sciences (Sastra)' ? 

To this it is replied: no School is in toto 
refuted. Whatever stands to reason is accepted, 
like water in a reservoir constructed by others, 
but surely never the mire in it. 

Hence we do not accept such postulations as : 

The Causation by atoms, — 

The Human origin of the Vedas (Revda- 
tions), — 

The Inferential Proof for God-hood (/Jvdj-a),— 

The Infiniteness of Soul (-essence) (Jiva), — 

The adoption as cat^ories {Padartha) : — 
(i) Samanya or universality (what con^itutes 

'• The Schocri of (^utama ot Go^nia, — the Indian 
School of Lc^c. 

"* Ka^jSda is the Expounder of a System of Cate- 
gories known as the Vaiitshtka, a variety of Nyaya. 
The distinguishing feature of this philosophy is the 
theory of atoms (Aiftts). Kana means atom. 

■' /^T The Aphwisms rf F^i^ on Grammar, or 
properly The Science of Language. 

•• + ■' The original is :—Kanadmt PSiiimyaJtca 
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a goius), (2) ViSesha or Particularity (what 
constitutes a species or the Individual), (3) 
Samavaya or Inhesion (or Inheroice), — 

The constituting Upantana ot comparison into 
a (distinct) Means (of knowledge— Pramana), — 

The treatment as attributes (or qualities) : (i) 
Number {Sankhya), (2) Extension or Quantity 
or (Parimdna), (3) Severalty {Prthaktva), (4) 
Priority or Anteriority (Paratva), (5) Posterio- 
rity {Aparatva), (6) Solidity {Curntva), (7) 
Viscidity or Fluidity {Dravalva), etc., — 

The assumption that direction {Dik) is a 
Substance [dravya], — and so forth.* 

That we accept what is not opposed to reason 
is (hence) not objectionable. 

Thus ends Advent I, 

The Treatment of Perception (Pratyaksha) 

in the 

" Light of the School of RamSnujs " 



* These matters are further noticed in the foUon- 
Ing Advents (or Chapters). Also read such wcn-ks 
as Tarka-Sariigraha, Nyaya-bodhim, TarkihSan^alM- 
Dipihi, PraHaiifa, Tm»^, BhaikS'PmfcMa &e. 
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ADVENT II-INFERENCE (Anumana). 



Now, Anumana or Infereice will be ex- 
pounded : 

That knowle<tee (Pramiti) is Inferential 
knowledge (Anumiti), which is the particular 
knowledge of the pervading (l^yapaka), " 
obtained from theconsideration'of the pervaded- 
ness of the pervaded (Vydpaka) ". The 
Instnuneot or Means by which such knowledge 
is obtained is Inference {Anuntana). (Illustra- 
tion): Knowing that smoke is pervaded by fire, 
the knowledge of the pervading is obtamed, i.e., 
fire. 

The Pervaded {Vyafya) is ruled by limit- 
edness of space and time. The Pervading 
(Vydpaka) has the Characteristic (vrtti) of 

"* Vyi^a and VyApaka are technical tenns of 
Hindu NoStics. In the sentence . ' smoke is pervaded 
by &re ', it means that the one is invariably found 
with the other. Vyipti would be the invariable or 
universal concomitance of two things ; or the insepa- 
rable connection of the one with the other, tint 
fid tan. In the illustcatiOQ, sadke is the Pervadtdf 
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non-limited space and time. •* The Pervaded 
is evCTi in inseparable conjunction (with the 
Pervadii^). The Pervading is the correlate (or 
Co-ordinate to the Pervaded}, The invariable 
fixed relation subsistir^ betweai the two is 
Pervasion (Vyspti). This Pervasion, stated as : 
•Where there is smoke, there is fire ' is admitted, 
from frequent (or repeated) observation. ** 

Pervasion is twofold : Poative (■^Mwa^'c) and 
Negative [Vyatireka). Where by an Inferrant 
(SdcUtana) the hiferred (Sadhya) is attempted, 
that Pervasion is called Positive, for example : 
' Whatever is smoky is fiery ' ", where, by the 
denial of the Inferred (Sadhya), the denial of 
file the Pervading, elemeat. Vyipti may peitaps be 
lendered by co-contMrrence of two or mne Facts. 

** This means that fire is a more universal term 
than smoke, for there may be fire where there 
is no smoke, but where there is smoke there is fire. 
Cp. this with the mt^or term and middk term of lo^c, 
the mwtor tenn being the place where fire is. found 
(say mouDtaiD). Vyapya is flius the I^irticuJar, and 
VySpaka the Universal. 

** That is to say, the general statement is by 
iDdacti<» from several particukir instances. 

** That is, wherever smoke is observed, there is 
lln (as in a hill) — (by AgftrntnU, in oth» words). 
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Ihe Inferrant (Satihatia} is attempted, that Per- 
vasion (VySpii) is Negative, for example : 'What 
is non-fiery is non-smoky '. *° Both these kinds 
of Pervasion is affected or circumscribed by 
conditions {Upadhi). Condition [Upadhi) means 
where the Inferred {Sadhya) pervades, the In- 
ferrant (Sddkand) does not p«-vade. For 
example, where, by fire, smoke is intoided to be 
inferred, the condition (required) is am junction 
with moist firewood;* or wha-e brownne^is 
intended to be inferred by being the son (or 
scMiness) of Maitri, the condition is the circum- 
stance of such birth (caused) by (eatii^) cooked 
greens. *' 

" That is, whra the hill has no &ie in it, it has so 
smoke, (by Differmcts, in other words). 

* Such a coadidcH] is absent in a heated iron 
ball- upadhi, in other words is that which always 
co-exists with the major teim, and not always so 
with tiie middU term. See note on ' Upadhi ' p. 275. 
Appendix to Midbavacarya's Sorva-Dofiana-Saib- 
grahS [by E. B. Cowell &c., Trubnor & Ca, 
London]. 

" That is : where the cause of brownness of a son 
is intended to be inferred because of his birth from 
bis mother MaitHi a circumscribing coni^tioa for 
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Condition or Limitaticm {Upddhi) is twofold : 
Settled {NiScita) and Doubted {^nktta). 

TheSrfC/eaf is thus:— 

(Assertion) ' The disputed " service '* is woe- 
ful, { = Cottchtsion) 

{Reason) Because it partakes of servitude, 

{Instance) Like service to a king.' 

In this (syllc^ism), the condition Upadhi) (of 
serving a king, which is distasteful to the 
servitor) is provided by (one's) sin being the 
determinant. But this does not exist in the ser- 
vice to God. This therefore is called the Settled 
conditi(Hi.'* 

The Doubted is thus : — 

(Assertion} 'The disputed '' soul, after the 
term of this body, attains Release (Mukti) 
{ = Conclusion). 

such a fact may suggest the cause to be due to his 
eating of green VE^etables. The inference of a. cause 
from an effect is tbus affected by some condition. 

*' That is, that soul is to serve God is a condition 
<A a settled nature.: 

" ESsputed means a disputed point, — a questioned 
assertion. That is, God-service may, or not, be a 
fact. Such an entity as sou) may, at not, exist. A 
mbot- point. 
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{(/ieasott) Because, meditation is ripe, 

(/tatance) Like Suka." 

In this (syllogism), the conditi<Hi (required) is 
the surceasal of all actions or works (Karma). 
As it is doubtful whether such a condition 
exists or no in a problematical soul, — meditation- 
ripe — that condition is called the doubted. 

Henpe, where a connection (or relation) exists 
unaffected by ccmditicHi {Nir-upadhika), that 
which is so connected is the Pervaded {Vyd- 
pya). 

Pervaded (VySpya), Means or Instrument 
(Ssdkana), Sign [LtUga), are not of different 
import"'. 'This has two forms, which are limbs 
(i.e., factors or elements) to hiferential know- 
Jedgel^WMwiA'):— (i) Pervasion(i^a^ft'),'' and 

■" The great sage, the son of Vyasa. 

•' I.e., they are synonymous terms. 

*^ The definition of Vyipti is :— ' Yaira dhumas 
tatra 'giti> iti sShacarya-niyamo VYAPTIJi' i.«, 
where invariable attended does tx con-comitance 
holds, such as 'where smoke is, there is Are'. 
Vyifii or Fervasioo (a technical term) thus means 
the iodisceiptible co-existent relation betweoi two 
things. 
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(2) Subject-attributiveness " [Paksha-dkar- 

mataf. 

It has also five forms. Tb^ are : — 

(i) The being attributive to subject (Paksha- 

dharmata), 
{2) The presence in right place (Sa-Paksha- 

tva), 

(3) The absence from wrong place (Kt- 
paksha-^ySvfiti), 

(4) Not annulled by, or inexceptitmable 
{A-badh ita-oishayaiva], 

(5) Absence of equal antithesis {>4-5a/-^a/*- 
faksha). 

Paksha (Subject) is the substance {Dharmi) 
in which the inferrable attribute [Dharma) 

" Subject =ftr»(»«iH miner (smoking mountain). 
Predicate =f«rN.-*nu J wnyor (smokiness), 
Middle tena^termma meiius (fioriness). 
Smoke found in the mountain, and smoke 
always accompanyii^ fire, are thus the two signs or 
reasons by which to inf^ fire in the mountain. 

** The definition of Pah^M-dkafmOA is. — ' Vyafn- 
yasya parvat&ii^rttitvam' , i.e., the existence of the 
Pervaded in mountain «fe., such as, 'the anoke seen 
is found to exist in the mountain'. 
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exists ; such as the mountain etc., in which the 
fieriness (Predicate) is to be established. 

Sa-paksha (Right Subject or Pla«) is the 
similarity to that where an attribute is to be 
established ; such as the kitchen-hearth etc. 

Vi'paks/ta (WrMig Subject or Place) is the 
dissimilarity to where an attribute is to be esta- 
blished ; such as the lake etc. 

Badkita-vishayatva (annulled thing) is the 
absence of what is to be surely established in 
the subject by strong reasons (to the contrary) ; 
such as : ' the lake is fiery '. ' Not so annulled' is 
A-badkita-vishayalva . 

A-sat-pratipakshatva °° is the non-annulment 
h^ an equally strong reason. 

The Vydpya (or Inferential instrument) so 
described is two-fold: (i) Anvaya^yatireki 

" A n^ative iDstance, or aa iostance oo the 
oppo^te side, or that in which the Sadhya the 
Inferred or the Ufminus major (predicate, i«., firainess) 
is not found ; such as the negation of fieriness in a 
Jake (of water), as its assertion can be made in a 
hearth. Et stq. 

Sat-pratipaisha means that where a reason eaaata to 
disprove what is to be proved ; — Yasya s&ihySbUwh 
ladhakam kttv-aniaram vidyatt m saf-pr^^kshait. ■■ 
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(Present-Absoit), {2) Kevala-'nvayi (Present 
only). 

The aforesaid five-formed Pervasion (i.e., 
Vyapti or Instrumoit) is of the Present-Absent. 
Thus: — 

"i. f ' "^^ mountain is fiery, 1 

§ j Because it is smoky, ! E 

^ j For whatever is smoky is fiery, 1 ¥■ 

+ 1^ As the kitchen-hearth, J + 

'■i.„ r Whatever is non-fiery is non-smoky,! ^ 
|.f I Like the lake.' \^ 

The same without the Vipakska (antithesis) 
is the Kevalanvayi (Present only, form). Thus: — 
a p Brahman is Word-" erpressible, 1 S ^ 
^ |>^ Because It is a thing, T is 

t| ** I Likethe.jar.' }^ 

Hence the Kevala-'nvayi is four-formectb^ 
cause the fifth, the antithesis {Vipakshd) is 
wanting.'^ 

A Kevala-vyatireki (Absait only) form, is 
inconceivable inasmuch as Sadhya (predicate 

** I.e., RevelatioDol or Scrii^ural Word, it nxaxa, 
Scriptures alone can speak erf God. This is in con- 
tmst to Natural Ttacism, 
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or major term) is nowhere. Hence a purely 
VyaHreki is excluded (or inadmissible). 

That either the Kevala-'nvayi or the Anvt^a- 
vyaiireki concerns only the supersensuous 
objects is (thus) repudiated,* 

The aforesaid Anumana (Inference), say some, 
is divisible into two kinds : (i) Svartha or Self- 
benefit, {2) Parartka or Others' braiefit. Others 
(opine): it is of the 'self character alone, 
inasmuch as all mferences are ensuant cm the 
power of one's own reflection, and hence useful 
fw one's own procedure. 

The ^Ilogism that establishes an Infwoice 
consists of five members : 

1. PratijM — Assertion, 

2. Hetu — Reason, 

3. Uddharapa — Instance, 

4. Upanaya — Applicatitm (or Deduction), 
*That is, tiie o^nnioi] that infOTsatisl 'Means* establi* 

sbes only objects beyond the cognition of the senses, 
is not admitted. Iliis positicn is that of the Natural 
Tbedo^ans as contrasted with the Orthodox or 
Scriptural Theologians. The Naty&yikas think that 
God can be proved by Inference ; but the VedSntios 
a£Bnn that such a proof is unstaUe ; wbenas proof 
by Scriptures (Wnd) is unshakable,. 
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5. Nigatnana — Concluaon.*' 

In this, PraHjna or Assertion is the sentence 
indicating the Paksha (Subject), thus ; — 
' The mountain is fiery'. 

Hetu or Reason indicates the Liitga (Sign), 
thus: — 

' Because it is smoky'. 

Udaharana or Instance is indicatir^ an ex- 
ample where concomitance or co-existence 
{Vyapti) obtains, and this is twofold ; Anvaya 
or Affirmation, and Vyalireka or N^^ition, 
thus: — 

' Whatever is smoky is fiery ' is a case of 
Affirmative Instance. 

' Whatever is non-fiery is non-smoky ' is a 
case of N^ative Instance. 

Upanaya or Application is the sentence 
which refers the Reascm to the subject by a 

" The equivalent Vaiitshika synoayms aie : 
I. PratijM. 
X APadeia, Lifiga, Pramana, K&fa^. 

3. NidatioiM. 

4. Anusandhatia. 

5. fraiyamtiaya. 
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consideration of the Instance. This also is 
two-fold : Affirmative and N^ative ; thus : — 

' The mountain is smoky,' is of the Affirmative. 

* The mountain is not non-smoky ' is of the 
Negative. 

Ntgamatia or Conclusion is the sentence, 
which conclusively locates what is to be Infer- 
red {SSdkya) in the Subject (Paksha), by means 
of the Reason {fietu). This is also twofold, 
thus:— 

(i) ' Therefore the mountain is fieiy', 

(2) ' Therefore the mountain is non-fiery'.' 

TTiis five-membered syllogism is of the School 
of the Naiyayikas or the Logicians. 

The Mimaiksakas '* uphold a three-mem- 
bered syllogism, viz., Assertion {Pratipid), 
Reason (Hetu), and Example or Instance (Uda- 
karatta). 

The Sattgatas " hold to a two-membered 
^llc^sm, viz.. Example {Uddhara^a) ax\.A 
Application (Upanaya). 

** The Vaidihas of the two Schools Puna and Uftara; 
a the Vedatititts, as may both of them be styled. 

" The School of the Buddhists divided into 
Saulrantika, Vaibkishiha. Yogdcara, and Madkyamika. 
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For some it may be five members; for some 
three, and two for some, but for us there is no 
restriction. By Example and Application alone, 
Pervasion (yydfyatva) and Location (Paksha- 
dharmeUa) are established, and Inference is 
possible from this much alone. That amplificat- 
ions and abridgements may (severally) suit the 
(different) dispoalicms of minds, lowly, middling 
OT \ofty, place us under no restrictions whatever 
(as to numbe-). 

Thus a well-reasoned five-membered syllo- 
gism provides the proof for the fire (in the 
mountain). ' Well-reasoned ' is (advisedly) used 
in order to guard against an info-^tial know- 
lef%e of fire being attainable by a smoke- 
resemblrng volume of dust. 

There are specious arguments seemingly valid, 
called ; Hetv-abkdsas."" They are : — 

1. Asiddha (Impossible), 

2. Viruddha (Reverse), 

3. An-aikdntika (or Saoyabhkdra) (Super- 
fluous), 

™* /. t., Paralogians god Sophisms, or Fallacies. 
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4. Prakarona-safna (or Sat-prtiH-paksha) 

(equi-loquent). 

5. Kalatyaya'padishta* (or BddhitS) (Mis- 

timed). 
Of these, Asiddha or Imposabte is three- 
fold:— , 
(i) Svarupd^siddha or Natural Impossibility, 
(a) ASrayd'siddho or Local Impossibility, and 
(3) Vyapyatva'siddha or Pervasive Impossi- 
bility, 
(i) Natural Impossibility is thus (illustra- 
ted):— 

' The /if o (soul) is eternal, 
Because it is visible, 
Like the jar.' 

(2) Local Impossibility thus: — 

' The sky-lotus is fragrant, 
For it is of the lotos (species), 
Like the pond-lotus." 
Sky-lotus is the locus and this is tton-ttis. 

(3) PoTKisive Impossibility is of two kinds; 
The one is that where the Means for povasion 
is absent, the other where a condition {Upadhi) 

. . • Abo call^ KaOttta \vi4* Gotuna-Sitnu^ 

' 1 



C,q,t,=..=vG00glf 



43 YATlNDRA-MATA-DiPIKA ,[Advent 

is present The First i& thus : — ' Whatever is is 
momentaiy'. In this the Means whereby to 
establish an induction between the ' is ' ness and 
momentariness is absent. The SeccHid is thus : — 
■ ' The Agmrshomiya '" '-immolation d^enni- 
nes demerit, 

For it is of the killing (kind}, 

Like killing, out of the pale of Kratttf^'" 
Here the conditicming conies from the [Hxibi- 
bitioning. 

Haice the reason of killing is conditioned. 

2. The Viruddka or reverse-fallacy is that in 
which the reason is vitiated by the revo-se. 
Thus . — 

' Matter {Prakrii) is eternal. 
Because it is effected. 
Like time.' 

Here the reason of ' efifected ' is pervaded by 
the n^ation of the Inferrable. "" 

**' A sacrifice (Vedic) prescribed to tht Deities 
Agm aodSocna. 

'" Here what is intended to lie proved is the 
etemaJity of matter ; but ia the leaaon given, a non- 
etemal element (cie., eftectedness) occurs. Hence 
what Is to be proved is negated. 
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3. The AnaikSntika is Savyabhicara or 
Supo-fluous : — 

This is twofold : (i) Sadhdra^a or Ordinaiy, 
(2) AsSdharatta or Extraordinary. The ' Ordi* 
nary ' is of the Paksha '" (Subject)f Sa- 
paksha *•* (Co^ubject). Vi-fia&sha "* (Ex- 
Subject). Thus: — 

' Sound is eternal. 
Because it is ' object ' '•* 
Like time.' 
The ' Extraordinary ' is what is absent from 
(ornon-existoit in) Sa-pakska (Co-Subject), and 
Vi-paksha (Ex-Sub jecl). Thus : — 
' The B^arth is eternal 
Because it is odorous.' 

4. Prakarana-sama '•' or Equi-toquent is 
-that where a reason exists which proves (or 

infers) the motive of that w*ich is to be proved: 

'•* I J., the ttmnim$ minor, — the motmtaiD. - 
'•* Theidtchen-hearth. 
"' The lake. 

*•* 'Object' is to translate Pfo»i#)'a or that whicit 
isi cogniaed.by a PfaMdfta or Means of Knowledge. 
* " /.«., Wlfich, tdls eci^j oa t^ adw^. ,, 
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' God is eternal, 

For He is devoid of non-etemality, 
God is not eternal, 
For He is devoid of eteniality.' 
This is the same as Sat-firati-paksha''* 
$. Kaldiyaydpadishia *** or Mis-timed is thtis: 
' Fire is non-warm. 
For it is a substance. 
Like water.' 
But as fire is actually associated with warmth, 
the argument is debarred. 

Having thus expounded Inference {A mmidna,) 
the others Comparis(Hi (Upamana) etc.,"' are 
included in Inference. For example. Comparison 
is said to arise thus; — One, remembering the 
meaning of an analt^us sentence, sees a form 

*** * Yta)ia haikydbhSva-iOdhakam hOtHmtanm (uat- 
pimtifaMAaif' [Tftrka-£aifagraha. IIj. 

*** See mark * p. 41, M : ' precluded by time.' 
"' Otibers cooiids the Means (^ Kncnriedge to be 
moFQ than the three irtiich theVedSntins conader 
can cover olL The other Means (PfomatMi) are such 
as : — Vpamina or CtHnparison, Arihipatti m Assump- 
tiOQ, Sambhaoa or ProlabUity, Aililya or Tiaditioa ; 
CuifA or Gestue, >M«M or NothexiUaiGe. 
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similar to that associated with cow. Then arises 
the knowlet^ of the form (or the new object, 
the Cow-like Gavaya), so associated, aided t^ 
the remembrance of the meaning of the sentence 
(before heard). Assortable thus with remem- 
brance (memory), Comparisoij is classable undo- 
PttTcption. '" Or it is classable under Inference 
as there is evidence of a process of induction 
(Vyapti)."* Or it may be surmised as filing 
under the class ' Word ', for it is derived from a 
sentMice (heard). 

Arthapatti or Assumption is thus: — A 
person is observed not eating in the day time, 
yet looks plump. The assumption is made that 
he eats in the night. This is classifiable under 
Inference. 

Tarka or argument is the bringing about a 
non-desire (orn^:ation) of the Pervading {VyS- 
paka) by admitting the Pervaded {Vydpya), 
thus : — Supposing an Inference were stated : 
' The mountain is fiery 
Because it is smoky ' ; 

'" See Pages 14, 15, 16, 17 a«U. 

"* L e., Analogicid tensoiuiig. 
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and it were objected : — * Let there be smoke, 
but no fire ', the argument would be : ' If there 
Vi^te no fire, let tha« be no smoke as well.' '" 
The Means (Pramapas) promote this."* 

NiScqya (Nirijaya) or Ascertainment, is the 
ascertainment of a truth by the employmoit of 
Means, favoured by alimentation (Tarka)."^ 

Vdda or Debate is unbiassed discussion, (or 

feir discussion by people free from prejudice).'" 

Jalpa or Wrangling is the discussion with the 

main view of (gaining) victory on either side.'" 

Vitan4& or Cavilling, is the being devoid of 
(good reason for) establishing an opinion.'" 

Chala or Quibbling is the ascription of a 
different than the intended sense to an ex- 
presaon."* 



" A mbictio ad absurdum. 

'* Read Geiama-SiUra : L i. 40 : AvigKta Sec. 

'* R t „ 1. 1. 41 : Vimfiya &c. 

" H w » 1. 2. 43 : Pramdna Sec. 

" » „ „ I. 2. 43 : Yaihoiia Sec. 

** n ti ■■ I. 2, 44 : Sa-^atipakska &c. 

'* » n H L 2. j4 : Stmbhavato &c. 
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Jdti or Futility is either reviling which will 
re-act on oneself, or a self-contradictory r^ly.'** 

Nigrahasthana or that which courts one's 
own defeat.'" 

All these are but limbs of Inference; hence 
^ included in Inferoice. 

We adopt the methods of the Natyayikas 
wherever feasible. Hence such a course is not 
(to be thought) erroneous. 

Thus has Inference been expounded. 

Thus ends Advent II, 

The Treatment of Inference (Amtmana) 

in the 

Light of the School of Ramanuja. 



'** Bead Gotama-Sutfa ; I, 3. 56 : Sadkarti^a Sx. 

'" „ „ „ ,1. 2. 60: Vipraiipaiti &c. 

Nigrahasthana. literally raeans ' Occa^oo for 
rebuke', < Unfitness for argument ' Is the sense 
intended, 
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After the exposition of Inference (AnumSna), 
the word (5flAfl^)'" will be expounded. 

Sabda-Pramaifa or the Instrument (or Means) 
viz, ' Word ', is that which produces the know- 
ledge obtained from seitences non-uttered by the 
non-trustworthy (men) (An-dpm).'" 'N<Mi-uttered 
by the Non-trustworthy' is (a characterisation 
advisedly) employed to controvert the opinion 
that ' the Word ' {Vedas) is of human origin. 
Or ' the Word ' is that which is exempt from 
the sense-errors {Karat!M~dosha)"* and cwi- 
trarieties {Badhaka-preUyaya).'** 

"• ' Word ' means ' Holy ' Word, Revelatioos or 
The Scriptures ; or tiaditioiiary lore handed down by 
■gents worthy of confideiice=Vedas. Vide, Aptopa- 
dtiu Siihda^' [Sa^khya-Sutras, I, toi]. 

'" 7. e., errors ari^ng from the defects of percep- 
tive and active senses in persons, — the 'ParscMial 
■goations'. 

' '** I. *., Oppoung etementB, such ns iatrioac, 
extrin^c and commonsense contradictions. 
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At the outset of a Creation, God {Bhaga- 
vdn,) '" evolved out of His Craisciousness what 
past order of the Vedas had there lain, and 
tau^t them to Catup-mukha."'. When this is 
granted, etemality and non-human-ness are 
assured. Then are absoit the errors of sense 
and contrarieties. 

But it may be asked how the Vedas can be 
authoritative (Pramdnyam), inasmuch as the 
Mimaifisakas"" admit them only as concerned 
xtfith Karya or Effects, and that Texts concemr 
ing the Self-evident {Siddha) Brahman (God), 

"■ Personal God. See J. R. A. S- for JnJy igio 
for a discusdon of the tenn Bkagat^, 

"' The Demiurge oi the Four-faced First Lord of 
Creation. The four faces uttered the Four Vedas. 

'" The School of the Vedas who contend that 
work is Deity, and work done generates Effects, or 
whatever Fruits are de»red by mankind. Hence 
these are said to belong to the ' Effects ' factioa. 
Per contra are the Vedantins who posit Brahman or 
God as the ' Effective ' or ready, or what is Self- 
Evident {Sidiha), and that Holy Vedic Texts need 
not nece^arily be with reference to ' Effects ' but 
tbey as well educate or instruct tnanlrind as to God, 
ft self-evident fact, or a fact not 'effective' or 'creat- 
able' as the Mlmaihsakas would contcsid. 
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do not convey instruction. This (objection) is 
met by showing that (i) these Texts which are 
concerned with Ihe Self-evident Brahman are 
employable for purposes of contemplatioi 
(Upasana), partaking of the nature of effects 
(Ksrya); (2) that even sentences employed in 
wordly affairs, such as: 'Thy father is doing 
well,' do convey instruction (or sense); and (3) 
that in the world it is seen that children, gradually 
and repeatedly taught by their mothers, fathers 
etc., by employing words connoting mother, 
father, uncle, moaaetc., (at same time) indicating 
these with their fillers, come to understand the 
meanings thereof: Hence, in the (case of the) 
Vedas also, words convey instruction (or know^ 
ledge) of things self-evidoit. Hence there is no 
room for questioiii^ the authoritativeness of the 
Vedas. 

(Also) it need not be doubted how that part 
(of the Vedas) which treats of Abkicara «fc.,"* 
can be authoritative, for by their means visible 

"* Spells, Incantations and such other thaumatur- 
gical work employed for m&levolent purposes, such 
as for killing an enemy &c. 
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results are demonstrated that thus, an incen- 
tive for ei^aging in works fructescent of 
invisible results, such as Svarga etc.,"* may be 
provided. 

Such texts as : " Post-Sun " "• are construable 
as meaning that the Post is as shining as the 
Sun. 

Hence in their totality are the Vedas authori- 
tative. 

This Veda is twofold: (i) the Pre-Division 
(PHrva) treating of Works (Karma),(2) the Post- 
Division (Uttara) treating of God {Brahman). 

The Pre-Diviaon treats of Works, which is 
Worship (of God) ; and the Post- Division treats 
of Brahman (God), the WOTshippable. Hence 
both the Mtima^sas, or Vedic Discourses consti- 
tute one Science (Sdstra). 

'** Paradise, material heavens. 

»■ Post is the Sacrificial Post fixed m the Sacri- 
ficial Yard (Yaga-^dia) for tying the' victims. ' Post- 
Siin' is a metaphor meaning that the Post is as 
bright as the Sun, not the Sun itself, which would be 
absurd, and therefore Veda itself absurd. [Vitit 
Jaimintya-Ny^a-MHi, I, 4. 15, and Kfshna-Yapi^ 
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Comprised of the Two Divisitms, {the Vedas) 
are made up of ^g, Yajus, Ssma and Atharvat)a. 

These again branch out innumerable. 

The diversified Pg. «/c.,-Veda is three-fold, 
such as Mantra, Arthavada and Vidhi. 

Mantra explains the Purpose {artha) of actitm, 
(or shows the motive for act). 

Arthavada constitutes passages intended to 
stimulate effort ccHiformable to Injunctions 

(yidhiy 

Vidhi is ' text ' which enjoins what is good 
(fffl- one to do). Vidki (injunction) is agmn 
threefold:— 

{j)ApStrva, {2) Parisaitkhyd soAi^Niyama. 
Again is it divisible into many classes; such as : 
Nitya, Naimittika, Kamya &c. 

A^rva-Vidki comprises such injunctions as : 

' Sprinkles paddy '.'" 

ViSishfa-Vidhi (ialting undtf Apurva) is medi- 
tative injimctions such as mano-maya.'**. 

*" * Miad-apprehcDBible', odb of the attributes of 
God to bo meditated oa. This attribute is mentiOQed 
■long with others. Vide Cbbiliidogjra-Upaiiishat: IIL 
14. a, atwl VadlLntarSutras; I, a. if. 
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Parisaiikhyd-Vidki comprises such injuno 
ticnsas*. — 

' Holding this rope '. '" 

NiyamorVidhi "' comprises such injunctions 
as require (a disciple) approaching the holy pre- 
ceptor. 

Nitya-Vidki comprises such injunctions as the 
twilight meditations {SandkyS-Vandana). 

Naimittika-Vidhi comprises such injunctitms 
as the /s^/i '"-performances «&., consequent on 
birtfi. 

Kamya-Vidhi comprises such injunctions as 
the performances of Jyotishfonaa '*• etc. 

Thus the Veda comprised of Vidhi, Artka- 
vSda and Mantra, has the limbs, ( i) Chhandas, 

""ImSm ag/ihifaii raianam'. [K^Blu^Yajus-Sam- 
hitS: V. I. a]. 

••• This verse may be of use : — " Vidhir antyantam 
afropto niyamab pikshike sati, tatra cA'nyt^rs ca 
jirapttm parisapkhya vidhiyale." 

'** A sacrifice where butter &c. aie oblatAd, and 
Hither animal aai the Soma-^\ant. 

'** A Soma-Sacrifice typical of a whole claas of 
Vedic cenNnonies. Read "Jyotiih (omam pratkamam 
MpayaMti ". [K^shqa-Yajus-Sainhita : VIL 4. 11], 
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(2) Kdpa (3) ^iksha, {4) Nirukta, (5) Jyotisha, 
and (6) Vyakarana. 

Chkandas is the exposition Cof metres) such as 
Anushfup, Trisktup &c. (Metrics). 

Kalpa is the exposition of the wrot/ws operattdt 
of Srauta'" and Smarta'" ritual. Siksha is what 
concerns itself with the syntactical collocation of 
letters (Phonetics). 

Nirukta is what cctticems itself with the ex- 
planation of rare meanings (of words) (Etymo- 
logical lexicography). 

Jyotisha is what determines the time for 
undertaking Adhyayana and its precepts 
(Astronomy and Astrology). 

Vyakarana is known to be that which deto*' 
mines the pure word-formation and intonation 
(Grammar). 

Thus, the authoritativeness of the Veda with 
its limbs is evident (or established). 

Swrfi '" is authoritative, for it is not opposed 
to^rw/*;'" expounds (die Law of) Acara or 

'*' What belongs to 5ruti or Vedas (what is hear^ 

>■• „ „ „ Smrti or Dharma-Ssstras 
(what is remariiend or what is htard. Hence the 
Smrtis have th^ roots in the Snmti). 
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conduct, Vyavahdra or Transactions, PrayaS- 
citta or Paiances, etc., and instituted by our 
^ptas or Elderly well-wishers. 

Though Hirai^yagarbha'" and others are all 
well-meaiUDg (Spta), they are subject to the 
influences of the Three Gutjas. '" Hence those 
portions of their works : Yi^a,'** Kspila"' etc., 
are alone authoritative which do not cmflict 
with the Smrtis of Mann and others; cmly those 
portions which contradict true tenets (tattva) 
are discarded. 

The authoritativeness of Itihdsas and Purd- 
pas '•' are self-evident by reason of their Ez^;etic 
character on the Vedas. 

As r^ards (Mah5-)Bh5rata and Ramayaija '" 

' " Same as CaiunwUta or the four-faced Demiargfl. 
The first authorship belongs to him of the Yoga- 
Sastra. P&tafijala and other works are based upon 
that Ori^nal. 

'*" The Satva (pure). Rajas (mixed) and Tamas 
(impure) properties ot matter, which a£[ect the mind 
as they happen to be each in the ascendant, . See 
Vtd&nta-S&ttasU. i.if: 

'" I. e. the Saiikhya System by Kapila. 

'** Mtans Old Chronicles. 

'*■ These works come under Itihasa. 
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(/tihasas), any passages or tenets which may 
seem objectionable must be duly interpreted 
in the same manner as the Ved^lnta-passages 
are. 

The PurSitas also, treating of the Five 
(Topics): creation tffc., are divisible into the(three) 
groups: Satvika (pure), Rajasa (mixed) and 
Tamasa (impure) ; and where they conflict with 
true tenet {tattva), they are no authority. The 
rest is authoritative. 

The PaSupata etc,'** Agamas are likewise 
(to be considered). 

The PaacarStra-Agamas viz: Agama-, Dwya- 
tantra-, Tantraniara-, Siddhantas, are in their 
totality authoritative, for nowhere do they 
conflict with the Vedas. Likewise is the Vaikha- 
nasa-.(?^ii»Ka. "' 

'" Read VtdOnta-Sii: 11. a. 35. Patywr &c. 

•*' „ „ „ II. 2. 8. W^« &c. And also 
eee oar Article on PSScaritra in J. R. A. S. for 
October ;9ii. Pauskiara-Sa^hiia enumerates foqr 
divisions : Agama, Maxtra, Tar-ira and Tantrintan, 
all of them being Doctrine {Siddhinta). Read 
Vediint&carya's Wwk: The P&Uoritfa-Iiabshll for 
details. 
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Likewise are the Dharma-S2stras. * The 
Law-Makers are San^ilya, ParaSara, Bharadvaja, 
Vasishtha, Harita and others. 

Likewise, where requisite, are the §Upa 
(Architectonics), Ayur-l^eda (Life-knowledge, 
i. e. Medicine), Gdndharva (Music) etc. 

SUpa is the treatise on the subject of found- 
ation, construction of turrets, enclosures etc. 
Ayur-Veda is medicine ; Gandkarva treats of 
music etc. Of this the Bharata-"gama deals 
with (the art of) dancing. 

Also amongst the sixty-four Crafts,'*' what- 
ever is useful for Tattva (Truth), Upaya (Means) 
and Purushartha (Goal), is authoritative. 

More authoritative are the Blessed Utterances 
of such saints as Vaku!a-"bharaija. '" 

• Social, legal and religious polity of the Hindus. 

■•• For an enumeration of these Crafts (^Ka]as), see 
VSsadeva's commentary on Yatindra-mata-Dipika, 
called Pro^d [Anandisrama Series, Puna. No. 50]. 

'*• Lit., the Vaku]a-(Mia»«w/s Elengt) decked, a 
name of St. NamirSzhvar, for 'wbose life, see our 
Lives of DrSoida Saiuis. An enumeration of bis 
works is also there to be found. These Treatises are 
all in Tamil poetry, called Prabaadkas. 
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Most authoritative are the worbs composed 
by Blessed Teachers (Acdryas) such as Rgmli- 
nuja, viz., Sri-Bhashya '*' etc. 

Paurusheya or of ' human origin' are worira 
characterised by their depaidence on the free-will 
of man and by (merit of) singular composition. 
In this definition is included all such worbs as 
Kavya or poetics, Na\aka or Histrionics, 
Alankara or Rhetorics. 

As authoritative likewise are worldly utter- 
ances by (our) welt wishers {apta) which possess 
(the features oi){i)Ak&Aksha,'^*{2) Y&gyata '" 
and (3) Asatti ; '*• for example when it is swd : 

"' The Great Commentary on the Vedanta-Satras, 
expoundiDg the ViSishid-^dvaita philosophy and rell- 
gios. For Ramanuja's History and his works, see 
our Life of RSmXnuja. 

'•• Lit.t ' desiring', or that which de^res a word or 
words, by the supply of which a sense desired to be 
conveyed is made complete. ' Horse ', if uttered 
singly, desires for other words. 

'•" Lit., ' fitness ', or that which cwiveys a reason- 
able sense. ' Horse talks ' for example would be 
absurd. 

'*" Aioiti or Saintidhi is lit,, Proximity or Juxta- 
position. Where ' Horse ' ts uttered at one time, 
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'The river-side abounds with five kinds of 
fruit.' 

Thus (also) both the Vedic as well as the (Lau- 
kik) worldly utterances have a property common 
to than again, which is twofold : (i) Mukhyor 
vrtti or Primary force, and (2) Gaufta'Vftti or 
SecCTidary force. 

Mukhya-vrttioT Primary force is the Abkidka- 
vjiti'" or denotative power, for example (the 
word) ' Lion ', denoting (or meaning) the ' King 
of the Forest ' (only). The Primary power (of 
words) is further resolvable into many varieties 
such as: Yoga or Radical (or etymolc^cal), 
RUdha or Conventional, and Yoga-rudha or 
Radical-Conventional,* eta 

Where the Primary force is affected, the 
next nearest soise becomes the metaphorical 
(Upac&ra). 

and ' neighs ' af tw a Ick^ interval, it would be want- 
ing in that Proximity which would cmvey the senso : 
' Horse neighs.' [See Tarha-Saihgraka, Dipiia 8a:), 

**' See Sdkitya-Dorpa^ ; KSwya-frak&ia &c. 

* The word " Pankt^a " for example, which means 
lotBB, for it grows np fram our*. 
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The Metaphorical is again divisible into : 
ft) Lakshand or Indirect and (2) Gautta or 
Secondary. The First {LakshaiM} is thus : ' A 
hamlet in the Gailga ' means a hamlet on its 
bank, as, for a hamlet directly located (in the 
river itself of Gaftga) is a violation (of saise); 
hence indirectly the bank (of GangaJ is meant. 
The second (Gaufta) is thus : — ' A lion is Deva- 
datta ', is to indicate that Devadatta is endowed 
with strength etc., (like the lion). 

Thus all utterances, Vedic and of the world, 
have reference to objects with attributes, and 
import duality.'" 

As in the manner that terms doiotii^ ' body ' 
have their final connotation for the 'embodied,' "* 

'" The author here alludes to the Advaitie or 
monistic doctrine which disproves duality or all dis- 
tinctions or differences actually discernible in Nature. 

'•' I. e., the Possessor of the body, or the living 
spirit or soul in the body. When I say ' I ', pointing 
to my body, the tetm ■ I ' means eventually the soul 
in the body. By parity of reastHiing, all terms which 
denote the Kosmos refer finally to the Substrate or 
Noumenim which sustains it, without which Kosmos 
can have no existence. Hence Kosnos is ■ Bo^y ' to 
Cod, and Grod is therefore the ' Embodied'. 
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SO all ' Soul '-terras denoting Brahma, Rudra, 
Agni, Indra &c., constituting the ' Body ' of God 
(Bkagavan), and Similarly ' Non-soul ' terms 
denoting Matter (Prakrti), Time (Kala), Ether 
{AkdSa), Life {Prana) etc., all have their final 
connotation in the ' Embodied ', The Supreme 
Spirit {Paramatman), NarSyaija. '" Thus do 
the Teachers (AcSryas) propound. The ultimate 
import of all Vedantic Sentaices is understood 
as thus interpreted. 

We shall in the Advent (IX) on !§vara (God), 
discourse on (the topic of) Narayana,'" as the 
Ultimate Connotee of all terms, His All-bodied 
Characta- elc. 

Thus ends Advent III. 

The Treatment of Word (Salxia) 

in the 

" Light of the School of Ramanuja". 

'•* The coneepdon of God aa conveyed by this 
term is elaborately treated in the ' Rahasyas ' of the 
Vi^sh^MvaltiDS. Our own works in English expl^ 
it in diverse places. Briefly the sense may be gather- 
ed from the passage in the Narayan-epaniskat : "Antar 
bahiS ca tat sarvam vyapya Nara^tpas sthita}?." 
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ADVENT IV. 

OBJECT OF KNOWLEDGE 

(Pratttgya). 



MATTER (Prakfii.) 

After the treatntent of Pramaoa (or Means of 
knowledge) Prameya '" or Object of knowledge 
will be treated. Prameya (literally) means what 
is well (pra), measured (meya). 

It (Object) is twofold : Dravya or Substance, 
and A-dravya or Non-Substance. Substance is 
the Upadana or Substrate, Base or Receptacle ; 
and the Receptacle is the Abode of States or 
Modes (Avaslha-'Sraya). 

How, it may be asked, is this twofold division : 
Substance and Non-Substance to be maintained, 
when other schools enumerate a six-fold divi- 
aon : — Dravya or Substance, Guua or Quality, 
Karma or action, Samdwya or Gains «fc?"* 

"• Lit^ PraM3>ia = Measure p. e. Proof or Demon- 
stration). iVam^a => Measured (i. e. tbe Proved or 
Demonstrated). 

"• According to the Cat^oiies of Nyiya Philo- 
sophy. The others are : Viitsha or Particularity, 
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We reply : 

To consider Karma or Action (for etample), 
as cofliprised of Ut-kshepapa or Throwing up, 
Apa-kshepapa or Throwii^ down, Aki^atia or 
Contraction, Prasdrana or Expansion, and 
Gamana or Movement,'" is cumbrous, for it is 
reducible to the simple proportion : ' Action (or 
Enet^) is w*at is inherent with motiOTu' And 
this may be shown as caused by conjunction 
{Sathyoga)."* 

As to Samdnya, Genus or GenCTaUty, such 
(a category) is redundant by the fact that the 
form (of any substance) is itself the class (/oft). 

One SamavSya or Inhesion (or Co-inherence), 
admitted in another Inhesion, leads to infinite 
regress. Hence it is resolvable into conjunction 
(or quality of two things conjoined).'*" 

It is also cumlnous to admit (another 
CaXx^ary): f^iJesAo or Particularity, in order to 
StmavS^ or Inhesion and Mh^a or Non-existmca. 
With ^e last the number becomes seven ; et ttq. 

'" VitU, Taria-Sajhgraha &c 

'** * Conjunction ' is one of the 34 Qoalities <rf the 
Cat^oiy Guna \yidt. op. df]. 

'■• The ' Cohesion,' mechanical, chemical or mole- 
cnlar. 
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account for such differences of attributes as 
those of Atomicity {Anuiva) and Infinitude 
{Vibktitva), characterising (re^wctively) Soul 
(Jiva) and God {ISvara). 

Hence, as distinct (Categories), Action [Karma), 
Generality {Samanya), Particularity (Viseska) 
and Inhesion {Samavaya) are not admitted, the 
twofold Division: Substance {Dravya), and 
Non-Substance {A-dravya), answers well. 

By this, it is also refuted that Abkava (Non- 
existence) is a seventh Cat^ory ; for Non-exis- 
tence always implies its correlative, Existence 
{Bhava). 

Prag~abhdva or antecedent Non-existence 
is previous condition ; Dhvathsa or (post- 
cedent) destruction is the after-condition. 
Atyantd-'bhava or Absolute Non-existence, 
and Anyotvy^- 'bhava or Mutual Non-existence, 
(simply) refer to particular features in a Sub- 
stance {Dharmi). Hence the inclusion of this 
(category, viz., Abhdva) under {Pratyaksha ■ 
or) Perception. 

It was said that Dravya (Substance) is the 
Upaddna {or Abode of States: Avasthd-'Sraya). 
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The geno^ definition also holds good that 
Substance is the Abode of Attributes (G«pa- 
"S-raya). 

The Substances (then) areSix;— (i) /'rairft' 
or Matter, (2) Kdla or Time, (3) budda-satva 
or Pure Matter, {4) Dhartnabhiita-Jhana or 
attributive consciousness, (5) Jtva or Soul, and 
(6) ISvara or God.'" 

These (Six Substances) are divisible into 
two classes, Ja4a or Inert, and A-ja^a or 
non-inert (i.e. Self-luminous). 

The nature of the ' Inert' is described as that 
which is devoid of Non-mixed Matter.'" And 

'•' Of these (i) and (3) may be caUed OhJKtive 
Sulafafice; and (5) and (6) SubJKtive Substanct, (3) and 
(4) linkii^ the two sets. (3) may be called Subjective 
Matter, (i) beii^ called Objective Matter ; and (4) 
may be called Conscious Substance. Science has made 
a distinction between Ponderable matter and Imponder- 
able matter ; but the latter is still Objective. Hence (3) 
Stiddha-Satva, a matter which is of the celestial or 
beavenly order, is thus best conc^vable by the ex- 
pression Subjective-matter. 

" ' Objective Matter is Mixed Matter ; Pure Matter 
is Subjective Matter. That which is not the latter is 
the former which is Inert or that which is not Self- 
luminous. 
9 
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this is of two kinds: Prakrit or (objective) 
Matter, and Kaia or Time. 

Prakfti or (Objective cm- Mixed) Matter is 
the Abode of the Three Cu^as or Properties'" 
viz., Satva (Light), Rajas (Motive) and Tamos 
(Dark). It is Nitya or Eternal, called by 
such names as Akshara <x the Imperi^bte, 
Avkfya or the Nesdeot, MSyS or the Ulusoiy 
ek. 

By reason of oddness produced in it 
(Matter) by the will of God (Bhagavan), it 
acquires a kinetic (Kary-cnmukka) state, which 
is called Avyakta ca: Indiscreet. From this, 
Mahdn (x ' Great ' is produced. Mahsn is in a 
threefold state, characterised by Satva, Rajas 
and Tamas. From Mahat, Ahafhkara or the 
'Individualising' is genra^ted. This also is 
in three divi^ons: Satvika'hathkara, RSjas^"- 
hatkkara and Tatnasd'haihk&ra. These are 
otherwise also named as Vaikarika, Taijasa and 
Bhatadi (respectively). Being known as Vai- 
j&ar-fa6a or the Modifying, the Saivikd'hathMra 

^' 'Energies' may be a bettsx term to suit tiie 
scientific sense of the age. 
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aided bythe Taijasa, named Rsjasd'karHk&ra, 
engenders the Eleven Indriyas w Senses. 

The definition of Sense is that ^ich has for 
its material basis the S&lvikA'hathkara. The 
Sense is twofold, the Jrian-endriya or Know- 
ledge-saise, and Karmrendriya or Action-sense. 
The Knowledge-sense is that by which know- 
ledge is transmitted. It is sixfold : (i) Manas or 
mind, (2) hearing, (3) seeing, (4) smelling (5) tast- 
ily and (6) touch. The mind is that which 
causes memiwy {smffi} etc. This resides in the 
r^on of the heart. It is variously called by 
the terms Buddhi or Intell^;ence, Ahathkara 
or the 'I-making', Citia or RecoUectiwi eU. 
And it is the Cause of Bondage {BawUta) and 
Deliverance (Moksha) '". 

"* Manas is the orgaa Uirough which sool's ccm- 
sdoosness flows to the Senses, and thus perfoims the 
iffermt fucctioi], and again is it the Smu Commune, 
to which all the affertni sensations gathered by 
the avsnoes of the Ten Senses, those of Know- 
ladge as wdl as those of Action, converge, and 
pox^epts, there formed into concepts, are delivered 
finally to the Soul. In Western Psychdc^, Mind 
inclodes soul and is the Princifde d conscions- 
. ness, whereas in Eastern Psycbt^ogy, sold alone is 
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Of the (other) Five: hearing etc., that which 
has the power of apprehendii^ sound only, is the 
Sense of Hearii^, which resides in the cavity of 
the Ear— die Eye in the case of serpents etc. 
That \rfiich has the power of apprehending color 
only, is the Sense of Seeing which resides in the 
Eye. That whidi has the power of apprehending 
Odour only, is the Sense of Smelling which re- 
sides in the nasal extremity — the trunk in the 
elephant etc. That which has the power of 
apprehendii^ Savour only, is the Sense of Tast- 
ing which resides at the tip of the tongue. That 
\Wiich has the power of apprehending Toudt 
Mdy, is the Sense of Touch which resides all 
over the body. Touch, not (keailyj felt in nails, 
teeth, hair &c., is accounted for by d^prees of the 
low vitality of those places. The description of 

the Pi;iociple of Consciousness, rather the Abode of 
Conscionsness ; and mind is a material sense, intenial, 
the external being the other tea senses: seeii^ «fc. 

The £Hvi^o of this mind into Buddhi eic., has 
only partial correspondence with the Westwn Divi- 
sion ol Intellect, Will and Feelings, The mind 
le^ng io the heart has a bearing oo the Feelings 
GOooected with this same organ. 
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the Soises of Hearing etc., as Elanental (Bhau- 
tika) is figurative by virtue of the Elements 
afTording them gratification. Of these (senses) 
some function by (mediate) association, and 
some by (immediate) contact with objects. So 
avers old tradition. 

The fecility to act— any one out of them 
such as speakii^ etc., — charactoises generally the 
Karm-endriya or Action-Sense. This (Acticm- 
Sense) is established in a fivefold manna-: 
Speaking, Grasping, Moving, Evacuatit^ and 
Generating. That which enables articulation of 
letters is the Sense of Speaking. This abides in 
eight plaMS, viz., heart, throat, tip of tongue, 
palate, teeth, lip, nose and head. , Li the case 
of mutes etc., the defect of Destiny (or merit) 
accotmts for its absence. That which enables 
manual work is the S^ise of Grasping. This 
resides at the finger-tips of the human etc., 
species. That which enables to move is the 
Sense of Movii^. This resides in the feet of 
human and other species. In the case of ser- 
pents and birds etc., it resides in the Inreast, 
wings etc. That which oiables evacuation etc.. 
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is the Sense of Evacuati(»i. This resides in 
the several organs (Poyu) set apart (for the 
purpose). That which causes a specific joy 
is the Sense of Gaieration. This re^des in 
the organ of generation (Upastha) • etc. These 
Senses are minute'". These accompany the 
Soul ( Jiva) in its migraticms to other bodies and 
otiier wcH*ld5 etc In the state of emancipation 
(mukti), they cannot accompany to the im- 
material r^ons ; hence their abidance here till 
the Poiod of Dissolution ; or they are reappro- 
[Hiated by others who stand in need of them. 
That the Senses of Action perish with the death 
of the body is an opinion contrary to BkSshya '** 
etc. Hence in^lmlssible. The opposite schools 
are also controverted, therefore, which maintain 
a male sense, a female sense, a single sense : 
the sense of Touch only ek. 

* For a Tabulation of these results, consult pp. 

357 Si 358 of our Bhagavad-Giti : CommeDtarieB. 
*" Read VedStaa-Sutra: U-4-6. 'A^avaS ca,' 
'•' /. *., Sri-Bkaskya or RSmlnnja's Commeotery 

<Hi the Vedanta-Satms, and other works on Uie 

ViSisktetdoaita philosophy. 
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From the Tamas&'ka^kdra, called Bh&tddi 
fostered by Rajasd'ha^kara, spring the five 
Subtle Elements (Tanmatras), Sound etc, and 
the Five Elements (Bimias), Ether etc The 
Subtle Elements are the Subtle Substances im- 
toediately connected with the (gross) Elaoents ; 
and th^ are the base (of tbe latter). Elements 
are the Substrata in which the objective Sound 
etc, inhere. The Subtle Elements are five : — 

(i) Sound-Subtle Element, (a) Toucb-SubUe 
Elemoit, (3) Colour-Subtle Element, (4) Savour- 
Subtle Element, (j) Odour-Subtle Element 
Tbe Elements are also five : — (i) Ether, (2) Air, 
(3) Fire, (4) Water, (5) Earth. 

The Sound-Subtle Element is tbe compound 
substance intervenientto Tdmasd'hathkara and 
Ether [AkdSa), like the modification between 
milk and curds. From this (Subtle Element) 
Springs Ether. The prcq>erties of Ether are 
defined in such terms as : — 

(i) Imperceptible to touch, is the Substrate 
for the quality Sound, 

(2) Aifcrding gmtification to the Organ of 
hearing (Ear), 
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(3) Aifording room (extension). 

It (Ether) is charactaised by Sound only. It 
is perceptible according to the familiar saying: 
' Sky is blue '. It has color and parts by 
reason of the Quintuplicative Pro ce ss {Panci- 
kara^-Prakriyd). By this (reasoning), the 
opinion that Ether is non-generate is disproved. 

A distinct (Cat^pry such as) Direction 
(Dik) needs no creation, inasmuch as such 
Direction as East etc, is derivable irom the 
associations of the moticms of the sun with 
the sky {AkaSa). The creation of Direction 
is to be understood like the creation of 
Sky etc. 

From Ether springs the Touch-Subtle Ele- 
ment. This Touch-Subtle Element is the com- 
[>ound Substance occupying the intermediate 
state betweai Ether and Air. From it Air 
sprii^js. The properties of Air are defined in 
such terms as: — 

(i) Pax^tible evwywhere to touch, absent 
of color, 

{2) The Substance perceptible to the Sense 
of Touch as we possess it. 
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(3) Neither warm nor cold to touch, absent 
of color. This Air is diverse. It receives the 
designation of cold, warm, fr^rant eic, by vir- 
tue of its (Air's) contact with water, heat, flower 
rfc, (respectively). It is helpful to the Sense of 
Touch by its -rendmng it gratification. Its 
charactoistics are Sound and Touch. And in 
its functicm of supporting the body, it is called 
Pra^a or Life (Vital Air). 

This {Prapa or Life) is fivefold: {() Prd^ 
{2) Apana, (3) Vyana, (4) Udana and (5) 
Samana. Prana (resides) in the heart, Apana 
in the anus, tyana pervades the body, Uddna 
(is) in the throat, and Samana ra the re^ons of 
the navel. This law holds in the case of the 
Movables (JaAgama). In the case of the Im- 
movables {Stkavara), the Life-association is 
slender. The OMitention that air is proved by 
Inference is ccaifuted by the fact that it is per- 
ceptible to Touch. 

The Color-Subtle-Element is the compounded 
substance intervenient to Air and Fire. From 
that springs Fire. 



C,q,t,=.dbvG00gk' 



74 YATiNDRA-MATA^iPIKX [AdvCTt 

The definition of Fire is :— 

(i) Warmth to touch, 

(2) Lustrous coloredness. 

It causes outside, maturing etc., by means of 
Fire and Sun, and inade, as fire in the stomach, 
is designated as VaiSvSnara: Except in the 
case of owls etc., all ocular knowlege is aided by 
means of light. This (Fire-Ekment) is fourfold: 
(i) Bhauma, (z) Divya, {3) Audarya, (4) Akar- 
aja. That which is in the earthy fuel is Bhauma 
(terrestrial) — the flame etc. That which is of 
water only is Divya (celestial)— the Sun* «/c 
That which is in earth and water combined is 
Audarya (bodily),— the stomach-fire eU. Fuel- 
less fire is Akaraja (mineral) — gold «tc. The 
absence of warmth in the touch of gold (etc.,) is 
due to its association with other substances. 

ThsK is also a ^extodX classification as 
(i) Effulgence (Prahha) and the Effulgent 
(Prabhdvan). Effulgence is a Fire-spedes 
which is subject to contraction or expansion of 
radiance caused by the presence or absence of 

* Etc, includes lightning and such other fiery 
Elements potentially abidant in the Water>KIement> 
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aivircKunent (reflectively). This Effulgence 
is txfanaie with the Effulgent, and disappears 
with its disa{^>earance. It is of the suAstawe, 
as also of the qttaliiy and made up of parts. 
Hence the ccntention ic/c its purdy quatiiative 
character, is routed. Qiaractmsed Xsy Efful- 
gence is tlie Effulgent That this (Fire-Element) 
is fourfold has already been explained. It 
is possessed of the qualities of Sound, Touch 
and Color. 

The Savour-Subtle-Elenient is the compound- 
ed Substance intervenient to Fire and Water. 
From that firings Water. Its definitiai is given 
in such terms as :— r 

(i) Coldness to touch, 

(3) OdouriesB and Savourfol. 

Its nature bdng white, sweet and cold, the 
differesices of Cdor, Savour, and Touch are 
adverditioas qualities aisuant on ccmtact with 
extrinsic drcumstances. 

This (Water) is manifold as of the ocean, 
the rivw etc. It is characterised by Sound, 
Toucb, Color and Savour. JBy it, is sjKmidii^ 
lumpiog eU., (doDe). 
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The Odour-Subtle-Element is the compound- 
ed Substance which is intervenient to Water 
and Earth. Form it springs Earth. Its defim'- 
ticHi is given in such terms as : — 

(i) All-odorous, 

(z) Odorous, and neither warm nor cold to 
touch. 

It is redolent, sweet, dark-coloured, and 
neither warm nor cold to touch. Its modifica- 
ti(Mis bring about all kinds of Color, Odour and 
Savour. Its use is displayed by its affording 
gratification to mind and nose. Its modifications 
assume the character of mud, stone, food, herbs 
etc. It is characterised by the qualities: Sound 
Touch, Color, Savour and Odour. It is the 
means of support. Darkness is included in 
Earth, for it is its quality, or a particular state 
of it. Hence the opinion that it is merely the 
absence of l^t and not a substance etc., is re- 
butted. 

Consequent on the Quintuphcative Process 
{Paiki-karatfa-prakriya), all the quahties 
(Sound etc.,) are to be found in all the Elanents. 
God {Bhagavan) creates the Elements by the 



L;,rii.^.^:.vGoOg[c 



IV.] OBJECT OF knowledge: MATTER jy 

QuintupUcative Process, divides each Element 
into two portions, and reserving one portion, 
divides the other portion into four parts. He 
distributes these four parts, one for each of the 
other four Elements. When this is done with 
regard to all the (Five) Elements, each Element 
retains its own moiety, the other moiety being 
compounded of the parts of the other Elements. 
By reason of its own component (moiety) bang 
greater, and of the other components being 
smaller, it is designated by the terms: Earth ^e. 
The teaching of the Triplicatory Process in the 
Vedas means by implication the Quintuplicatory 
Process. Others posit a Septuplicatoiy Process 
by combining the Elemoits with (the principles) 
Mahat and Ahathkara. 

Of these (Principles of Matter), twenty four 
in number, the five Elements, Prakftt (EMmal 
Matter), Mahat and Aha^kara, organise the 
Body {Sarira). The Eleven Senses, enumerated 
separately — a set for each Soul {Puntsha) — 
possess each body, like gems set in a jewel 
One definition of Body is thus-wise given : — 

It is a Substance in indiscerptible relaticn 
vritb the Soul, to which it is bound as the 
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Sustained {Adheya), Ordaitud (Vidhsya) and 
Disposed {Sesha). Each of these : ' Sustained,' 
' Ordained ' and ' Disposed ' may be considocd 
also as a threefold distinctive definition. A 
neutral (tafastha) definition is that it is a 
Substance distmct from God (ISvara) and His 
knowledge (JnSna). Hence, the definitions 
jUtempted by othos are discarded, sudi as : — 
(i) The ' abode of action ' is Body, 

(2) Tlie ' abode of Senses ' is Body, 

(3) The ' house of enjoyment ' is Body, 

(4) The ' a^;iiegate of the limbs : head, bands, 
feet ek.,' is Body ; etc. 

The Body is twofold: Eternal and Non- 
EtemaL The EtOTial is the Body of God 
(ISvara) the pure Abode etc., of the Three- 
Rropettied Substance,'" Time and Soul ; and 
the natural Body assuming the shapes of the 
kite,"* snake '"etc: of the Eternal-celestials 
(Nitya-SUrisy The Nai-Etemal is twofold : 

'** I.e. 5a^va-£a/i»-at>rf -Tawiu-cbaiactsnsfid inattCT. 

"*' Aaanta or Adi-Sesba. 
"• Or Aichan^te. 
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N(Mi-Kar!na'"-made and Karma-made [Karma- 
kfta). The First cOTistitutes the frams of God '" 
(JSvara), Mahat etc., and likewise form& assumed 
at will by Ananta, Gartuja Etc., (Archangels), 
the Frwri {Mukta)™ and God. The Karma- 
made (body) is also twofold ; (i) will-prompted 
Karma-made, and (2) racclusively Karma-mad& 
The former is as in the case of great souls like 
Saubhari.'*' For others, the other. Again there 
is a twofold general classiBcaticn : (i) Immov- 
able and (2) Movable. The Immovable are 
the rocks, trees, shrubs etc. The Movable is 
fourfold: — (1) Celestial (Deva), (2) Human 
(Manuahya), (3) Animal [Tiryak) and (4) Hellish 
{NSraki). A division also is based upon the 
modes of birth : (i) seed-bran, (2) sweat-bom, 
(3) ^g-bom (oviparous) and (4) womb-bom 

'" Kaima is the sum of acts generated by Uie sonl, 
aad constitutes the cause for embodied existence; 
and this Karma is spread over many such lives till 
enfianchisement (Moksha) is achieved. 

'"I.e. thefoimsof fibiMfyof God. 

"• Vidt J R A & pp. 573/- *■» July 1910. 

"* Read ViA^-Pttr&na foe bis stoiy, and H))ai 
Lokftcfiiya's Tattva-Utayn, 
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(viviparous)."* Bodies bom by no mode also 
exist."* 

Thus the Egg'" is generated by the Quintupli- 
cative Process. The creation prior to that of 
the EIgg is the General (Samashfi) Creation, 
and after it is the Special {Vyashft) creation. 
CreatiMi or birth, of Mahat etc^ means a change 
of state simply, as may be illustrated by the 
palm-ieaf changing into the ear -ring"', or as fis 
evidoit) in such expression as : army, forest "' 
etc. The distinctions made in practice between 
Cause and Effect is consequent on a particular 
relation which holds between an antecedent and 
a poi^cedent state. Naming as a new cattery 
{tattva) is contingent on the abandonment of a 

'" /. «., (i) Udbhij-ja, (2) Svtd^a, (3) Anda-ja, 
(4) JsirSytt^a. (1) may perhaps be latiiiized as grana- 
porous and (3) as thennoparous. 

'" J.t; SpoQtaneoas generaticxi, like the Aphides. 

"* /. I., the Mundane Egg called the BriAman^a 
or a system containii^ 14 Worlds or Planes. 

"' The palm leaf is split, rolled and inserted in a 
bole made in the lobe of the eai by Hindu women. 
Also Food VtdoMta-Suira ; III. 2. 2-36 : ■ Ubhaya &c.' 

*" /. t., army is but a collection of men, and forest 
a collftction of trees. v 
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previous, and assumption of an after, mutattoa 
This (process of namii^) is continued down to 
(tfie caXegoty) Earth. 

bi this manner, the Twenty-four Categorical 
Divi^ons (of Prakjrti) coDSsting of Primal 
Matter, Mahat, Ahathkara, the Eleven Senses, 
the Five Subtle Elements and the Five (Gross) 
Elements, have been described. Hence those 
outsidCTS {Bdhyas} '" and PaSupatas '"', who 
predicate a greater or a lesse- number of 
Categcoies, are disregarded, as well as those who 
plead for the atc«nic theoiy (of the Universe).'*' 

The ftimordial Matter etc., constitute the Ob- 
jects {Bht^a), Instnxroents (Biutg-^akarana) 
and the Habitat (Bkoga-stkana) of enjoyment 
for both God {Hvara) anA Soul (/ft/a). The 
Objects are the group of things, of sound etc. 

"* I. e. duee «4» sie bey<md the pale of the Veclic 
Authority : tbe heretics, so to say. 

'*" I. $. dioee who predicate Paiu.pati or 5iva as 
tbe Lord of the Univrasa, which is opposed to the 
School of die Vedftnta, mh : Biahms-SSbB II. a. 35 : 
Pafyur M3mMjas syit. 

"' The VaiiKhUa Scbod which posits atonis as 
the ba^ (rf the kosmoe. 
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The Instruments are those of the Eye etc. The 
Habitat consists of the Y^g [Brahma^a)*, 
composed of the Fourteen ^heres. The Egg 
is likened to a wood-apple, a result of the 
Quintuplicated Elements and of Prara6dha 
(or the sum of the Karmic forces set agoitig by 
the countless souls whose destiny is litiked with 
this particular Egg or System of world-process). 
(The description of it is)thus:— 5Ab is like 
the lotus. The Mint is like the pericarp. To 
the South of Msru are (situate) the Varskas: 
Bharata, Kimpurusha, and Hari. To the North 
are the yarshas: Ramyaka, Hiraqyaka and 
Mem. To the East is the Varska BhadraSva. 
To the West is the Varsha Ketumala. In the 
Centre is the Ilavrta. Composed of these Nine 
Varskas is the Jamba- Dvipa, a lac oi'yojattas^ 
in extent, enclosed by the Salt-Sea of equal ex- 
tent. This Sea is begirt by the Plaksha-Dvlpa 
of double that extent composed of seven Var- 
skas. This is (enclosed) by the Syrup'*'-Sea. 
This Sea by the Salmali-Dvipa. This again 1:^ 

* See note (176), page 80. 

t About 9 miles. * 

'•' LU., Sugai-cane-jmce (IMu), 
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the LiquOT-Sea. This by the KuSa-Dvipa. 
This by the Ghee'^-Sea. This by the KrauHca- 
Dvlpa. This by the Curds-Sea. Tliis again by 
the Saka-Dvlpa. This again by the Milk-Sea. 
This is surrounded by the annular Pushkara- 
Dvipa, made up of two Varshas and containing: 
the mountain M3nasottara. This by Pure- 
Water-Sea. Each following Dvipa '•* is to be 
con^dered as double (in extent of the preceding). 
The Plakshae/c, Dvlpas contain Sevai Varshas. 
This of the Seven Varshas is encircled by the 
Land of Gold, double its extent. The Land of 
Gold, by the Mountain Lokaloka. This Moun- 
ts by Tamas (Darkness?). Tamas by Uterine 
Waters'*. Then the (spherical) Egg-Sbell. 
Located below Bhii as thus (described), are 
the Seven Lokas or Realms named (i) Atala, 

'"/.tf^Oariaed batter. 

"* Lit,, Island. Tbe conception of this is a Sphen 
having many c<KKeatric ix., insular, shells or bands 
of vaiying depths altentately solid and .liquid. The 
Varshas ate the Divi^tms in the shells utoated in 
various directicns, or surfaces of the shell-sphere. The 
aggr^ate of all these is called Bhu (not our ai^ 
Earth as is commonly understood.) 

"' See page 84. 
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(2) Vitala, (3) Sutala, (4) TalHtala, ($) MahS- 
tala, (6) Rasatab, (7) P^tiila. . B«tow (these) are 
the Hades (Narakas). They are Raurava and 
others, the chief bdng twenty (Mie,— regions (al- 
lotted) for the suffering of the smftd- Beycmd is 
(i^m) Uterine '*" waters enclosed by egg-shell. 
A lac of yo^anas beycHid Bhii is the Sun- 
^here. This i& Bhuvar-Lbka. Beycmd, is 
the Moon-Sphere. Beyond, the Stiar-Sphoe. 
Beyond, the Mercury-and Vcnus-^>beres. Be- 
yond, the Mars-, Jupiter-, Satum-, and the 
Seven-^tshi-Spheres. Beyfflid (conies) the 
Dkruva~Loka(lioiibPole). All tUs (i. e., from 
the Sun-Sphere up) is the (Svaf4oAa}. Bqrand 
fourteen hcs (of yojanas), the Mahar-loka is a 
crore oiyojanas in extent. DouUe that is/iiMo- 
loka. Qaudiuple that is Tapo-ioka. Beytsid 
is Safya-ioka, ten crores in extent. BQrond 
(again come) Tamos, Uterine'** Waters and 
the E^-shell. Thus the extent of Bha is stated 
to be fifty crores of yojanas, in breadth and 
deptfi. The assertion that its extent is mw- 
'" Lt/q Cta1>h-odafM. Tha concepdon is that of 
the Egg as above described flofttiiig Wa the emhiTO 
in the uterine fluids. 
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hundred crores of yojanas is because of the 
differoices in . measure-standards. The E^- 
Shell is a crore of yojanas in extent. Ten 
times this is the environmoit round the Egg 
( =- a System). Cg^ of Uiis description without 
nuittber are Iflce water-bubbles, simultaneously 
projected by God (ISvara). God's creatioB up 
to the four-&ced BrahmS is immediate, thence* 
forward mediate. Such is the division. For 
etilat:gemcnt (ofthis topic), the Gem of Pui^iTas 
(i.e. KtsAtw-P) may be omsuUed. Thus Matter 
(PmkfH) has been treated. 

Thus ends Advent IV. 
The TreatmoA of Matter (Prakfti) 

in the 
f< Li|^ of the Sdiool of RsmaBDJa". 
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Now, the i^Kcies of the Ncm-Conscioit (^icit), 
viz^ Time, will be treated. Time is (an) inert 
(substance) devoid of the triad of gu^as'" It 
is eternal and infuiite. It is triply divisble 
as Past, Future and Present. It is the time 
(elnnent) indicated by such terms as Simul- 
taneous, Immediate, Gradual ek ; and is that 
which ccnstitutes what is in vc^ue (as time- 
measures), viz., Nimesha, Kdshtha, TatparA, 
yitiddi, Kola, Gkafika. MuhHrta,'^' Day, Half- 
mcMitb, Month, Season, Solstice, Year etc. One 
mcnth by human measure is a day for the 
Piifs, whose midday is the Ncw-Mooti day 
The period of a Manu covers seven^ one 
*** !.&, Satva, Rajas and Tamas. See note i63. p. 66, 
and (my) Bhagavad Glta. p. 67. 
'" 48 minutes = t MtAiirta, 

24 iiunates=i i Gkafifa. 

Kati varies from 8 to 60 seconds. 

KSshtha=i/ao Kali=sa,y a seconds. 

NuMska=Tmakl\ag of the eye. 

Vitiadi = 34 seconds. 

Tatpar&^ijsoi in JyoHska for 1/30 part of a 
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(Amdvasya). One year by human measure is 
a day for the Devas, whose (half) day is tlie 
North-fsummo-) solstice, and night the South- 
(winter) solstice. Measured thus by the Devas' 
standard, twelve thousand years is called the 
Four Yugas. Four thousand of these consti- 
tutes /Cfta-Yuga, when Virtue (Dharma) is of 
its full measure. Three thousand of them with 
three parts of Virtue ctmstitutes the Tretor 
Yt^a. Two thousand with two parts of Vii^ 
tue constitutes the Dvapara. One thousand 
with one part of Virtue is the KcUi-Yuga. Two 
thousand make up the interim periods (between 
the Yugas}.'" The period which makes a day 
of Brahma is a thousand of these Your-Yugas ; 
and a night (is) of equal duration. A day of 
Kahma covers (the period of) fourteen Manus, 
likewise of the Indras and the Seven ^tshis. 

••• Distributed thus:— 

800 years between Kjia and TtAa. 
600 years between Twfs and Dvspara. 
400 years between Dospara and KaU. 
300 years between Kaii, and Kfta next. 
2000 
See note i p. 275, (my) Bhagavad-Glta. 
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Voar-Yt^is. Thus, measured by the standard 
of Brahma, one hundred years is his life-laigth. 
All this is subject to Time. Likewise is subject 
to Time the various Dissolutions (Prafayas) : 
Nitya (^r^'aei\t),Naifnittika (occasional), PrS- 
kfta (material), e/c."* For time as Effect, Time 
itself is the Cause. Infinite time is eternal ; 
finite times are non-etemal. Time 9o delineat- 
ed con^itutes an ii^^ient for God's (cosmic) 
S^Ti (i.e. Display). In the LiUhVibMiH,"' 
God {ISvara) wortcs, subject to Time. Altbot^ 
Time exists in the Nitya-Vibhati,'" it is so by 
His will. Some say that time non-«xists, others 

"■ I. Nitya-Pralaya = Sieep or Death, 

2. NaimUtiliihPntaya=^T>i^tegntion at every 
Brahma's day, 

3. FrdAf^PraJ«>w=Disintcgratiqn at every 
BiBfam&'s age. 

4. Atyantika-Pralaya =• Final Deliverance or 
Escape from all material tranune)s = 3foAiAa= Salva- 
tion = Spiritual Goal Eternal. [Read Visktm-Ptiratta, 
VI. 3. I and a : SarvtskSm etc.] 

""Means: Temporal Manifested Universe, tbe 
Sport wherdn cooasts of the three acts of Creation, 
Sustenance and Destruction. 

'" This is the Eternal cs Spiritual Universe of 
iDcSable GI017 ( = Viihsti). 
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avo- that Tdmasa-Mahan (a categoiy of Malta-) 
is time. But both, these positions are contraiy 
to Word {Agama, \.t. Scriptures) and Percep- 
tion {PratyttkshA). The Aciryas'" affirm 
that Time is a c<^nition by the Six Soises (i.e. 
Mind and the Five Senses of Knowledge) ; that 
it is an object of Inference is therefore rejected. 
Thus ha& Time beai Created. 

Thus eiKte Advent V, 

The Titatment of Time (Kola) 

in the 

" Ught of tiie School of Ramanuja ". 



'"Spiritual Preceptors, in a generic sense; the 
expc^toi% aoA exegetists wfco canie into pTominence 
in Sonth India, in a specific sense. 
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SPIRITUAL UNIVERSE. 

(Nitya-yibhBti), 

Now (the Subject of the) Spiritual Universe 
(Ntfya-yibhuti) will be propounded. Non- 
inertness {Aja4otva) is a property common to 
(the Principles:) Pure UaXter (^uddha-satva),"* 
the Attributive Ccmsdousness {Dharma-bl^ita- 
Jhdna), '•* Soul {Jioa) and God {iSvara). 
Non-uiertness means Self-lumiDousness [Sva- 
yamrfrakdSatoa). Self-luminousness cum exte- 
riority (ParSktva),"* characterises both Pure 
Matter and Attributive Consdousness. Safvam 
or Lightness means that which, while self- 
luminous, isluminant tootha^ Suddha-Satvam 

'*' or Spiritual (DiviDo) Matter in the S[Mritual 
Unirerse. 

'** /. e. ConBciousness which is the inttinuc or 
inhuvDt quality of the Soul. Rtad Advent VII, ii^ra* 

*** Exteriority means tiie quality of illuminating 
other things, not self-luminous, the term self-lumin- 
ous 01 interiority being adopted as the equivalent 
for Pfotyaktva, 
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or Essential lightness is to be Luminant, while 
distinct from the Tri-featured Substance,"* or 
that specific uniqueness, which prevails rn re- 
gions entirely exempt of Nescience (AvidyS).'" 
This (spiritual) UnivCTse is imbounded above 
and bounded below, non-conscient and adf- 
luminous. It is called by the name Bliss 
(Ananda), for it is the medium of bliss. As it 
is indicated by the Pancopaniskan-Maniras,"* 
it is of the nature of the Pajkopanishads-. 
Craistituted as it is of the Five ^iritual ^or 
Immaterial) Energies, it is said to be of that 
Five-Eno^ed nature.'^' This Universe becomes 

*** This is the Material of tbe Material Universe, 
the geneds of which has been described in Advent 
IV. ' Prakfti' The ' features ' are the Gvvas. 

"* Nescience or Ignorance is the root of all evil. 
' Where this is entirely absent' is a negative de&Bition 
of the Kingdtxn of Hraven, i.e, the Sisritual Universe. 

'** Read the P!BUarairtM. For the subject-matter 
here alluded to, vide F^dma-tBntra : XII-36y begia- 
ning: " YojanaiUini hotir Urdkix " &c. Vishnu Himself 
is the Five-Spiritual-Energied Being according 
to the verse (A>c cit.): " PaT:ca-iaiti-mayo Vish^ 
hoti-yojana-sammitt, istt Srl-BhUmi-sahito VaimUeyUM 
stvitalt." The five are named thus : — (i) Sarmi, (3) 
Nwrtti, (3) Viiw, (4) Pnrusha and (5) Poramtskthi. 
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the Objects, InsliTUments and Places of enjoy- 
ment to God and to the Eternals (Nitya) "• and 
the Freed (Mukta) (Souis), by God's will. 
Objects signify FortiAne, etc., Instrqmentit: Per- 
fumes, Flowers, Robes, Companions {Vadhn), 
Qmaments, ^y capons </c; Places; Terraces, Ram- 
P^s, Pavilions, AirCars {Fintdna), Parla vM 
tptus-d^fd Ponds. 

By Go.d's eternal will (Nity-eceha) are deter- 
Qi.ii\ed the (beatific) bodies of God and of the 
Eternals and the Freed (sduJs). By God's will 
{$atkk<Upa) alone are made the bodjes oftbe- 
Freed, the creation of Pitfs ^., for them, the 
assumption of numerous bodies simultaneQHsty 
etc. The bodies of God in His Vyuha,, Vibbav4 
and A,rc&'-vatllra. manifestaticais *" are of the 
immaterial (ie., spiritual) nature. In the case 
of the Arc&^vatara, (or Inures consecrated in 
Temples) the spiritual body, by God's grace 
i«{(«i by propitiation^, ipcamat^s. (in the Images) 

'•• Those, Archangets or Powers or Hiecachies 
who are ever of the IHvioe or Celestial order, and who 
never fall into Samsaia, thereto becoming Baddkax 
or Souls in material bondage. 

"• Vidt, p : 576 (f., j^AS,. Jnly, iflio, 
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afto" the vitalising (Prl^a-pralishtka) pmeesi. 
'How can happen a junction, betvreen tiae 
material and the immateTal ? ' need not raise a 
doubt, for the doubt is cleared when it is shown 
that this is illustrated by the (spiritual) bodies of 
Incarnations as of Rama and Krshpa, — authorit- 
ative (-ly known to us)."' The assumption of 
bodies by the Freed (Muktas) is solely for the 
sg-vice of God, for His pleasure, like the 
mask donned on occasions of fi^ivals like 
the Vasant'Otsavay" The expressitm: *Six- 
Quaiitied' is employed for God's body 1^ 
reason of its manifesting the Sx Qualitjes,*" 
The glories of the Blessed Divine F^fure 
(or Beatific Presence) eonsist of Resplaidenoe 
{Aujjvafya\ Beauty {Saundarya), Redolence 
{Sat4gandhya), Tendenness (SaukufhSrya), 
Loveliness (Lavanya), Juvenility (Yauvatta), 

■"* a. Bhagayad-Glti : Jay'atu*ti MOm miJUff 
MAdWbM iamim airitam, panm bhOoam ajOMMta 

**" Indiaa festivities when costnmes aro wofs as 
io a foncy-dress balL 

■** The Sx Qualities aie J*ana, Sa/Oi, ROt, 
AUvorya, Vtry^asA Tijas., (See Bifadntyw' Inti*- 
4iictigQ tQ 9i^mai-<^&, my Sog^dt Tmsbtiaa.) 
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Softness {Mardava) etc., (all) of the nature of 
eternal, faultless and surpassing. Its excellency 
is evident from such works as Gita. 

Texts, which declare that the Freed {Mukta- 
soul) has no body, signify the n^^tion of 
Karma-detainined body/* The seaises (in this 
body) being eternal, the law of Cause and Effect 
does not prevail. Hence like the material 
(series], it needs no distinct cat^^rising. The 
school thorfore which upholds a bodiless condit- 
ion there (i.e., in the state of Mukti, or Freedom 
Spiritual) is thus rejected. Likewise the facticm, 
which contends that it (the Eternal Universe, 
Nifya-vibhUti) is a portion of Matta-, is also 
dismissed as it is in contravoition of the 
passage : ' Beyond Darkness ' '** — that it is dis- 
tinct from (AkaSa) is proved by its properties 
of Sound, Touch, Colour, Savour and Odour, 
being of immaterial nature. That it is inert is 

*°* That is : the body of bcadage. From this then 
IB escape, but the Freed or Saved soul can attire 
itself in any desired fonn of a celestial body. Karma 
is the sum of accumulated acts which fructify 
uily, like seeds sowd necessarily sprout 
* ' Tamasah panatat' {Mtnfd»k-i>P<etiskat, II. 3. 6). 
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dis{»oved by its 'bdng of the self-luminous 
nature {JfiilHd-"tmakeava). 

The Spiritual, Divine, Blessed F^ure of God 
(Bhagavan) is the rq)ertoiy of all the contents 
(signified) in the Chapter on Weapms and 
Omaments.** It is thuswise: — Kattstuiha-Gem 
represents Purusha {SomI); ^r^vatsa, Matto-; 
the Club (GatUl), Mahat ; the Conch (SaAkka), 
Saivikd-'hathkara; the Bow (Sarrtga), Tamasd' 
hathkara ; the Sword {Asi-=^Nandaka), Know- 
ledge; its Sheath, A-knowledge; the Discus 
{Cakra), mind ; the Arrows, the Knowledge eum 
Action-Senses: the Garland {yanamdls — 
Vaijayantt), the Subtle and Gross Elements. 
In this camecticn the following laconic verse is 
worthy of contemplatioD : 

"CetaS cakrati cetana-'sir amatis tat-sam- 
vrlir, malika bhfUani svtfgu^ir ahathkjii- 
yugam Sa^hena s&riigayate, bHititit khani 
dasS'pi kaustu6ha-mamr jtvafy firadhifiam 
pimaS SrfvalsatH Kamaiapate lava gadam 
ihur mah&ntam budiofy." "'. 

'** Read Ch. 23, Amsa i., Vish^Pardpa. 

*" This needs no translation as its very paraphiaaa 
has just pnceded it Venkat^carya in his VtdautS' 
Karikdvaii, osciibes this vena to Vedanta-OefiikL 
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This Universe (Spiritual) itffourfold:— ^moaia, 
Pramoda, Sammoda and Vaiku^fha^ A^;aM 
it '\t infinite-fold. It is desi^iated by Several 
ct^omtfis such as : Tripad-ViWiati, Parama- 
■ pada, Panima-vyoraa, Pai'aina-"kaSa, AMfta. 
Naka, Apratqta-LoliB, Ananda-Loka, VaiktUifhai 
Ayodhya etc. 

In this Universe is situate the City bi Vaj- 
klintha, with Sevai Enclosures, and abounding 
in countless cupolas and ramparts. In it is 
the Divine Mansioil named Ananda. In it is 
Constructed a Hall called Mapi-Mao<^3pa, sup- 
ported by innumerable pillars made of precious 
Stones. In 'it is (the Seat) Ananta of the 
Thousand Hoods, dazzling, carryir^ the Divine 
Thrcaie of the composition: Dharma'" etc On 
it is the Ei^t-Petalled Lotus, served (on either 
side) by (maidois) Vimala etc, holding ^s (the 

*"* AmodA** the Realm of Saflkarshaoa 
PrambdhtA „ „ „ Pradyumna 
Sammoda = n » » Aniniddha 
Vaiktintha= „ „ n Vaaud«va 
"* Dkmm», /ROM, VaMgy» attd Aiivarya. Tbe 
i«uc lagG of tha Throiw ara s^d to be A-ihariM, 
A-jM»iA, A-M%tagyA and An-a^lottya. 
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insignia of Royalt^) in their hands. Seated on it 
(the Lotus) is Sesha, the Seat of Supreme 
Wisdom and Strength.""' Over (Sesha) is the 
Great Bemg who is beyond speech. " 

Thus (the subject of) Nitya-Vibkuti or the 
Spiritual Universe has been treated. 

Thus ends Advent VI. 

The Treatment oi Nilya-Vibhuti, 

or The Spiritual Universe, 

hi the 

" Light of the School of Ramanuja ". 



9.3.% 



"•Read verse 40, Yaniuo&"carya's Stotra-Ratna: 
Ttfvil wAd "sfooM etc. 

'" The whcde of the 12th Chapter in Bk. I of the 
PaffcaTStra: Padma-tanlra, may with advantage be 
perused in this connection. 
13 
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ATTRIBUTIVE CONSCIOUSNESS. 

{Dharma-bkiita-jhdna). 

Consecutively, (the topic of) Attributive 
Consciousness "' will now be e^Kfunded. The 
nature of it is described thus : — 

1. While it is self-luminous, ncn-sentient sub- 
stance, it is 'objectivated' {sa-viskayatvam) (i^e., 
some object always omstituting its cwitent); 

2. While it is pervasive {Vibhu), it is of the 
nature of substance {Dravya), and attribute 
(G»9o) like light ; 

3. It is the illuminant of objects ; 

4. It is Intellect or Intelligence (Budeihi)etc. 
Attributive Consciousness'" is, to God and 

the Eternals (Nityas), ever eternal and pervasive 
(or diffusive) ; to the Bound (Baddka-soMis) it 



*^*I.E^ ConsciousDess which isaD attribute of, 
or adjectival to, Soul a Cod. To translate moms by 
mind or equate auod with Const^xisness are both 
erroneous, see note 321 in/fa. 
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is obstructed. To the Freed (Muktasouis), it 
was before obstructed but now risen. 

But it may be asked how, if Ctmsciousness is 
etonal, the parlance such as: 'Consciousness 
is fnow) bom, Consciousness (now) lost ' is to be 
accounted for ? The answer is that such is in 
vogue by reason of Consciousness being suscep- 
tible of contraction and expansion. Like water 
issuing out of the hole of a leather-bag, 
Consciousness streams through the avenues of 
the soises, and contacts objects. Contraction 
and Expansion are lilie the serpent and its 
coilir^ up. AU Consciousness is essentially 
self-evident (or self-authoritative), and is self- 
luminous. The hypothetical"' Consciousness b 
the means (or instmrooit) at one's disposal for 
all functions concerned with it, for such a 
functirai is made possible by it without seeking 
the aid of another thing sui generis, like object 
{Artha), sense {Indriya), L ight (Dipa), etc.*'* 

*" Referring to any othsr Schdol which may admit 
DO such thing as CoDScioosoess. I^oblematicaL 

"* Like light not requirii^ the aid of another light 
to be seen : one object another object ; and sense, 
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No sameness of genus can be instittited as 
between Sight and Light ; for the difFerentiatkm 
between (them) accrues from the variations 
imbedded in the Ahailikaric Taijasa Principles.*" 

By this (delineation given of Consciousness), 
the opinions, that(i) Consciousness is instan- 
taneous, (2) it is endurant fen* three (successive 
or continuous) instants, (3) its illusory nature 
even in matters-of fact {Vyavaharika) transact- 
ions, as it is in matters phantasmal (Pratt- 
bhasika),* (4) its nature demonstrable by other 
proof (i£., not self-evidoit), (5) its being the 
Soul itself, etc., are discarded. The Conscious- 
ness relating to (say): 'Pillar' (in the first 
instant) is the same one as that relating to 
' Pillar ' (in the succeeding instant), caily it is 
continuous." 

"' Rtftf to Advent IV for the explanatiai (rf 
these Principles or Matoial Categories. 

* /. E„ The rope appearing, ox illusorily striking 
one, as snake ; or the deceptions or illuMons of sense 
producing illusory Consciousness, i.e,, knowledge 
hallucinatory ; — or a mental hallacination. 

*" Lit., the stream of Consciousness {DharS- 
vikik»-jfliina). The Consciousness which is appre- 
hensive of any object at cue mcxnent, is but its 
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'Grantii^ that on the strength of Scriptures 
(Agama), Consciousness is etoiial, how are the 
conditions obtaining in the waking, sleeping etc., 
states (of CcHisciousness) to be explained? 
The answer (to such a query) is : ' The burning 
quality of fire placed near a thing to be burnt 
is neutralised by the presence of a gem*" etc ; 
in like manner the presence of a certain hinder- 
ing darkness produces sleep and other states. 
Also it is like (the state of) youth elc, for, 
virility (the state of youth) is latent in (the age 
of) in&ncy, but becomes manifest in (the age of) 
youth."" 

Consciousness is of the character of attribute 
(Gutfa), by virtue of the definition that what is 
depaident (on another, in an indiscerptible 

stream when the ap[«ehension in tiie next ittoment 
is concenliI^[ the same object. Hence -ftiey are not 
two distinct Consciousnesses, the antecedent one 
dicing, and the consequent one newly bwn as it were 
as the Madhyamika School of the Buddhists hcdds. 

*" It is believed there are some gems or stones 
and other substances which paralyse the power of 
fire to bum. 

•* Cmsult Vedanta-Sutras : II. 3. 31 : — '* Putuitod"- 
divattvasya Sec." 
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manner) is its attribute (or quality), like the 
attributes {of substances).* Also by virtue of its 
(Consciousness's) susceptibility to contraction 
and expansion, it partalces of the character of 
substance (Dravya.) How Consciousness, the 
attribute of the Soul {Atma\ can be of the 
nature of substance, need not provoke doubt, 
for like the light, the same one substance can 
possess both the characteristics (of atlrtbute and 
substance). Hence there is no contradiction."* 

Substance (Dravya) is enunciable as that 
vAndi is the abode (or seat) of states (AvastkH). 
Its radiation (or dispersion) outside its abode is 
possible like light (rajring out from its centre). 
A syllogism (may be constructed) thus : — 

Attributive Consciousness is Substance, 

For it possesses the character of diffusion etc.. 

Like light ; or, 

Consciousness is Substance, 

* Like the " Blue Sky," where blueoess is the 
inseparable adjunct of the sky. 

"'This contentiim is perhaps better understood 
if we say that Consciousness is the faculty as well as 
tbefuQctioQ of the soul. 
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For, apart from its connection (or source) 
unseen, it is ct^isable,"" 

Like Soul. 

For Consciousness as stated, is conceivable as 
capabte of simultaneously coming in contact 
with infinite space, like rays emerging from the 
eye, Sun etc. The terms sjmonymous with Cons- 
ciousness are Matt, Prajnd, Samvit, DhishofiH, 
Dhifi, Maniska, Semusht, Medhn, Buddhi, etc. 
It is Consciousness which, affected by environ- 
mrait, assumes the forms of joy, grief, desire, 
hate, and will; for there are no means (or proof), 
justifying the assumption of a generating Cause 
of joy etc., other than Consciousness. Like ' I 
remember' indicative of Consciousness, 'I 
desire/ 'I hate' (etc), indicate but a state of 
Consciousness. But how is the passage, which 
avers: 'Desire, will, doubt, zeal, indifference, 
courage, timidity, shame, sense (or reason) 
fear and all such, is Manas (mind)/'' to be 

••■ Take sun-light for example. The light is seen 
thongb its source the sun may remiuD unseen, or 
beyond the range of vision. 

"' [Bthadd-"raifyaka Up. I. 5. 3]: — "K^nas-, 
sadkalpa-, vicikitsa-, iiaddha-, (a) iraddhi-, dfaftir-, 
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construed as signifying fcMms (or states) of 
consciousness? This query is met by the 
answer that inasmuch as the invariable law 
holds, associating mind (Manas) as the instru- 
ment (or internal sense) of Consciousness, the 
use of the term mind to signify Consciousness 
(as in the above pass^e) is figurative (-ly 
justified). 

Likewise the qualities of the soul, which are 
numerous, are but the states of the attributive 
Consciousness, such (for example) as: — Per- 
ception, Inference, Word, Memory, Doubt, 
Conclusion, Difference, Fancy, Discernment, 
Endeavour, Temptaticai, Attachment, Hostility, 
rVide, Envy, Craving, Ostentation, Cupidity, 
Anger, Dignity, Stupor, Deceipt, Partiality, 

wfiiTtiT-, hnr-, dhir-, bblr-, etat sarvatn mana eva." 
According to Occidental Philosophy, mind is im- 
material and is a function of, or a spiritual force 
operating on, the brain; but in Oriental Philosof^y, 
mind is tbe internal material organ of sense, the Sense 
Commune, and Consciousness is tbe attribute of 
soul Ihat streams out to the objective wc»'ld, by first 
pasang through the aperture, so to say, of the mind, 
theoce to the external senses and out thence to 
extwnal objects. 
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Sorrow etc ; and Wisdom, Folly, Love, Content- . 
ment; Discontent, Greatness, Fatigue, Fame, 
Renunciation, Enjoyment, Friendship, Compas- 
sion, A^iration of Release [mumukska), Ba^ 
fubess, Patience, Discriminanon, Wish to 
Ccmquer, Softness, Forgival, Wish to do. 
Disgust, ImagJnaticm, Hypocrisy, Jealousy, Wi^ 
to kill, Cupidity, Vanity, Predilection, Prejudice, 
Dilute, (God-) Love (bhakti), Surrender {to 
God —prapeUti), Lordship (or Power = Bhati) etc. 
Similar^ the innumo^ble Blessed Attributes 
of God (Bkagavan) are the amplifications of His 
Consciousness and Power, such as : — Knowlet^, 
Power, Strength, Glory, Might and Light, Free- 
dom, Love, Gentleness, Rectitude, Friendliness, 
Impartiality, Compassion, Sweetness, Dignity, 
Magnanimity, Tactfulness, Patience, Courage, 
Valour, Bravery etc. Knowledge {Jn&na) is 
that (quality) which is of the nature of universal 
unda-standing. Power [^dkti) is the capability of 
causii^ existence from non-existence. Strength 
(Bala) is the capacity to endure. Glory 
(AtSvarya) is the capacity to rule. Might 
{Virya) is imperturbation. Light (Tejas) is the 
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-poWer to resist. Freedom {SauSilya) is the 
capacity to mix fredjr wiUi hig^ and low. 
Love (yaisafya) is the quality of findu^ good 
m evil, or the overlooking of fault. Gentldiess 
(Mardava) is the not bearing to be separated 
from one*s dears! Rectitu<te {Arjava) is to be 
straight in thought, wra'd- and deed. Friendli- 
nesB (Satiharda) is readiness to help others 
to the neglect of one's self. Impartiality (Sdmya) 
is to be equally accessible to all irrespective of 
their race, ' character or conduct. Compassicm 
(Kdrutrya) is the wfeh to repair others' ills 
■to Mie's own detriment, or the inability to 
see others' sufferings. Sweetness {Madhurya) 
js to be sweet while notmshii^, ' like milk. 
Dignity {Gambkirya) js the power vrhich fcn-bids 
the inquiry for deep motives underlynig 
such acts as conferring abimdance 4tc., on 
the devotees. Magnanimity (Audfyya) is the 
feeling of dissatisfactiwi even after bestowhig 
plenty. Tactfulness (CSturya) is the powa- to 
hide anotba'*s faults. Patience {Sthairya) is 
to be unrufRed. Courage {Dhairya) is the 
power of permitting no waver, after deqisjon. 
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Valour (^urya) is the power to rush into the 
midst of the enemy; Bravery (Parakrama) ^ 
gaining victoiy over him. The others (attributes) 
may be similarly understood. 

The nature of God-love {bhaktif** aiid God- 
surroider {PrapatH)*^ — states of Consciousness 
— will Iwiefly be discussed (nowf). It is God 
alohe who conf«s Moksha (Final Release from 
mkttdal existence), on the (bare) plea (furnished 
by souls) of Love arid Surrender. Hesice thes^ 
(latter) are considered as the Means to Rdeasa 
The character' of Means, assigned also to Kvft 
mayvga™' sxxd Jfi&na-yoga,'"^ which in fad 
are inseparable from Love, is by reason of 
(such) [»-edominant charactOTStics persons may 
severally (happen to) possess.'" 

'" BAaAlf is Love (tr Wslling Emotioo to God; 
Prafatti is Sumndei or Dedication to Go4 (Faith); 

'''"iiCarf8a= Reaching Salvation by means of good 
acts ; jMna, by means of meditation (thought). See 
the Subject enlarged: Pp. 581 /. JRAS. for July, ig 10. 
Also seo. infra. 

"* This means that in some peisons, the active 
qnality may bo more nKU»fe$t, in others thought or 
utvllMt more pndoioiiniait ; aiid yet the caoevaaaat- 
ion of them all are to be found ib Lane. 
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What is Karma-Yoga or the Path of Works ? 
Through Holy Teaching (got), one acquires true 
knowledge regarding Soul and God; and, accord- 
ii^ to his best ability performs, without regard 
for fiuit, diverse actions of virtue ■.—Kdmya 
or Optional, Nttya or Routine, and Naimiltika 
or Casual. The sum of acts so done is Karma- 
Yoga. It branches itself into God-worship, 
Austerities, Resort to Holy Places, Charity, 
Sacrifices etc. Effecting the riddance of ^ains 
on the soul, it engeiders JnSna-Yoga or the 
Path of Knowledge, and through it or direct, 
engenders BhakU-Yoga or the Path of Love.*" 

What is Jndna-Yoga or the Path of Know- 
ledge ? By means of Karma-Yoga, one's heart 
(or mind, antak-karana) becomes purified, and 
he then contemplates on the Soul which is dis- 
tinct from matter, and liege to God. This 
(ctmteroplaticai or jUdna- Yoga) is useful to Love 
{BhakH.) Whether these Ways (w Paths) are 
Independent Means(to Salvation), or ancillaiy 

"• Read Pp. 581 ff. Arth^POUaia. jRAS. for 
July, 191a Also the. Soteriological Table is (my) 
BhagMiad-Gi(a, Pp. 573-574- 
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to Love, depend upon the several authorities 
presenting such views. 

What is Bhakti- Yogfi or the Path of Love ? It 
is an unbroken stream of thought (of God) like a 
stream of (poured) oil, preceded by the eight-fold 
auxiliaries: Yama, Niyama (moral and physical 
restraints), Asana (postures), Prdna"yama 
(restraint of breath), Fratyd "kara (restraint of 
senses), Dhdrana (stead3ni^ concentration), 
Dhydna (uninterrupted meditaticm), Samadhi 
(imperturbable fixture).* 

The seven-fold means known as (i) Viveka, 
(2) Vimoka, (3) Abkyasa, (4) Kriya, (5) Kal- 
ydna, (6) Anavasada and Anuddharsha, g^ve 
birth to it {Bhakti). Of these, (i) Viveka or 
Discrimination is said to be the purity of body 
effected by abstention from food, impure from 
any cause. (2) Vimoka or Dispassion is freedom 
from desire. (3) Abhydsa or Practice is the 
repeated habit of clingir^ to the (mental) Sub- 
ject {oc Imj^) (of contemplation). (4) Kr^ 
or Perf(»man(« is the observance of the Fivefold 

* The last three tenns may periups be bettw 
tMoaUted by Abstrtctioti, DevotiOQ and Exaltaticn. 
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MahS-Yajnas or Great Sacrifices,"' according 
to one's ability. (5) Kaly&^a or Virtues are 
Truth, Uprightness, Qemency, Non-cruelty and 
Non-cupidity. (6) Anavasada or Painlessness is 
freedom from dejection (or despair). (7) Anud- 
dharsha or Non-elation is fr^om from par- 
oxysmal joy ; for such joy is also a hindrance- 
Fostered thus by this seven-fold Means, Love 
(Bhakti) becomes as vivid as actual perc^tion 
and (this) must last till the (final) dissoluticsi of 
the body occurs. This final (God-) conscious- 
ness may break (on a person) at the Jtnis of this 
or some other body. 

Love or Bhakti, variously called Vedana, 
Dhyana and Upasatia, has three successive 
stages, (i) Para-bhakti, {2) Para-jUdna and (3) 
I*arama-bhakti. "' Love again is twofold; 

*" Vide ' "tuttinya Araoyaka ' 3 : — " Deva-yaJ&a^ 
Pkfjta/Ho, BhUta-yajHo, Manushya-yaf^o, BrtAmM- 
-jh|fS0, ttL" L E. siciifices to tiiet Gods, .tbe Manes, 
Creatuias, Men and God. 

"• Read the verse: "DarSanam (i) pata-bhaktis-syaf, 
Para-J^oHaAtu (2) sangamam, pnnar viSlKka-bhiruivtun 
PannnS-bhaktir (i) uceyate." {x)SeiingGod,{i)\}Dttiug 
withGod, ai>d(3)Feer of sefiaraiioafiQa] Him. 
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Ssdhana-bhakU or Laboured Love, and Phala- 
ihakti or Rip)ened Love. Laboured Love is 
what is evoked by (human) exertion. Ripened 
Love is what is gifted by God's grace, such that 
is found in ParSiikuga, Nstha*" etc. The 
employmetit of the term ' love ' for praise, pros- 
tration dc, alluded to in suCb verses as : 

' Love of My votaries,' et<?"., 
is tropical 

• But a query may arise why, when the 
"Vedantas have fH"escribed Heating {^ravaita) 
and Reflection {Manana) also, love {Bhakii or 
Nididhyasana) alone is said to be enjoined. It 
^s met thus : A person having learnt (the letter 
of) the Vedas with all its adjuncts, finds that 
the import of all this (learning) must have 
"some definite motive ; he necessarily resorts to 
Hearing (i. e. expoation by a Teachw) in order 

"* ParaAkn&i or St. Nammizhv^ typifies all the 
Saints or Azh^iirs, and Kg,tha-miii]i, all the Sages or 
.Acaryas. 

''* Mad-bkakta-jaia-mtsalymn, ^y^'dS ca"num»- 

danam JikahfH askta-vidhahy esk»' etc, [yishjgu- 

dharmottaia ; quoted in Course V.'PmpHDna-Panjjus 
also]. 
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to ascertain for himself what it (the aid) may be. 
Hence Hearing as a necessary step is premised. 
Reflection thai (on what was taught) is also 
premised inasmuch as it is a fmentaJ) [Hocess 
mtended to render steady what has been heard.* 
Hence there is no inconsistency when it is 
averred that the purpose (of the Vedas) is to 
prescribe Love (Bhakti). Love which in other 
words is meditation (DhyHna), becomes mani- 
fold by the divwsity of its Methods (Fidyi). 
These Methods (of Love or Meditation) are sub- 
sumable under two main heads : (i) those that 
have for their fruit (aim) Material Goods, or 
Spiritual End {Mukti). The Udgita-Vidya etc^ 
belong to the Material Class. Those that belwig 
to the Spiritual Class or the Etrahma-Vidya, are 
such as the Antar-akshi-Vidya, Antara-'ditya- 
Vidya, Dahara-Vidya, Bhuma-Vidya, Sad-VidylU 
Madhu-VidySj Upakosala-Vidya, Saptjilya- 
Vidya, Purusha-Vidya, Pratardana-Vidya, 

* This is with reference to the Text : AitM v& V«- 
tnohfatyai' tntavyo mantavyal^ &c.' (Bfhad-Arap: 
Up. IL 4. 5]' And also read ; " SikStiuraya»t bkdra- 
ianff kild'bkut adkitya Vedani navijaitiiti yo'rthMt" 
[Cemmy; to III, Sariihit-opamsbad-Brahmaoaj. 
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VaiSvanara-VidyS, PaRca-'gni-Vidya etc. "* 
Ny3sa-Vidya'~ is PrapatH or Surrender (to 
God). It is the same as Sarai0-gati or Capitu- 
lation (to God) as the Refuge (or harbour), as 
defined in the Verse : — 

'Prapatti or Saraijagati is imploring, with 
abounding love, God alone as the Way for 
consummation of aspirations otherwise unattain- 
able"" 

This (Way,) which guarantees the Spiritual 
End (Moksha) at the end of the present body, pre- 
cludes the necessity of the state of being (vividly) 
conscious of God at the time of death,* requires 
but once to be done, is designated Nyasa 
(lying or leaning on God), SarapSgati (He 

-"• Consult the Table of the Vtdyas in my Bhaga- 
vad-GttS. Pp. 129-130. 
"" Na 32 in this Table. 
"' ' Ananya-sadhye svabhishte 
Maha-viSvasa-purvakam. 
Tad-ek— opayata yac£g, 
PrapattiS Sarap&gatih [Ah*rbitdhnya-Sa^lu0, 
I^caratraj. 

* Read : 'AiakUm api ea smartum attte purva-krtaui 
stiiaraH, svayam eva Panun DkSma svayain nt^ati 
Madhavaif [Bharadvaja-Sarbhita, IV. So]- 
15 
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the only Refuge). It is thus a unique state of 
consciousness. Further descant on this topic is 
debarred by reason of this wott having beai 
designed for the enlightenment of the young'; it 
has to be leamt from the properly constituted 
apostolic authorities, out of esoteric treatises 
{Rahasyas) etc. 

As only Love {bhakH) and Surrender (firapattt) 
are admittted as the Means by which to secure 
the Spiritual CtMisummation (Moksha), Means 
that others promulgate are discarded. Amoigst 
those (religionists) who stand outside the pale of 
the Vedas, some do not admit the entity Soul at 
all, as apart from the body ; to them the very 
subject of Deliverance (Moksha) is futile'" 
Nor IS it less abortive to those others who 
believe consciousness to be momentary, whicli 
to them is itself the SouL'" But they may 
contend that it (Deliverance) may be predicated 
for the next b^otten consciousness. But it 
cannot be that one (lapsed thing) can exert 

'" The Matoialists, Hedonists, Cifvsku or Loki- 

"' The Buddhist Madkyamikas. 
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for another {for Moksha)."* Nor for those 
can the question (of Deliverance) arise, who 
are addicted to the many-faced sapta-bhaiigi 
professitHL'" Nor can there be partisans for 
the school of the VaiSeshikas who assert the 
Spiritual End {or Deliverance) to be petrifact- 
ion {PashSpa^alpa). Nor is the subject 
(Deliverance) of any value to the SaAkl^as, 
who do not admit God (iSvara), and there 
arises a doubt as to whom is Deliverance, 
Sou! (Purusha) or to Matter (Prakrit) ? Nor is 
that question invested with interest for those 
schoolmen, the illusionists, " to whom the true 

"* TbaX is, if each Coosciousnese (which itself is 
Soul), is momentarily anew, it is absurd to speak of 
pteksha for which one prior consciousness prepares 
the way for another as both of than are independent 
and DDCOonected by contiouity. 

"* The Jainas who hold the System of the Seveo 
paralogisms: (i) ' may be, it is,' {3) ' may be, it is 
Dot,'(3)'may be, it is and is not, [4.) ' may be, is not 
{ffolicablef' (5) 'may be, is and not [Kedicable, (6) 
' may be, is not and not predicabie '. (7) ' may be, is 
and is not and not piedicable.' [Vid«,Sarva-darSana' 
sadigfaha by MS<&ava]. 

""The Miyitvadins 01 Advaituij of the VedSnta 
SchooL 
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monic knowledge cannot spring from the avowed 
illusoiy nature of the (Vedic) texts. The conten- 
tion of (the Schools of) Bhaskara and YSdava for 
a combined Way of Works cum Knowledge, is 
likewise inadmissible. The Saiva system is dis- 
carded by reason of its averrii^ PaSupati as the 
Goal, and the smearing of ashes etc, — contrary to 
the spirit of the Vedas,— as the Means."' 
Thus consciousness has been expounded. 

Thus Olds Advait VII, 

The Treatment of Attributive Consciousness 

(Dharma-bkuia-jndna) 

in the 

" Light of the School of Ramanuja." 



"' See this System refuted by all ttie Three 
Acftiyas, SaAkai&, Rim^uja and Uadhva, in the 
VediQta-Satras: Patyur asOmaUjas sySt [IL 2. 35] 
and dsewfaera. That Ram^uja based his Commes- 
taries on Brahma-sutras on Si^antha's model, as is 
supposed by latw Suva Schools is refuted by Ap- 
paya-Dtkshita (a £aiva himself) in his work, ^ivdrka- 
matn-dtpika. Vallabha in his AfKhhhOskya accuses 
Saiv&caryas ctf plagiarism from RSmluiuia [Pp : 48 
aad 140) ptuiim}. 
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ADVENT Vm. 
THE SOUL (Jiva). 

The (cat^ory) Soul or JIva will now be ex- 
plained. The characteristics common to Soul 
and God are : Interiority (pratyaktva), Cognos- 
dtiveness (cefanatva), Spiritness (StnuUva), and 
Agency (kartrlva). 

Pratyaktva or Interiority means to be self- 
luminous. Cetanatva or Cognosdtiveness is to 
be the seat (or involucre) of consciousness. 
Atmatva or Spiritness is to be the antithe^s to 
body (matter). Kartrtva or Agency is to be 
the seat of consciousness, of the form of Will 
(saiikatpa). 

Havii^ thus stated the common cbaiacteris- 
tics of Soul, the special for ai^;ular) charac- 
teristics will now be stated. Atomic cum Cog- 
nosdtive, Liegent atm Cognoscitive ; similarly. 
Sustained, Oxitingent, Agent by delegation. 
Subject, and so forth ; may be conceived (as 
qualities distinguishing the S«ul). 
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The Sou] is distinct fhjm body, senses, mind 
(matias), breath, and inteUect. Distinct fipom 
body (Soul is) by reason of the experience : 'My 
body '; Distinct from the outer senses by reason 
of the experiences: ' I see with (my) eyes ', ' I 
hear with (my) sense of hearing', ' I speak with 
tt0> tongue ' and so forth ; Distinct from mind 
(manas) as this is known to be a saise ; from 
breath as indicated by the expression: 'My breath', 
and from Litellect (buddhi) as borne out by the 
experience : '/ know'. It is atomic (or monadic) 
by reascHi of the ^ruii ( = Scriptures) stating that 
it (Soul) out-^;oes (from the body at time of 
leaving, and in-comes to the body at time of 
joining), confirmed by (our own) experience. No 
question need arise ?iow, if Soul is atomic, it is 
capable of cc^nising simultaneously many ob- 
jects, for (its) attributive consciousness has the 
capadQr for such diffusion."* By this (law), the 

•»• ' Atomic ' has a material ^gnificance which is 
not meaot, as the Soul, is spiritoal. What is intend ■ 
ed to be convciyed is that Soul is a subtle spiri- 
tual centre of consciousness, a focus of the forces oi 
coDBcioustiess which can ray out anywhere, like the 
Central sun difiiising its rays anywhere. 'A spiritual 
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assumption of many bodies (simultaneously) by 
such (sages) as Saubhaii,'" and by the Freed 
{Muktas) becomes possible. This (Soul) is 
Etemal, for it remembers what was experienced 
in the past. But it may be asked : how if Soul is 
etemal, they do speak of its being • bom ' and 
'dead ' ? We reply that birth is because of the 
Soul's bondage with body, and death is, because 
of its severance therefrom. Hence the nature 
of the Soul is Etemal. It is distinct for each 
distinct body. In a similar manner as the 
singular of the expression ' gold jar ' is made 
use of for an 'ag^^^ic' of gold jars, all of 
the same dimensions, and 'grain' is used for 
an accumulation of grains, is the (generic) term 
Soul used, as all souls share in common the 
attribute of consciousness. Hence there is no 
idaitity, as that conflicts with the Authorities.**" 

Riiclealus of cognoscitive forces is Soul' would be an 
appropriate dbfinition. 

'" See Vishtfu-Purana [IV-a] for the story. 

**" TIus is with Fefereoce to the advaitU (momstic)^ 
theory tbat all souls are identical ; whereas Autho- 
rities such as the Vedas mean oth^wise, i. e. assert 
pimality or multi[dicity of souls. 
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It is by nature Blissful (or essentially Joyous) ; 
but, infected by environment {upadhi), &Us into 
migration (samsara). It is Agent (kartd), 
enjoyer {bkokla), the Bodied {Sarin) and body 
{Sarira). It is the bodied with reference to 
matter; with reference to God {ISvara), it is 
body. 

That it is Self-luminous {svayam-prakasd\ 
is evident from Perception as well as Word 
(Scriptures). A syllogism may be constructed 
as follows : — 
•The Soul is Self-luminous.' 
For it is conscious, (or cognoscitive). 
Like the attributive consciousness.' 
Consdouaiess-ness {jnanatva) and Stainless- 
ness (or Sinlessness amataiva) ac, are qualities 
which determine its (Soul's) E^ssence 

Thus the thesis of the Bauddhas that as cons- 
ciousness is momentary, Soul is the concatenat- 
ion of (such) moments; — the the^s of the 
Csrvakas that Soul is conterminous with the 
body, which is a compound of Four Elements ; 
— the thesis of the Jainas that Soul is commensu- 
rate with the elephant's body in the elephant. 
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and commensurate with the ant's body in the 
ant ; — the thesis of Yadava that Soul is a frag- 
ment of GodfSroAwaw);— the thesis of Bhaskara 
that Soul is a division of the conditioned God 
{Brahman); — the thesis that Soul is a fabrication 
(effected) by nescience ; — the thesis that Soul is 
multipled by reason of the limiting for circum- 
scribing) InnerOigan {Antaffkarana) ; all other 
such objectionable theses are disannulled ; and 
likewise the cMitentitm for its (Soul's) infinitive 
nature {vibhutva). 

But if it be a^ed, how, in case of not admitting 
the infinitive character of Soul, is its fruit in con- 
nection with other realms, determined by the 
•unseen' (destiny •^arfrsAo), possible, the reply is 
that though Soul has no local (or spatial) relation, 
yet the Unseen (destiny) determines it. What is 
Destiny? It is a species of consciousness attained 
as a consequence of good deeds done for winning 
the pleasure of God {BhagavanYTYas conscious- 
ness is none other than Providence (or Will) of 
God, contingent on His infinitive {vibhu) nature.* 

• The purport of this is that it is God's providence 
tiiat watches our behaviour, and rewards us. See 
Vedanta-Sutias ; ' Phalam ata upapatieb ' [111. 2. 37.] 



C,q,t,=.dbvG00gk' 



122 yatIndrahhata-^^pikX [Advent 

(In) thus (iHcdicating) the reapir^ of fruit (by 
the Soul), is not beset wth difficulties. 

This Soul is threefold: Bound (Baddha), 
Freed (Muita), and Free oc Eternal (Nifya). Of 
these the Bound are those particular group of 
souls, from BrahmS down to the worm, inha- 
biting the fourteoi worlds comprising the Oral 
^)bere.' Brahma is sprung from the navel-lotus 
of Srf man-Narayaoa ; Rudra from Kahma ; 
from Brahma again . are spung the Yogis 
Sanaka e&:., the Devarshis NSntda ac, the 
Brahmai;shis Vasi^fha etc\, the Nine P^jSpatis, 
Pulastya, Martd, Daksha, ' KaSyapa etc. From 
these spra:^ the Devas, the R^ents of the 
Quarters [Dikfalakas), the Fourteen Indras, 
the Fourteen Manus, the Asura9» Pitrs, Siddhas, 
Gandharvas, Kinnaras, lOmpurushas, Vidya- 
dharaa etc., the Vasns, Rudras, Adityis, the 
A&vinis, and the Danavas, Yak^ias, Rajcshasis 
Pi£icas, Guhyakas etc. Thus there a^ mai^ 
varieties of creatures of Deva-Orii^ The 
human class also has many varied such as 
BriUunaoas, Kshatr^as, Vai|yai, Sodras eic. 
So also is the animal speciis' such as cattle, 
beasts, birds, reptiles, moths, >vDnns etc. The 
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statkmaiy* class is also diverse such as trees, 
bushes, creepers, shrubs, grasses e/i;, ,. Trees ek., 
possess sufficient codsdojuness (intelHgeoce), 
necessary to imbibe tt>t^ etc., as evident from 
thetrat:— y-': X 

*' That (con^jiiousriess) is meagre i^the loweitt 
forms of Ijji*"."' 

Thus tj^ ^oxaA iBaddha a^uls) are of the 
classes: ^evas (celestUi or supeijiuman), human^ 
animal ^d statiosjary.* < 

These are agaifi (different^) clas^fiable ^ 
womb^m, egg-bom,', seed-pom and sweaff- 
bom. ■ The Devas and marf are womb-b«n, 
(but) dnuMig them Brafa&ia, Rudra ttc, Sanjkka 
«/c., SSta, DraupadI, Drshpdyurana etc., fare 
not thus bom [qyonija), $? «e the BhQtas, She- 
talas etc. The animals etcJdXe. (some) w<}mb- 
bom, (some) e^-bom, and /(some) sweat-i>om. 
The Stationaiy etc, arq seed-btffn."' ' The 
Bound (souls), thus delineated, are £«iilstant^ 

**"Af>riifa vatiu swUpi sa stkavaresku tato 'ikiki' 
[Visbi^u-Ptur&Qa j VI. 7. 64.] Aiso Cf. with M»tm- 
Smrti L 49 " A»tM-ta^M bkavaxty tic Sa ". 
* Stationery laV^Qtable and MineraJi Kingdwns^ 
"' Read Ma>nt-S)Hfti: l.,vwami lo 50. 
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whirled in the (material) wheel, ia^ioned from 
(the elements of) Avidyii (nesdeiice)^ Karma 
(acts), Vasana (predispositions), Ruci (craving) 
and association with matter, meanderii^ UIk a 
stream with neither beginning nor end, or like 
the never-ending process of ' seed and plant ' ; '*' 
subject to the chequered conditicms (or plights) 
(of life known as) gestation, birth, infancy, youth ; 
wakii^, dream, sleep, trance, dotage, death; 
heaven {svarga), hell, etc. ; suffering terribly in 
untold ways the three kinds of afflicticms;'** and 
forfeiting the estate of God-bliss, — theiri^itful 
heritage. 

These (souls again) are of two classes : 
(i) Subject to Sastra, and (2) Non-subject to 
Sastra. Among these, liability to Sastra pertain 
to those Bound (souls) who have the (moral) 
ccMisciousness dependant on the several senses. 
Such is not the case with animals and stationary 
(creatures). The (souls) subject to Sastra are 
of two classes (again) : coveters of material 

'*' Bt^a-ofksha-nyaya ; L e. the never-ending ncor- 
leoce of plant from seed, and seed from plant. 

***Tbe SdhyStnUkti, self-inflicted: SdhMmOiia, 
Ottter-infitcted ; MdhHaiviki, by divineviatatios. 
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happiness (bubhukshu) and covetrais of spiritual 
happiness (mumukshu). The former dii^ to 
the Triad"' of life-ambitions. These (again) 
are of two classes: those that cling to Wealth 
and DeUg^ts, and those that cling to Duty. 
The former are those who labour imder the 
notion that body is soul. The latto- are those 
who are launched on Sacrifices {yajtia). Charity 
{ddna), Austerities (tapas). Pilgrimage (ttrtka- 
yatra)etc., all falling under the head 'Duty' 
as per the enunciation: — 

' Duty is that which paves the way for happi- 
ness to come {alaukika) ' and, 

'Duty is that iriiich is the Way (a- means),, 
established by (incentive) Injuncticm.*'*' 

*** The four amHtioiis of life are ; (i) Dhama 
(doty) (a) artha (wealth) (3) hama (ddights) and 
(4) MoAiAa (redonption). (i), (3) and (3) constitute the 
Ttiat], called Tmioorgika, and (4) is the Apaearga. 

'** [Jaimini-Satras ; L i. 2]: ' CedanS-lakthapetym 
'rtho dkantmlf.' le., the injaQctioDs of theScriptureB 
(ataukika) alone provide the ioceotive to duty, which 
don^ does not bring to the man immediate result as 
would accrue to a wcartdly effort on which an im- 
metUately raaHsabte conespooding fruit is always 
contitigent 
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These are believers in the Soul as distinct 
from the body, and in that there is the other 
(hi^est or spiritualj wca-]d to come. The par- 
tisans of Duty {dhartna) are of two classes 
(again) : those, adhermts of other deities ; and 
those, of God (BhagavSn). The adherents of 
other deities are the wordiippers of BrahniS, 
Rudra etc. The adha«its of God are those 
devotees vibo come under the text: 

'The a^rieved, the seeker, the ambitious 
&c.=*' 

The affirieved (arta) is he who has lost 
his fortune and is desirous of recovering it. The 
ambitious (artkdr(hi) is be vrho longs to grow 
rich anew. The Seekers (of redempticHi, M«- 
muk9hu) 9re of two classes, viz.,,U]o^ who 
~ wish for Isolation (kaivalya) and those who. 
wish fcff Divimty (moksha). Kaivalya or Iso- 
Iati<Hi is the meta-physical soul-bliss secured by 
the Path of Knowledge f;wo»a). This Sotd-bliss 
is isolate from God-bliss, and is ezperienc^d in a 
Corner of the S[nritual Universe,— in the maimer 

"' Alio, jigMsur, arthMhi, j»a«*, ta Bhantiiw- 
shab^\&c. [Bbagavad-Gltii: VII, i6j. 
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of the wife who has lost ber husband, — after 
travelling along the Way of Light etc. {ardr-Sdi- 
marga).'** Some opine that as those who 
have travelled aloi^ the Path of Light can no 
more return, there is a Comer assigned in the 
Physical Universe itself, where they are absorbed 
in their own Soul-bliss [atrnd-'mtbhava). 

The Aspirers for Divinity at God-bliss are of 
two kinds : (i) The God-lovers (bkaktas), and (2) 
the God-leaners {prapannas). The God-lovers 
are those who have leamt the Vedas with all its 
limbs and the Upanisbads {Siraska), become 
versed in the metaphysics of the Vedas, early 
and lata* parts thereof, thereby acquiring the 
Knowledge of God {Brahman), as Him who is 
distinct from (the Categories) of Conscients {ctt) 
andNon-conScientB {adt), — as Him whose essay 
tial nature is bliss, exalted and measureless, — as 
Him who is hostile to all evil and fUU of all 
Holy Oaces ; and then resort to the Path of 
Love (bhaktt) leading to Him, thereby ai^aring 
to read] salvation {moksha). 

-** Reftd Bhagavad^m : VIII, 34/aDd analogoua 
Upanishadic passages. 
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The fitness for (the Path of) Love abide in the 
Vanjic Triad*", as also in the Devas (deities 
■or supeihunian creatures) ; for in tfae^e the atti- 
tude of supplication {artkitva), and ability to 
perform (bhakti) {s&marthya), subsist.**'*. The 
Sodras are not entitled thereto, for reasons 
argited out in the Apa-iadra Section."* 

The Character of (God-) Love has been 
delineated in the Section on Consciousness 
(VII). The (God-)Lovers are of two kinds: 
(i) those who practise love mth a Motive 
{sadhana), and {2) those v^o practise the same 
as an End in itself (s&^ya). Vyasa etc, belot% 
to the former class; N^ltba (muni) etc, to the 
latter. 

The Surrraidered {prapanna, or God-Leaner) 
is he who is distinguished by the qualifications of 

'** /. e,, the Three Empowered or Eligible Classes 
ot Castes (Kartia], viz. Brahmaqa, Kshatiiya and 
Vai^ya. 

"•6 See VedSnta-Sutras : [L 3. 25] ; ' Tad upaty api 
B&dariyaiiitt sambhaniu: Also Cp. with Rk-Samhit^ 
X. 167- 1 ; 'Indra] Japaif paritafy iijayasva^, 

"" Vcdanta-Sfltras; [1,3. 3$];SugasyotadaKa4ara- 
'irava^ * etc. 
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IVeQiIessness and ResctrSessness f** and rq>oses 
(solely) CHI the Lord {BhagavSn). He (<r It) is of _ 
two sorts: who kmgs Iot the Triad of objects,"** 
and who Icmgs for emancipation {moksha). The 
asptrer for the Triad is be who l(Migs for the ful- 
filments of duty, for wealth and for joys.*^ The 
aspiro- for emandpation {or the Supreme Goal) 
is he who by association with the good (and 
wise) has acquired discrimination of what is 
lasting and what fleetii^, what transcendent and 
what insignificant, and thereby loses all relish 
{vaitvgya) for worldliness (samsara) and pants 
Jior salvation . (»hh6s/ui). To attain this desired 
Old he repairs to a ^irituat Teacher {acdrya), 
who is indued with adequate qualities as pra- 
texti— 
' The Teacho" is the vased in the Vedas «c ';"' 

"' See ft TntUise on these two gualificadons by 
Hllu LokScarT^, Englished in the Indian Antiquary 
for Novembef, 1910. ■ He^ used for Soul is same 
as 'It'. 

-" L e. Dkama, Artlia, KMma (the Traivargika.) 
See note 345, p: 135. 

'"AcSryo Veda-sampamM^VisknicHufitoviwttUsMraft 
moKtraj^ manlra-bhaktat ta ladi mantrOinyi^ iacilf, 
[Dvay-opanishat]. 
17 
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and through him seeks Sri the (Saviour), in 
Whom vests the function of mediation {pttrusha- 
kdra)* and (finally), reali^ng his lack of 
power to pursue the Paths of Love etc., 
and therefore realisii^ his position as one 
who is bereft of all Ways and Means {akm- 
cano^a)nanya'gati^) f accepts as his sole 
Means of salvation, the Holy Feet of the 
Blessed Lord (SrimanrNarayaifa). Such is 
the God-leaner {prapanna), 

Surroider (prapatH) is. the High Path to 
all. The surrendered (God-leaner) is of two 
sorts: the One-pointed {EkSnti) and the One- 
only-pointed {ParamraikSnti). The One-Point- 
ed is the person who addresses himself to 
God alone for the grant of other (!«. worldfy) 
boons as well as salvation {mokska) ; and is 
therefOTe one to whom other deities (ot demi- 
gods) are of no account. The One-only- 
pointed is the perswi who docs not crave fw 
any boons even from Grf)d Himself except 

• See note 3. , 

fSee Pillai Lok&'cBiya's AiAosya : • The Kefugee's 
Refuge' in die 'Indfion Anti^uaiy,' VoL xxzix, 
November, 19 10. 
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Knowledge and Love (of Him).'** This latter 
is again of two sorts: the Patient and the 
Impatient, The Patient is be who bows to 
the inevitable sufFering-out of the fructescent 
{prarabdka) karma, according to the text : — 

'Inevitably it must be suffered efc.,'*" and 
G)atiently) waits for salvation to follow on the 
expiry of (the term of) this body. The Impatient 
is he who feels his presence in worldliness 
unbearable, as if he were placed in the midst 
of raging flames, and pants fw deliverance 
(or redemption) immediately on craving God 
thCTcfor. 

The Freed {mttkta or the Absolved) is be who 
has accepted the Path, and performs all duties : 
routine, casual, and all decrees of the Divine, 
primary and secondary, for the sake of duty. 
He avoids all offences against God and the 
Godly ; and at the time of casting off the body, 

*" Read : < Tat-pada-ikakti-JMNSbhyam phalam 
ai^at iadaeana, na yactt pranaio VUhnum yScanan 
naiyati dhnmam' 

*" 'Avaiyam anubhoktavyam krtam karma ivbhd- 
'Siibham,nd'bhuktam isiHyatt ham* halfa-iofi Satair 
a(t\ tMabi-BhSiata 7]. 
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bequeatbs His niOTts and demerits to his friends 
and foes (respectively) ; • and rests in peace in 
the Su[H«me Lord who alndeth in the heart, as 
stated in the text :— 

' Rest speech in mind rfc.' '*• 

(After resting thus a while), It (the Soul) 
mteis into the organ (called the) SushumttS, 
the door to the Spiritual State {muktt), and 
thence emerges out of the (head-) Orifice 
(called the) Brahma-randhra. Accompanied 
by the Lord (abiding) in the heart. It thence 
passes aloT^ the rays of the Sun to the world of 
Fire (agni-loka), and thence joum^s on, adcxed 
on the Way l>y the Presiding Deities of the Day, 
the Half-month, the Summer Solstice, the Year 
etc, and (the Deity) Air. From th^e It speeds 
through the sphere of the Sun, and throu^ the 
wheel of his chariot and the stars, enters the 
w<H-Id of the Sun. Thence again It is conduct- 
ed in great ceremony 1^ the Hosts .of Guides 

* For the disttibudos made of maritsaod demerits, 
see Kaushftakt-SrakiMtf-epaiiishat. 

"* [Kafk»pamM UL 13] : ' Yacched v36 maaasi 
pfSjH^ etc. 
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(StivSkika), tb^ Mood, the Lightning (-Lord), 
Varuija, Indra, , Piajapati, etc. Passing thus 
throu^ the several realms owned by these. It 
crosses (the River) Viraja, the boundary dividing 
matter fi-om Vaikuotba.* Here It casts off 
the subtle body, and is received by Amanava. 
It (the Soul) is now robed in an immaterial divine 
Form, four-armed, and is decorated Brahman- 
fashion. It (now) enters the City of Vaikuij^ha,* 
with the permission of the sentinels bearing 
the names Indra and Prajspati.*" Passing 
through a towerd gate flying with bannCTS and 
flanked by stretching ramparts, It feasts its eyes 
with the nectar-lake the Airammada, and tbe/icus 
tree the Soma-savana. It is now greeted by five 
hundred damsels, in groups of hundred, as 
stated in the text : — 

*A hundred (damsels) with garlands in 
hand «/c,' '" and is beautified by Brahma-perfume 

* The Heaven of heavens, oc tiiat S[HrituaI State 
which tsdelverad of aUtuDdmaces or limitations. See 
forthar, foot-note s, to pagfi 574, ^ha-Pa1iealm, 
JRAS, for July, 1910. 

. "^ Sea Kaiiskitakt-Br^m»9^Ptmisbat; as also Chin- 
rf0£yaaDdSrW'afv?ya-Up°forBil the descriptioiis 
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etc. It then salutes (the Eternals or Archangels) 
Ananta, Garu(|la, Vishvaksoia etc, resident there 
and is equally treated so in return. It then pro- 
ceeds to the Superb-gemmed Pavilion, and rend- 
ers obeisance, at the (blessed) Seat, to Its Spiritual 
Teachers (who are there). Now It (Soul) approa- 
ches nearer the (Divine) Seat, where It finds the 
throne thereon, Dharma («/c).,-made, the Lotus 
over it, and Ananta over again. On the sides 
stand Vimala etc, with fans (waving) in their hands, 
serving God {BhagavSn); Who is installed there 
with His (Queens) Sri, Bhu and Nila;-Who is be- 
decked with the Divine Weapons: Conch, Discus 
fifc.;-Who is blazing with the countless Divine 
Ornaments, the Crown, the Diadem; and, for the 
head, ears, neck, breast, arms, wrists, waist and 
ankles, such (jewels) as CQd^vataitisa, Makara- 
kundala, Graiveyaka-hara, Keyura, Kanaka, 5rl- 
vatsa, Kaustubha, Mukta-damodara-bandhana, 
Pitambara, Kai!ic!guoa, Napura etc i"'-and Who 

here given of the Heavenly Sphere and the Heavenly 
JouiDey : also Mundak-opanishta. 

■** Consult PSflcarStra works for these detdls. 
The idea of the Peramal God is here seen empha^ 
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is the boundless Ocean of Graces. God so in- 
stalled, the Soul sees; and approaching, plants Its 
foot on the Seat and is received into the lap of 
the Lord. To the inquiry ' Who art thou', Soul 
says, ' I am Thy-make ', and His benign looks are 
dowered on It. From the ineffable bliss en- 
suant on joying with the Lord, Soul is lovingly 
stablished in Sorice to Him, at all places and for 
all times, in all situations and for all varieties 
(of soTice). The Octuple Graces'" dawn on the 
Soul, and It is fcr ever more installed in the joy 
of the Lord {Brahm-dnubhava). Such Soul is 
the Absolved {tmtkta). Its equality with the 
Lcffd {Brahman) is as respects the bliss alone 
thereof "^ ; for all concon with kosmic functions 

ed to an extent sstisfyingas well the sage as the boor, 
and covers the whole scale of God's Being lying 
between the most absdute Ideal and the most 
concrete Symbol. For symbological explanations, see 
(my) Lives of Saints. 

"• See CkSit^ogy-opai^hat VIII. i. 5: '(i) Apakaia. 
papma, (a) vijuro, (3) vimrtyur, (4) viSoko (5) »»)»• 
ghatso, (6) {a.)^pisas, (7) satya-kamas, (8) saiyar 

""See Ved^tarSiitras. IV. 4. ai : ' Bhoga-nOtnh 
sSmya-lVigSc ea ; See Mun^JHtfvishflt \ III. i. 3. 
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is [Hcduded by^ hypotfaess.*** It could assume 
any fonn and visit any part of the Universe (at 
will). But if it be asked bow, if tbe Absolved 
(mukta) returns not, as it is said,*" It can be 
finee to roam there, we say : Not so, tbe return 
precluded is that (entailed) \pf karma ; not ex- 
ctusions at Its own (freed) will (and pleasure). 
Henc« tbe Absolved Soul, ever in hanramy with 
the Will of the Lord (Bhtigavan), freely evay- 
where touis. 

The Eternals {Nityas fx the Ever-Free), are 
tbose whose function is never at variance with 
tbe Will of the \xirA{Bhagavan), and nevo- 
therefore are Aey subject to their consciousness 
(ever) becoming dimmed. TTi^r are Ananta, 
Ganida, Vishvaksena and others. The functions 
2q>poi(ited them in perpetui^ are detamined by 
the Etranal Will of God. Their IncamatkMis, 
like the Incarnations of God Hiihself, are deter- 
mined by choice (i. e. not cconpelled by karttta). 

In the mamio- aforesaid, the (Cat^;Diy of) 
Soul, comprised of the varieties of bound 

**' See ibid IV. 4. 17: • Jt^ai-vjiif^n-wnjam rtc 
•" See Ihii : [V. 4. aa]: ' Atiaefttii iabdat etc. 
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{baddka), freed {mt4kta), and eternal (nitya), has 
been depicted.*" 

Thus Olds Advent VIII, 
The Treatment of the Soul (Jtva) 

in the 
* Light of the School of Ramanuja.' 



'" Read Arlha-f^caka, Pp: 573, jRAS, for 
July, 1910. If svarga, the Material paradise be trans- 
lated as heaven, Vaiku»tl>a, the Spiritual Heaven 
becomes the Heaven of heavens. In all religions, 
the portrayal of this blessed state is necessarily made 
in material language: The saints of Christianity are, 
for example, said to be crowned with palms and 
smaranths, and perpetually singing hallelujas to God. 
Metaphorical lai^u^e is thus unavoidable ; but this 
is certain that whether such language be of thacon- 
veutional type germane to the genius of the European 
or of the Asiatic, the idea of the blessed state is never 
of the sensual but of the spiritual, quite a different 
order therefore of existence. For a dissertation on 
this subject, which oft e.-nbarasses mankind, see 
Introductions, to (my) Livts of Saints, page xi poisiot. 
18 
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Now (the category of) God (ISvara) will be 
inquired into. The characteristics of God are 
All-Lordship, All-Mastership, All-worshipfulness 
by work, All-fniit-givership, All-Support, All- 
aieigiang, All-Word-indicated, All-knowledge- 
goal, All-bodiedness excepting His own body 
and consciousness.* 

God thus indicated is the Material (or Formal) 
Cause of the Universe by virtue of His aspect as 
the ccHistituted of the Consci^its and Non-ccHis- 
ciaits (cid-acid'vSiskta^) ; is the Efficioit (or 
Spiritual) Cause by virtueof His aspect as the 
Wilier ; and is the Instrumental Cause by virtue 
of His immanence in Time etc. The Material 
Cause is that which results as Effect by under- 
going modification. The Efficient Cause is that 

* The epigrammatic style here employed, is, it is 
hoped, sufficiently lucid. It at any rate obviates the 
oeseEsity for otherwise long-phiasing, detntctiiig 
from the poetry attacbiag to terseness. 
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which causes modifications so as to result 
into Effect. The Instrumental Cause is that 
which helps the resulting into Effect. Or this- 
wise: — The Material Cause is that inevitable 
antecedent state adequate to effectuate the 
hnmediate consequoit state; as illustrated by 
the consequent state of being the jar effect- 
ed from the antecedent state of beii^ the 
clod of earth. The Effective Cause is that 
whid) is required to be different from the 
modification (or the modiiynig). In this case 
the Instrumental Cause is included in the 
Effective (cause). Whichevo- be the position 
adopted, the three-foldness or the two-foldness 
of the Cause, the characteristics of Cause is 
evident, and this is fotmd in the (Prime) Cause 
of the Universe, the Blessed All-God (Bkaga- 
v&n Narayaiia). 

If it be asked how in N3rayai)a rests (or abides) 
the (ultimate) causality, the reply is :— Such con- 
clusion is arrived at after an examination of aU 
the Vedanta Texts (bearing cm the question), 
rationally argued out. Thus: To begui with, 
matter cannot be the Cause of the Universe, for 
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it is devoid of thinking"* etc. In the Chhandogya 
(-Upanishat) however, that which is indicated by 
the terras: Sal, AkSSa (Ether), Prdna, is seen 
to be (stated as) the Cause of the Universe. \a 
the Vajasaneyaka (Up"), the term Brahman is 
discovered (to be so). By the canon known as 
the ' resultant import of all the branches (of the 
Veda)',"" all the texts which relate to Cause (of 
the Universe) must be interpreted to signify one 
Specific Object. H«ice tams of general inipOTt 
such as Sat (Being) etc, miist ultimately connote 
the specific Brahman, accordir^ to the (ana- 
logical) rule of ' goat animal '."" In the manner 

■** Read \yid&nta-SvtTiu L i. 5]: Ikshat»r nd 'Sab- 
Jam. Thinldiig 01 mind. 

"' KnowD as the satva-iakhi^atyaytHtySya. 

*" Known as the Ckiga-patu-nySya, which means 
that when an animal is mentioned as eligible f« 
aacrilice, the question necessarily arises as to what 
animal is particularly meant. ' Goat ' is the answer, 
which is decisive. Hoice general terms such as sat 
tte^ find their ultimate dacidve significance in a 
definite (specific) term, which is found to be USA- 
yaua, by an examination of the various generic terms 
bearing on tbe sabject and which ate scattered in 
various parts of th^ Veda. 
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aforesaid, the term Brahman is next circumsoib- 
able into the (more specific) term Atman found 
in the Aitareya (-Upanishat). What then is in- 
dicated by this term Atma n, — the Vedic celebrity 
Indra ? Or Agni, of similar report ? Or Surya, 
known as the adorable ? Or Soma, said to be the 
Cause ? Or Kubera, known to be the bestower of 
whatever is desired ? Or Yama ? Or Varuija ? 
When such doubt arises, they (deities or demi- 
gods) may be disposed of as incapable of being 
the Cause of the Univo-se, by reason of their 
bemg known, to be subject to karma and pos- 
sessed of limited afflumce. 

But in the SvetaSvataia (-Upani^at), it is 
apparent that ^iva is (stated to be) the Cause 
(of the Universe). Similarly in the Atharva- 
SikhSl (-Upanishat), the entity designated Sam- 
bhu is mentioned as the object of adoration 
and as Cause. Likewise in the Atbarva-Siras, 
f-Upanishat), the entity designated as Rudra 
is stated to be the Soul of all (thii^).' 
And in the Taittiriya, Hiraijya-garbha is men- 
tioned as the Cause of the Universe. In all 
these cases, applying the canon (of interprdaticm) 
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known as the ' Generic- Specific (samSnya- 
viSesha-nydya), the fact of the general terms 
Siva, Sambhu and Rudra finding their specie 
fie significance in Hiraoyagarbha will be clear. 
Again if the radical (or etymological) sesise of 
the term Siva be considered, it means awK or 
good (or auspicious) as may be seen from the 
usages : ' Let it be well with all the Universe', 
'Let the deed be good', 'Let tby path be 
good ' etc. Similarly Rudra signifies Agni-(fipe). 
Hence, judged by the etymolf^cal fcwce of 
such common terms as MaheSvara, Sambhu 
etc., they find their particular significance m 
the Fourfaced (entity, HiraijyagarWia). 

But a protest may be entered why the 
terms Siva etc., referred to as the Cause (of the 
Kosmos) should not through their primary signi- 
ficance, (be construed to) indicate Rudra ? Thfe 
cannot be done, masmudi as the OTiginati<Ht <A 
Ru<fra (Siva) \s narrated (in the Scriptures) as 
hai^)aiing from the Four-feced (Doniurge^ and 
Rudra is not free from (the taints of) sin ; and 
therefore cannot CMistitute the Canse, (of the 
Ifciverse). Hence terms soch as Siva etc., vecetvc 
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Ihetr ultimate connotation as the Four-faced, 
severally designated as Hiraijyag^bha, Praja- 
pati, Svayambhul? etc.,**^ 

By a similar ratiocination, the tertns Sva- 
yambhQti Hiraoyagarbha and Prajapati may be 
traced up to (the Ultimate Source) N5rayaija, for 
Narsyaqa, as the Supreme Cause, as the Beir^ 
that all terms connote, as the Saviour (tnoksha- 
prada), as the Kosmos-bodied etc., is proved in 
the Mahopanishat, NSrayaij-opanishat, Subal- 
opanidiat, Maitrayaijiya (-Upaa^ishat), Purusha- 
sokta, Narayaija- 'nuvaka, AntarySmi-Brahmaga 
etc. Hence Narayaija alone is the Cause of all 
the Kosmos, and the Knowable of all sciences. 
No doubt need arise that the Science (of God) 
called the Aniar-adttyavidya may relate to 
Rudra, for from a majority of authorities (Script- 
ures), it is proved that it relates to Vishgu. The 
term Bharga is not to be understood as (a mas- 
culine-indicating) termination : A (3T). Nor need 
a doubt arise that in the Science, Dahara-^idya, 

'" See Indian Antiquary Vol xxxix for Nov. 
1910. viz., Pillai Lok&'ciirya's Rakasya : ' Refugee's 
Refnge." 
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the term AkdSa implying Narayaqa, has Rudra 
for its In-dwelling {antarydmi), for the In-dwell- 
ing there referred to are the auspicious graces or 
perfecti(His inhering in Narayaqa. hi this same 
way the interpretations of all the ' Sciences 
{Vidyas) may be conceived.'" 

The inference thus is that He who is possessed 
of all Holy Graces, Perfections, Glories, Who is 
distinct from matter (pra;6/'/() and sovXifurusha), 
Who is con^ituted of these, the Supreme Brah- 
man, vie., Nargyaoai is the Cause of the Kosmos, 

But it may be allied that according to the 
mfHiistic (advaita) texts , (of the Scriptures), 
K^afaman alone is real and undifferentiated 
(= devoid of attributes}; what is landed in it 
(Brahman) as the ' being cognize- ' {subject) and 
as the ' being cognized ' {object) etc., is illusory ; 
Brahman (itself) in consequence of nescience 
{avidya) revolves in material life {samsara) ; the 
monistic knowledge gained from such texts as: 
* That thou art "" 

'•■ See (my) Bhagavad-GitM with RamSnuji'i Com- 
tueiitary. Tabic of the 32 VidySs. Pp. 129-130 

"* ' Tat tvaiH usi Svelaieto I &c' [Chhindogy<hUp° 
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dispels it (i. e. samsara or avidyd). When thus, 
views such as these held by other schools, go to 
establish the sense of the Vedanta (texts) to point 
to an undifTerentiated Brahman, which is but 
consciouaiess absolute, how could they connote 
NSrayaija, and the discourse {hold) that He is 
possessed of all the Holy Graces for Excelloit 
Attributes) ? The reply to this is thus : — From 
the texts referring to the Cause (of the Universe), 
Narayaqa has been shown as the Cause ; the 
conflict that seems to exist between the dua- 
listic and monistic texts ia reconcilable by means 
of the reconciling (or arbitration, ^Aa(a*a) texts; 
the texts that seem to import non-diffo-entia- 
tion (or quality-lessness) are interpretable 
as meaning absence of evil qualities ; as there 
is no authority by which to suppose a nes- 
cience, consequeit on which the notions ' cog- 
nizer ' and the ' cc^nizer ' come to be fancied, 
the Effect (generating) from Brahman is real ; 
if by nescience, Brahman itself rolls into mate- 
rial life as Soul {Jiva), the faults pertaining to 
the Soul necessarily attach to Brahman, and no 
other agent (than Brahman) can be conceived 
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as the bani^er (of that materia] life). As 
therefore the contention of monism cannot be 
sustained, no undifferentiated Brahman, as 
but mere consciousness is established ; ergo, 
Brahman is full of exquisite Graces, and is 
Naraj^aija, Who is the Source of the Kosmos, 
and Bestower of eternal bliss (nwksha) etc. 

Brahman, as constituted of the Subtle, Cons- 
cient (cit) and the Ncxi-consdoit {acU) alone is 
the Cause of the Kosmos ; and as constituted 
of the Gross Conscient and Non-conscient,alMie 
is the Effect. Thus the creed of the ViSishfa- 
dvaita VedSintins is that no Cause is different 
from its Effect."* 
As God (ISvara) is admitted, the views of the 
*'" This is the law of Correlation. Every Effect 
has its own antecedent Cause to which it is coirelat- 
ed as gross to subtle. This is also the great 
doctrine of Evolntioo (pafinama-vSda) which RamS- 
naja formulates and emphasizes. What is the 
evolute but its evolvent itself manifested in a 
difierent mode. No teak tree caa be a product of a 
banyan seed. The Vedintic evolatioQ is trifomi, 
i-e. of the whole Complex Entity: the ViSisbta- 
Biahman, i.e. God-Soul-Matter, iwdffPp: 49^ of my 
Vadt Mecum of Vedinta. 
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Schools of God-less ^Akhya, the MlmKifisakas 
etc., are exploded. As Material Causality is pre- 
dicated (by us) of this same (God), the views of 
the Schools of Yoga, PaSupata and NaiySyika 
are ccmfuted, for their admission of God is con- 
fined to His Efficient Causation only. 

In the same manner as Matoial as well as 
Efficient causation is ascribable to God, are 
ascribable to Him the faculties of action, stimu- 
lation, governance, illuminance, permis^<m, suc- 
cour, neutrality and so forth. 

In the same manner as the imperfecticms 
(known as) childhood, youth etc., pertain to the 
body {Sarira), not the body-holder {Sartri), the 
soul, so is it in the case of the All-Soul (Para- 
matman), the bodied of Soul (cit) and Non- 
soul (acit). There is thus no conflict with 
the Sruti (Scriptures) which proclaims the un- 
modifiable (character of God). As a rule, 
what is ct^piised as 'body' in the world is 
what poss e sses the (HOperties of being 'sus- 
tained' {adheyeOva), ' controlled ' {vidheyatva), 
and ' subordinated ' {Seshatva) (by Soul) ; ' the 
Kosmos is the ' body ' of God ; but. the 
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imperfections pertaining to the body do not 
efifect Him; 

This God (fSvara) is infinitive (vibhu). To 
be infinite is to be pervadii^. This (pervasion) 
is threefold: (i) By essence, (2} By attributive 
cCTisciousness, {3) By representation (vigraha). 
He is called boundless (Ananla). Boundless 
means the negation of the three kinds of limi- 
tatioB. The three kinds of limitations are those 
(i) by space, (2) by timeand (5) by thing. 

The qualities of Truth (satyatva), Holiness 
(amalatva), Illimitability [amintatva), betoken 
the essential nature of God ; the qualities of 
Omniscieice (jnana), Onmipotence (SakH) etc., 
describe Him, on such (essential) characteris- 
ati<xi. The qualities of Omniscience, Omni- 
potence etc., are requisite for purposes of Crea- 
tion. The qualities of Love, Meekness, Acces- 
sAility etc., are requisite for suasion (to souls) 
to take shelter. The qualities of Mercy etc., are 
usdul for purposes of protection. The impcxt 
of these qualities has been discussed in the Secr 
tion oD Consciousness, and ne expatiatioi her* 
ift therefore called lor. 
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This God first created the (Mundane) Egg ; and 
then by His immanency in the Four-faced {Catur- 
mukka), Daksha, Time etc^ continues creation. 
He becomes the Protector by incarnating as 
Vishpu, abiding in Manu, Time etc., and direct- 
ly Himself. He is Destroyer by His indwellii^ 
in Rudra, Time, the destroyer (Yama) etc. Hence 
He is the Creatw, Protector and Destroyer. 

God as thus depicted assumes five aspects : 
(i) Para or the Transcendent, (2) Vyoha or the 
Grouped, {3) Vibhava or the Incarnated, (4) 
Antaryami or the Immanent, and (5) Archa or 
the Imaged. The Para is Narayapa, various^ 
called by the names Parabrabma etc., Vasudeva 
«&., Who, four-armed, and beaming with His 
beatific presaice, is exalted on the throne poised 
on its eight supports Dfaarma etc., with Sesha 
over the seat, erected in the gemmed pavilion in 
the Divine Hall, guarded by the sentries : Cao^a* 
Pracaijda, Bhadra, Subhadra, Jaya, Vijaya, 
Dhatri, Vidhatri etc., in the Vaikuntha-named- 
City of the Thrice-Munificent Land,*" protected 

■"Read; "Tri^iasyd "mrttoM Hvi," [Purnstas- 
sukta]. 
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by such city-^eq)ers as Kumuda, Kamud&ksha, 
Puij^arlka, Vamana, SaAkukanja, Sarpanetra, 
Sumukfaa, Supratishtha elc., all divinely adorn- 
ed and armed, with all the paraphernalia of 
servitors etc ; — Who is supported by Sri, BhQ, 
Nila etc., armed with the divine weapons 
Conch, Discus etc^ decked with the divine 
ornaments Crown etc., — Who is enjoyed by 
the 'Eternals' : Ananta, Garu^a,Vishvaksena e^., 
ever chanting forth the Hymns of Sama, and 
by other redeemed Souls {mukta) — and Who is 
the Home of all the countless Holy Graces : 
Wisdom, Power etc."* VyQha (the Gregated or 
GroupedJ is the fourfold aspect (of God) viz., 
Vasudeva, SaAkarsbaoa, Pradyumna, and Ani- 
ruddha, designed for purposes of worship, 
creation of the worlds etc. Of these, Vasu- 
deva has the full complemait of the Six Quali- 
ties ; SaAkarshana has Wisdom and Strength ; 
Pradyumna has Wealth and Power ; and Animd- 
dba Energy and Lustre ; Thus are the (Six) 
"* See note 363. For all the descriptions here 
l^ven the reader is referred to the oceanic literature 
k^own as the PSflearmns, (see JRAS for Octobtf 
191 )). 
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Qualities distributed. Eacb one of these four (as- 
pects) hypostatize {avatarati) into three. They 
(thus) number twelve: KeSava etc; and they 
are the Presiding Deities of the twelve Suns of 
the twelve months. Their locations by vertical 
maridngs fon the body of the devotee) are fijced. 
Amcffigst them (twelve), KeSava is gold-colour- 
ed and wears four Discuses ; Narayapa, dark- 
coloured, wears four Conches ; Madhava, gem- 
coloured, wears four Clubs; Govinda, mooa.' 
coloured, wears four Bows ; Vishyu, lotus- 
blossom^oloured, wears four E^oughs;Madhusu- 
dana, lotus*coIoured, wears four Maces ; Trivi- 
krama, fire^»loured, wears four Swords; Vamana, 
young-Sun-coloured, wears four Vajras ; Sri- 
dhara, lotus-coloured, wears four Shields'; 
HrshikeSa, lightning-coloured, wears four 
Maces; PadmanSbha, sun-coloured, wears the 
Five WeapCMis ; Damodara, indragopa-co\o\aed 
bears four Cords. 

Vibhava or Incarnate Manifestation (or 
objectification) is the assumption (by God) of 
Forms resembling those of the Order (of Crea- 
tion, in which He wills to appear). Ten of them 
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are reckoned as by far the most renowned. 
Th^ are the unique incarnations : the Maisya, 
the Kurryta etc. Of these the Matsya Incarna- 
tion was undertaken in order to overcome the 
Daityas who stole the Vedas, and restore them 
(viz., the Authority) to Brahma. The K&rma 
Incarnation was imdertaken in order to extract 
ambrosia (attifta], (from the Milk Sea), calculated 
to bestow' (lasting) health and immortality cm 
beings. The Vardha Incarnation was undertakrai 
in order to raise His Consort (Earth from the 
oaan) that He may (thus) exemplify his power 
to) lift creatures drowned in the Ocean of 
worldliness (samsara). The Narasithha Incar- 
nation was undertaken with a view to protect 
his protege (Prahlfida) and kill the ■ Asura 
(Hiraoya-kaSipu), — by springing out of a pillar. 
The VSmatta Incarnation was undertaken in 
order to deanse the worlds by means of wato- 
issuit^ from his lotus-feet {i.e. Gaftga), by 
the transfigured (from VSroana) Trivikrama. The 
ParaSurdma Incarnation was taken for the 
purpose of exterminating the wicked Kshatriyas. 
The Rdnm Incarnation was undertaken in order 
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to establish the Law of Righteousness {Dharma). 
The Balabhadra and Rama hicamations wot6 
Assumed ih order to overthrow Ptalamba etc. 
The Krsk^ Incarnation was donned with the 
objett of pointii^ to men the Bmal Way (to 
blessedness).*'* The Kalki rncamation is in- 
tended to put an end to the itreHgitms, and 
estaUi^ Righteousness in all its plenitude.'** 
Iti this way, each Mie of these Tfen Incima- 
ti(Mis has countless varieties. 

Padmanabha ttc., have also thirty-^ ramtfi- 
cationSi AgMn are there (varieties of manifest- 
atkms) such as Dadhibbahta, Hayagriva, Nara- 
Narayana etc. 

likewise there are sUch other modal diversities 
^ the Priiiiaiy {Mttkhya), Secondary {Gaui^), 

"'Consult Bhagavad-Glta, particularly xviii. 66 
and the elaborate ccmmentaries written thereon by 
the Acaryas. This forms the third 6t the nahasya- 
traya, i*rhich is out of the 18 Hahasyas by Pijl^ 
Ij^Bcaiya. Nos. i. la, 13, and 17 in the list giten 
on E>Bf;e 570. JRAS. for July, 1910. 

"• Read Visknu-Purava, R&mSyana, Bkarata, 
HaifwotnSa, Bhigmata etc., fot detail^ atcounts ii 
all the Avataras (Incarnations). 
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Full (Psrtw), Partial (AtnSa), and Obsessing 
{AveSa). Amot^st these, the distinction of 
Worshippable and Non-worshippable diust be 
borne in mind. 

The reascHi for incarnating, is (God's own) 
Will, not Karma.* As for the motif (for incar- 
nating), it is to protect the good, by destroyii^ 
the wicked. 

The Immanent phase is that of .abidance in 
the r^ons of the heart of the Soul throi^ all its 
states of experience in heavens, hells etc., as the 
Souls' (ccmstant) Friend, and realisable by Yogis. 
Thou^ co-dwelling with the Soul (Eastemal 
Partner], He is intact of taints affectii^ it 

The Imi^ie-IncaniaticMi is the species of Fchtos 
[resented (for worship), in homes, hamlets, dties* 
seletSed bills etc., devoid of distances intea'posed 
try space and time; deigning to descend with 
His immaterial (i.e., ^liritual) Person into any 
material substance as may lovingly be chosen by 

* Le,, a necesatation contiiigent on .the porfor- 
tnance of an tnterosted deed, but no such interested- 
oess of a selfish character can abide in the Duty, 
Hence His Incarnationa emaoate fran a perfectly 
FtoeWilL 
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the vcHaiy ; loiding Himself to the sweet will of 
His worshipper in all details (of worship such 
as) bath, food, placeand rest ; All-forgiving ; the 
All-sufficient God ! Four varieties of this (aspect) 
exist viz.. Self-manifest (Svayam-Vyakta), 
Superhuman or Celestial (Dah/a), Saint-made 
(Saiddha) and Man-made (Matmsha)'" 

In all the Quintuple Hypostases aforesaid, 
God is ever present mth Srt (or Grace, His 
Consort). So Sruti and other Authcnities dec- 
lare. And therefore the view of those raie- 
sided partisans who contend for Sri-lessness, 
is exploded. (The Cate^ry of) God has thus 
been propotmded. 

Thus ends Advent IX, 

The treatment of GkMj (ISvara) 

in the 

" L^t of the School of RsmSnuja. " 



'" See Uie Quinary Group, I. Para-^vanipa, Pp. 
576-7. Artha-Paftaka, in JRAS, f« July, 191a 
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ADVENT X.. 
THE NON-SUBSTANCE (Adravya). 

After the treatment thus given to (tbe Cate- 
gmy) Substwce (Dravya), that of non-sub^ance 
will now be taken up. 

N(^i~substance is divisible into ten clasjgs only 
viz. :— (i, 3, 3), the pure, njptile or motive and 
dark (quantities hdi^^nt in mattor), (4, 5,6,^,8}, 
Sound, Touch, Colour, Savour, Odpur, (9) coa- 
junctiwi (Sathye^), and (10) Force (Makti). 

Satva or Pureness is tbe nott-Substance (ra* 
Quality) wbich is the root-cause of br^tness, 
happiness, buoyancy etc., non-senaible, and other 
than force etc. It is of two kinds 1 Absolute 
P^ireness (Suddha-satva) and mixed or Alloyed 
Purenesp {H^ra-satva). Absolute. Pureoess 
is the Pureness inhereit in Substance, devoid 
from restlessnessness (Rajas) and dark- 
ness (Tamas). This (ezi^) in the Eternal 
Expanse (i, e. Spiritual R^'ons). Metaphori- 
cally ^ secondari^) ^ is ^crijaed txf God 
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(/svara), its Initiator. The Mixed Purcness is 
sp called by reascna of the associatitm of pure- 
ness with restlessnessness and darkness, This 
pervades the Triune ( - matter) and is trc^ically 
{or seccmdarily) attributed to the soul (Jiva) 
(xmscoting with it (matter). 

Rajas (a- restlessness is the noQ-Substan^ 
(or Quality), which is the root-s^ause of passion, 
desire, greed, activity etc, non-sensible and 
other than force etc. 

Tamas, darkness- (or D^oss) is the non*Sub-. 
stance (or Quality), which is the root-cause of 
iniatuation, tnattenticm, listlesness etc^ av^ 
sensible and other than force etc. 

Tbsse three (qualities) ponteate matter i;(^ 
termmously; adhere to Uie soul (wiuch i?) in bOQ^ 
age with matto- ; nm-etemal; constant^jr fluxing; 
equipoised in. the state of Dissoluticm (prafaya) ', 
agitated in the state of Creation (syshfi),; use^ 
All fcM- the processes (^ Creation, Continvanoe 
and Dissolution ; and are the cause of the 
mutual contrarieties existing (in the Universe) 
determined by the dispensations w bart of God,'9 
Will. These (properties) are commoo (to tluB 
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Triad). (The differtntia are):— The Satva 
Quality is the cause of blessedness bom of ludd 
Imowledge etc., and productive of Redemption 
{nu^sha). The Rajas QualiQr is the cause of 
pain ek., bom of attachmait &c., b^;ot by 
karma,* and the means of bringing the supra- 
mundane (fruits) such as Svarga, Naraka, etc. 
The Tamas Quality is the cause of ignorance, 
lethargy etc., and productive of Damnation 
{naraka). Hence Satva etc., are Qualities ; and 
not possessed of the charactmstics of Sub- 
stance- 
Sound which abides in all the Five Elemoits 
Is that which we cc^nize tiy the sense of hearing. 
It is of two descriptions: articulate aad ncna- 
articulate. The Fifty Letters (of the alphabet^ 
A, K, C, T. T, P, Y, etc., comprise the articulate 
(sound), and this is utterable by means of the 
palate etc., by gods, mai etc. The non-articulate 
(sound) is sudi as that emanating from a dmm 

* The Law of Action and Re-actioo. On the 
moral pltue it is the Nemesis or the Law of Retn- 
butioa When this Law is transcended, tiie stete is 
that d Bedemption {Mohsha). 
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dc. By the ear is sound, so described, apprdien- 
sible. Either 1:^ the sense (of bearing) emanant, 
or the excitative air vibrant, is sound perceived. 
But ScriptUTBS ^leak of sound as Substance ; 
how tboi can it be non-substance (i. e. quality) ? 
The escape (fix>m this objection) consists in 
showii^ that the oimpositicm of Praifova (^um) 
by its components A (^ etc., is made through 
\rfiat is signified (fcy A etc., viz ; AJtaSa).".* 
Touch is that Quality which we perceive by 
the sense of touch (in sldn), other and separate 
(than those of the other senses). This is of 
three kinds: cold, warm and equable (tem- 

"* Though u a constitiient part in a compound^ 
and as causa to ac effect, the constituent may bear 
the aanblance of a substance, jret the fact that tbs 
constitnest is so 1^ means of its ongin from, or 
dependency on, a mwlinm makes it paitake the 
characteristic of a Q<m-subslance, as for examine, 
the sound A, though a niatedal {or substantial) 
cause to produce Anm the efisct, it is a quality by 
eeasoQ of its oiginatum fiom, or depeodcocy on, ths 
substance Ak&£a or Edier. The significant (vae»ka) 
b A, the ugnified (vaiya) by that agnificaot is 
Ether, ctf which die dgnificant in the present case is 
as qoiUity or attribute to substance. 
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potttnre). The cold touch is (perceivable) in 
VBter, the wann in fire, the equable in earth 
and air. Also it (touch) is divisible into what is 
modifted, or effected (a product —^Ji^aya) and 
^vhat is unmodified or uneffected (causal ot 
elementaiy a-pskaja). The former is in eartii ; 
the latter is in the other three (viz., ether, fire 
and Water). The touch pertaining hi a special 
manner, to (such things as) nectar, poiscn, peari, 
silk, sttme, cow, Brahniai^a, Cai?i^3la"* e/c, is 
clasnflable wider the head ' effected.' 

"* Physically, any comtnnati<Hi or istegratiOD 
taroQ^t about by natui&l a^eocies, chiefly by fite, is 
a product. Ths quality of touch uodeisoes change 
by these processee. These inattitalOTy phymcal [vo- 
cneea, carry with them raotai. or spiritual conee" 
qoences pari-fiassH, Thus a Cttn^la is a low-castfc 
personagg. He becomes the * untouchable ' because 
he bM EO becone by all the modificalioits produced 
by conditions such as natal, Eacramenta), social and 
moml; and the enviroameota comprised of loathsome 
boUts in food, drink, and marriage. If acconSng 
10 liSatthtw ix. 20, 21, a womafi touching ibe hem 
of Jesns is sanctified, there id meanfaig is the doc- 
trine that tonchiiig unclean objects contacts pollution. 
There is physical as wdl as mora/ coctagion accord- 
ing to Brahmanic doctrines. 
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Colour is that Quality whidi is perceived by 
our saise of sight (eye) alone, othw and sepa- 
rate (than the other qualities). It is of four 
kinds : white, red, yellow and dark. White of 
varieties is the colour found in silver, concb, 
shell, moon etc. Red of varieties is found in 
fire, rose, pom^ranate, Aandhu-^va, "* coral, 
ruby etc. Yellow of varieties is the colour found 
in gold, saffron, turmeric etc. Dark of varie- 
ties is the colour found in sapphire, bee, cloud, 
night (or darkness), tamOia,*" grass etc. Some, 
following the Sruti '*, hold the view that yellow 
is a species of red. As an alternative (classific- 
ation), coloiu* is twofold: radiant and n«i-radiant. 
Radiant is (what is found) in (self-) luminous 
(objects); the non-radiant is (what is found) in 

"• ' PtntaptUs Phtenicta, a plant with a red flower 
which opens at midday and withers away the next 
morning at suniise.' [Monier Williams' Saiiislqt- 
English Dictionary] . 

"* Xantkethymus Pictorins. 
. '•' /. e., according to the passage in the Chha^^o- 
gya-Upanishat. vi. 4. 1; •Yad agfte rokitam rup<m 
itjasas tad fUpam tanchukUtn tad apam yal krshyam 
tad aHtiasya.' .... 
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such (things) as the eye, water, cfe. Thus four- 
fold is colour, and therefore the view some main- 
tain that there is a fifth oilour the variegated, is 
rejected. For reasons similar, the idea that 
there is a vari^;ated odour, touch and savour, is 
debarred. 

Savour is the Quality perceptible to our sense 
of taste (tongue), other and of different species 
(than the rest of the qualities). It is of six kinds? 
sweet, sour, saline, bitter, pungent, and astrin- 
gent. The sweet varieties are of (such articles 
as) sugar-cane, milk, sugar etc. The sour 
varieties are of the mango, tamarind, myro- 
balan-fruit etc- The saline varieties are of salt, 
saline products etc The bitter varieties are of 
kimfioka,"' raargosai etc. The pungent varieties 
are of gir^ier, pepper, mustard etc. The astringent 
varieties are of the yellow myrobalan (gaUnut) 
vibhUaki, *" mango-sprout eU. 

Odour is the Quality apprdiensible by our 
sense of smell (nose), other and of a different 
order (than the other qualities). It is of two 

'*' TrichosMthts PatmaU, a^CucumtsColoeynthui. 
"' TtrmtMolia Beltricn. 
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kinds: odour and mal-odour. The varieties of 
odour (or fragrance) are of sandal, musk, saffron, 
campaka*'" etc. The maJ-odours are what 
may be found in others than these. Odour is 
specifically of the earth, and varieties spring out 
of its modifications. The perception of odour 
in air, water etc., is by reason of its jni[ai^;nation 
with earth and is tropically so (used) lite the 
expression ' iron bums.' "* Though all quali- 
ties may abide in all the elements in virtue of 
their (elements') quintuplicity, (the assigmnent of) 
particular qualities (to particular elements) is by 
reason of (their) predominancy. There is thus no 
ccttitradiction. The change of quality, consequent 
aa. maturation, (or modification a substance 
may imdergoj occurs in its own sub-stratum (i.e. 
in the same substance). When this (change) is 
explicable by the non-disappearance of its own 
substratum, the tenet that the atoms (them- 
selves) undo^ chai^ is untenable."* 

*** Michelia ChamPaka, 

'** It is tiie fire that burns, but trofdcally (or 
metaidiorically) the bumii^ is imputed to irco. 

'•• The VaUukika School thinks that heat acts on 
the atoms composing a jar, atoms change, and hence 
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Conjunctiai {SaAiyoga) is the (Quality irfiich 
is the) cause of the cc^tion of the conjunct 
(objects). ITiis quality is universal to the Sx 
Substances."" 

The ctmtradicticm of its non-edstence as well 
as existence in the substratum, is accountable by 
the fact of the substratum having diverse parts.**' 
Conjunction (a Quality) is both fA the non* 
eternal and of the eternal character. The former 
(subsists) in limited (objects) by the impulse 
of both the ' conjunct ' (objects) as two goats ac 
two duellists (rushing towards each other for 
combat), or by the impulse of cne, as of a hawk 
percbii^ona post.'" Some talkofaConjunction 

qualities change ; whereas the Nayy^yika School 
thinks ttst it is otherwise. The ' fonner am 
known as the Ptin-Paka-vfidini, the lattw Piikofm- 
paka-vadim. [See Tivh^Saihgfah9-Dipikii,l]. 

"'* Consult Advent IV. The Six Substances are, 
(I) Matter, (2) Time, (3) Pure Matter, (4) Attributive 
Consciousness, (j) Soul, (6) God, Cohedon, Adhe- 
sion, Molecular, Magnetic, Cbemicol dc, attraction 
may all be grouped under this Quality. 

'" For example, if a bird is perched on the top of 
a steeple, the conjunction of the tnrd with the steeple 
exists at the top which is a part of the steeple 
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originating from a Conjunction, for example the 
conjunction of a book mth the body, arising 
from its (book's) conjunction with the hand ; 
but we say no, inasmuch as one conjunction — 
hand with book — implies the other, and no two 
successive conjunctions, therefore, erne springing 
from the other (need predication). For similar 
reasoning, the origination of a Disjunction from 
another Disjunction is also discarded. Disjunct- 
ion (Vibhaga or Viyoga) is none otho" than 
the n^aticHi of Conjunction of bodies ; hence 
it is not a distinct Quality. The Eternal 
(kind of) ConjuncticHi is between infinite 
(vibhu) substances. Conjunction of eternal {lit. 
non-originated •=a;a} substances, is admitted 
by Sruti (Vedas) ; by Info'raice also the Con- 
junction of eternal substances is e^blishable 
thus:— 

'An infinite substance has conjunction with an 
infinite substance, 

For it is substance^ 

Like the jar'; (or), 

and not exists at its bottom, which is its (ite^de'i) 
aoother part. 
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'An infinite substance is conjoined with God 
(ISvara), 

For it is substance, 

Like the jar ' ; for), 

' God (ISvara) is conjoined with Time etc.. 

For He is substance, 

Like the jar.' 

By such (ratiodnations), the Conjunction of 
infinite substances is stablished.'" 

Now, Force is that particular non-Substance 
(i. e. Quality) which stands as the reason of all 
causation. This is made evident both by Infers 

*** An objection is laised ; how can two or more 
infiuitas be coojoiaed, inasmuch as conjunctioi] 
implies partition ; bat when there is partition oi 
division, the sabstance cannot be infinite P This 
objection is met by sayii^ that infinites are eternally 
conjoined and nevtt brought about in time, and 
hence possible ; and this is supported t^ the Reve- 
lations (Smti). The conjunction therefore is of tiie 
metaphydcal, ideal, or sinritual description, and there- 
fore bears no analogy to phyacal or spatial conjonc- 
titns, except the meie fact of conjunction. What is 
meant is the co-substantiality of infinites ; that is, 
two or more infinites can coexist, thdr infinitiveness 
ranaining unaSiBCted. 
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ence as well as Scriptures [Agama). That . 
Force (or Power) which is not paljwble to the 
senses, is that by which fire ceases to bum when 
obstructed by the presence of such things as 
gems, charms etc., though there is no paucity of 
substance to help its nature (i. &, help fire to 
bum). The existence of such (power) is evident 
in the magnet. This power abides in (all) the 
Six Substances."" The abidance (of Force) in 
God {Bkagavan) is stablished by the ' Gem- 
Puraija' (-Vishnu PurSpa) etc. Hence the 
Quality known as Force (or Power) is dis- 
coverable universally. 

But if it be a^ced how when Qualities have 
been enumaated as Twen^-four,"° only Ten 

'■•/.«., (i) Matter, (3) Tune, (3) Pure Matta-, 

(4) Attributive Conscionsness, (5) Soul, (6) God. (See 
Advent IV]. 

'*" The Sixteen according to 7arlta-Sathgrah» 
are:— (i) Cdour, (3) Savom, (3) Odour, (4) Touch, 

(5) Number, (6) Extension, (7) Sevefalty, (8) Con- 
junction, (g) Disjunction, (10) Pricdty, (11) Poetar- 
ioiity, (13) Gravity, (13) Flmdity, (14) Vvsca&ty, 
(r5)Sound,(r6) Thought, (17) Pleasure, (18) Pain, 
(19) DeEore, (30) Aver^on, (21) Will, (32) Virtue 
(3j) Vice, (34) Faculty. 
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have been realised, the reply is : that as al- 
ready shown, the Six (Qualities) Thought, Plea- 
sure, Pain, Desire, Aversiwi and Will {or 
Effort)are but states of Consciousness — qualities 
or attributes of the Soul (JivA-"tma). Virtue and 
Vice, contingent (respectively) on the Grace 
and Wrath of God, are resolvable into 
the Consciousness of God. The Power of 
Imagination is resolvable into a state of Cons- 
ciousness, the Power of Momentum is account- 
able fix)m the cause of Momentum (Energy), and 
the Power of Elasticity is accounted for by 
means of Conjunction. The Five (Qualities), 
Sound, Touch, Colour, Savour, and Odour are 
admitted as evident to the soises. Disjunction 
and Severalty are resolvable into the N^ation 
of Conjunction. Riority and Posteriority are 
accountable by particularities of Space and 
Time. Number, Extension, Fluidity and Visdd- 
ily are accountable by the veiy nature of the 
substances to which they pertaia Gravity is 
properly resolvable into Force. Hence (the 
analysis of Non-Substance into) Ten, accords 
with reason. 
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Amongst these, Pureness, Restlessness and 
Darkness, — the Qualities of Matter,^-are also 
(by attribution) Qualities of the Soul. But ex- 
pressions like: 'Knowledge of the pure sort 
{satva-mpam jnSnam), .'Fvie is the time' 
(satuikalf-kdla^)etc., are, on account of accident 
{upadhi), of a metaphorical description. 

The Five— Sound etc., pertaining to matter, 
3re well known as the Qualities of- the Five 
Elements. The Absolutely Pure Matter of 
.course (as shown . in Advent VI} exists in the 
Eternal Expanse (=Spiritual Universe), and in 
God who is its Actuator (Will). 

Conjunction and Force are universal (or 
commrai) to the Six Substances {note 286). , 
Such is the distribution. . 

Non-Substance has thus been demonstrated. 

Thus ends Advent X, 

The Treatment of Non-Substance {A-dravya). 

in the 

' Light of the School of Ramanuja '. 



L;,q-,z..=.,GoOglf 



CONCLUSION. 

In the aforesaid manner, have Principles 
(artkas) been expounded in tbis exQptic treatise 
on the Sarlraka* based on the works, composed 
1^ the ancient Aauyaa for the enlig^toimait of 
novices (in the science), i.e., these (works), vie— 

1. E>ranii(Ja-Bhashya (by Dramicja-cliya), 

2. Nyaya-Siddhi (by Natha-muni if it is same 

as NySya-Tattva ?) 

3. Slddhi-Traya (by Yamuna-"carya) 

4. §rl-Bhashya (by Sn Ramanuja) 

5. (Vedanta-) Dlpa (by do. J 

6. (Vedanta-) Sara (by do. ) 
5. (Vedartha-) Sad^raha (by da ) 

8. Bbasfaya-Vivaraoa (by EAgal-azhvan or 

Vishou-dtta) 

9. SaAgati-Mala (by da do. ) 
I a Shat^lartha'^atfiksbepa (by SomaSiy-apdan 

— Somayaji-andan or RamamiSra) 
II. Sruta-prakaSika (by Sudariana-"caiya) 
* Sw notes 10 and 153. 
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12. Tattva-Ratnakara (by Karatt-3zhvan or 
Koranatha) 

13. PrajBa-Paritr5pa (by Varada-NarSyaoa 

Bhattaraka) 

14. Prameya-Sari^raha (by do do. ) 

15. Nyaya-KuliSa (by Vadihaifasa-'mbuvaha 

(H* Ki^ambi Ramanuja-p- 
piJlan)* 

16. Nyaya-Sudargana (by do. ) 

r DarSana- Yathatmya- "1 

i M- -™ ».- \ (by Varada- 

17. -^ Ninjaya or Mana- y ' ^ 

LYathatmya-Niroaya. J ■' 

18. Tattva Dipa {by Vadikesari Saumyaja- 

matrl-Muni) 

19. Tattva-Ninjaya (by do. 

20. Sarvartha-Siddhi (by Vedanta-"carya) 

21. Nyaya-PariSuddhi (by do. 

22. Nyaya-Siddhaajana (by do. 

23. Paramata-Bhafiga (by do. 
34. Tattva-traya-CuJaka (by do. 
25. Tattva-NirQpatja (by Vadikesari Saumya- 

jamatr-Muni) 

• Appil^, vide ' Pazha-na^ai Vitakkam ' by A^oa 
Appa^i^. 
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26. Tattva-lraya+(its) Vyakhyana (by PiUai 

Lokacaiya + Yatindra-pravana) 

27. Canija-Maruta (by gri Maha-"caiya* of 

goIiAgipura.) 

28. Vedanta-\^jaya (by do. ) 

29. ParaSarya-Vijaya (by do. ) etc. 
The Science of Spirit is concerned with the 

treatment of Tattva or (Final) Truth, Htta 
or Means, and Puruskarfha or, Goal. In this 
Summary of that Science, an investigation has 
been made, in the Sections on ' Matter *, 
' Soul ' and ' God ' of the Truth; t in the Section 
on 'Consciousness,' of the Means; in the 
Section on 'Eternal Universe' of the Goal. 
Hence it is clear that all the (Three) : 'Triith,' 
' Means ' and ' Goal ' have been dealt with. 
(Some) sages aver that there is One Truih (Voi- 
ty or Cat^ory). The Rshis (Prophets) asset 
it as Two,— of the divisions Soul and Non-soul. 
The Acaryas (Teachers) predicate Three, in 
pursuance of the §ruti (Scriptures) viz., the 
Enjoyed (matter), the Enjcyer (soul) and Ruler 

• Se» Prelace p. iii/. , • 

t Tb« Three Primary Data (see Preface p. xaL> 
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(God). Some Acaryas prefer to think a foui^ 
fold division, viz., (1) The Base or Evil [Heya), 
(2) its Remedy, (3) the Worthy (Upadeya), (4) 
its Means.'" OtherLeaders predicate it as Five- 
fold: viz.,<he Goal, the Seeker, the Means, the 
Fruit, the Bar."* Other Guides add Relatirai 
and delineate it (7«/ft»o)asSix-fold.''" Diversity 
of discussion does not point to diversity in the 

'*' /. £. the (i) Smse-kiiigdoni, (a) How to over- 
come it, the (3) Spirit- kingdom, (4) How to win it 

'»• See Artha-PaTteaka, or The Five Truths, JRAS 
fa: July, 1910. 

••* /. E, the disquisitioii into the nature of the 
mlations subsisting between Matter, Soul and S[nrit- 
Consult work No 10 si^a. The relation is parti- 
colarly that intimate, inalienable and indis- 
cerptible one subsisting between the Kosmos as the 
body (Sartta) and ^mI3yaI}a as tbe Bodied (SaHri), 
the very connotation of this ^m being the Siwit 
(Sarin) enlivening or informing that body (Sarira). 
All the other relations amongst Godhood, Soulbood 
etc., are contingeait thereon. Therelatioas betwem 
God'(Sinrit) and. Soul .are grouped under Nine Heads, 
see Pillai Loka-"carya's Rahasya No, 11: Naea- 
Uiha-aaMbandha [P.^ i^T^, Artha-PaScaka, JRAS, 
}iiy 191DJ. Sn-RanMya^a is an exegesis on these 
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subject-matter, forasmuch as it is due to such 
view being detomtned by differentiae in the 
diaractoisation. Hence the whole (subject) is 
dear. 

Quintessentially, the purport of the Ved^tas 
is that there is but one Secondless Truth (God) 
constitutive of the Ccnsdent (Soul) and the 
Non-Omadoit (Matter) — the Brahmuu Hoice 
cognising this Consciait-and-Non-Consdent- 
adjectivated Brahman as the One Unity, the 
Blessed Badarayaoa (i e. Ki^oa-Dvaipl}rana- 
VySsa) started the inquiry: 

•Now, then, the investigation into Brahman/ "* 
and dosed it by showing Its (the Unit Brah- 
man's) qualified (or predicated) nature. ' 

Therefore, Narayaoa is the Predicated of the 
Cmscient and the Ncm-Oxiscient, — designated 
Brahman, — ^named Vishou, — the Supreme V3sn- 
deva. 

What the Tenets (or System) of the School 
of the ViSishta-'dvaitins '** are, is thus evident 

*** Tho cooceptioa of God accardiiig to tte 
VIKshtk-'dvwta School as evident from t^s cIoeiRg 
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Thus ends the Ccmclusion 

of the ' Light of the School of Ramanuja ' 

Composed by 

§rinivasa-"c3rya, the First Disciple of 

Sriman-Maha-'cirya 

of the Holy Line of the Vsdholas. 

Itj vividba vidtram mftna-meya-prakaSam 

Ghana-guruvara-dasai'-c^tam adSya fiastrat, 
Yatipati-mata-dlpam Veda-VedSnta-saram 
Sa bhavati tnatiman yas sat-ka^ksh-aika- 
lakshyat^. 

Glory to RamAnuja. 



sentence is that of s living, lovingi personal God 
in the closest intinwcy with His Cnaticxt c«isi«<iiig 
of both Conscieot (eif) as vnO as Non-Coosdent 
(aeit) alements. 
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